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The Church and the Social and Recreational
Program

T h e  E d it o r

A  PASTOR writes as follows: “ I preached last Sunday on ‘Cards, 
the Movie, and the Dance,’ using for the text ‘Do all to the 
glory of God.’ I tried to show in a fair way the harmfulness 

of each of these things, and got a good many compliments. But some 
asked the question thus: ‘What are the things we may or should do that 
are not wrong?’ They want the positive side of the question. What 
would you tell them?”

Answering, I would say, first of all, it is not the province of the church 
to outline the whole of the activities of its members. The church is con
cerned principally with the moral and spiritual values of life, and it there
fore is natural that its judgments should be expressed as prohibitions. 
Most of the Ten Commandments are negative in form, as you know. 
Then, besides this, the list o f prohibitions is comparatively brief, while the 
list o f permissibles is too lengthy for announcement.

I once knew a man who bought musical instruments for the home, 
provided tennis court, basket ball court, and a place to play croquet on 
his premises. His explanation was that he wanted his children to enjoy 
home and find so much to occupy them there that they would have no 
necessity for seeking amusement elsewhere. He and his wife welcomed the 
friends of their children any time they came, and made their place a sort 
of center for the social activities of the group. And knowing the senti
ments of the parents, there was, so far as I ever heard, never a suggestion 
from any of the group to turn their gatherings into a dance or to finish 
up the evening by going to a movie or playing a game of cards. I  think 
the plan was founded upon good philosophy— or perhaps some would say, 
psychology.

Some of the neighbors criticized. But the closest neighbor of all said 
in my hearing one day, “ I did not bring my children up like that. I 
listened to ‘radicals’ and refused to let my children do anything that any
one would criticize. The result was all my children brought me grief and
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left home as early as they could. I  think 
I missed it. If  I  had it to do over again, 
I would just draw the line on right and 
wrong, and whatever is not actually wrong, 
I  would let my children do it.’ These 
were wiser words than this same man 
would have uttered a few years earlier.

Take the list the minister wrote about: 
cards, movies, the dance; perhaps most of 
us would add a little to the list—theaters, 
circuses, and at least Sunday baseball. 
But the evil influences connected with all 
these are too well known to require much 
comment. And surely any worth while 
Christian would find it easy to avoid all 
these. But the preacher or layman who 
goes on and adds to the list until it seems 
to forbid everything in the nature of 
amusements and recreation is blunting 
the protest and making it lose its mean
ing. Let the list remain short, but make 
the protest strong. We are called to 
preach the gospel and lead men to  re
generation. Reformation is not the main 
issue with us, and if we major on it we 
shall lose our ability to regenerate. More 
than that, we take our place among 
those who glory in the flesh and our 
followers will become legalists, even if 
we escape ourselves. To be always on 
the alert to condemn, even when you do 
not know the character of the game or 
amusement, is to gain the reputation of 
being a grouch, and is to weaken your 
protest on things that do deceive and lead 
men astray.

We must build Christian homes, and 
we should lend all the aid we can to this 
feature of the task. Encourage the peo
ple to provide opportunities for social life 
among the young people, and help with 
suggestions concerning the best and wisest

plans for recreation. Let as much of the 
social and recreational life center in the 
home, and as little in the church as pos
sible. But make it the homes of your 
church, not just homes promiscuously in 
the community. Make the negatives few, 
but strong, and let the people do the rest 
— or a t least most of the rest. I  think 
attem pts to direct the social and recrea
tional life of a church, as a church, have 
been disappointing. If there are to be 
“get together meetings” on the part of 
the various departments of the church, let 
them be few enough not to become com
mon, and then well enough planned tha t 
there can be no reasonable objection to 
any part of the program.

Some have supposed that the preacher 
should promote the social life of his 
church or else forbid it. This, I  think, 
is taking the preacher’s place too seri
ously. Everything does not have moral 
character. Some things are neutral, at 
least so far as the average person can 
see, and it is a great mistake to draw 
up moral barriers around the lives of peo
ple so they must either become straight- 
laced and long-faced or else sin against 
their conscience and become worldly and 
insincere.

W hat can our people young and old do? 
Why, anything that is not wrong—the 
whole scope from the line of moral evil 
up is theirs to inherit. Should the preach
er and the church try  to persuade a pro
gram of social and recreational life for 
the people? I  do not think so. Just 
do not forbid them—th a t’s enough. Speak 
out plainly and uncompromisingly on 
things that are wrong or tha t tend to 
demoralize. But do not temporize by 
mentioning things which are not clearly
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in the catalog of evil, and then turn 
back to “p a t” and explain after you 
have stated your position. This is about 
the way I would outline the program, 
and I think this will be found to be suf
ficient.

Editorial Notes
We mentioned in the December issue 

that many subscriptions would expire with 
that number. Now we come again to ask 
if you have renewed. I t  may be the pub
lishers have sent you the January issue in 
the hope that you would renew, and with 
the thought that you would not want to 
miss an issue. Please look at the date of 
your expiration, and if it is past or near 
a t hand, send in your renewal now. We 
do not want to lose you from the family. 
We are like the mother who told the 
audacious young man who asked her to 
give him her daughter tha t she would not 
do it. But when he was right in the 
midst of his embarrassment, she contin
ued, “ But I  have no objection to taking 
you as my son.” Likewise, although we 
do not want to lose you, we would cer
tainly welcome the new subscriber whom 
we hope you will introduce.

A letter from a preacher voices great 
disturbance over external irregularities 
among his people, and he threatens to 
quit the church because of them. But to 
me these things are but symptoms. The 
real disease is deeper down and farther 
back in a condition of low spirituality.

E v id e n c e s  o f  C h r i s t i a n i t y  —  Part 
three which was published in last month’s 
issue was not originally planned as a 
part of this series. In  some way, either 
through loss in the mails or on account 
of the many things to do in preparation 
for sailing, Doctor Chapman failed to 
send them in to the office, parts three to 
five inclusive are missing. As soon as he

returns from China no doubt the manu
script will be located and this series re
sumed.—O f f i c e  E d i t o r .

“Companionship is education, good or 
bad; it develops manhood or womanhood, 
high or low; it lifts the soul upward or 
drags it downward; it ministers to virtue 
or vice. There is no halfway work about 
its influence. If  it ennobles, it does it 
grandly; if it demoralizes, it does it devil
ishly. I t  saves or it destroys lustily. One 
school companion saved Henry M artyn and 
made a missionary out of him; one school 
companion ruined John Newton and made 
a most profligate and profane companion 
of him. Companions can do more than 
wealth, home or books. Even the blessings 
of schools and churches are the outcome 
in a large measure of the high and pure 
companionships tha t are found there. Be
ware of companions whose moral character 
is below your own unless you associate 
with them solely to reform them.”— S e 
l e c t e d .

THE PROOF OF FRIENDSHIP
H a rry  B r o k a w

Just help your friends in trouble, 
And cheer them on the way, 

’Twill give their lives more gladness, 
’Tis well worth while today.

A tear for the broken hearted,
A word for the man that’s blue, 

A helping hand for the aged,
Adds strength and courage new.

’Tis a little thing to offer,
Just the light of a quiet smile, 

B ut the joy it brings to others 
W ill make the deed worth while. 

Then watch your step, m y brother, 
There’s service you can do,

I t  may be time for action,
That proves your friendship true.

(3)
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EXPOSITORY MESSAGES ON 
CHRISTIAN PURITY
O l i v e  M. W i n c h e s t e r

Pure Within  
(M atthew 5 :8 )

I
N  that memorable Sermon on the 

Mount when Jesus laid down the 
principles of His kingdom, we have 

the initial truths expressed in the Beati
tudes, so familiar, to  us from childhood 
yet so full of meaning that howsoever 
much we meditate on their significance 
we never seem to exhaust them. Speaking 
of the blessing that awaits the poor in 
spirit, those that mourn, the meek, they 
who hunger and thirst after righteousness, 
also the merciful, then Jesus as climactic 
of the inward graces of the human heart 
wrought by divine power announces, 
“Blessed are the pure in heart: for they 
shall see God.”
T h e  Se a t  o f  P u r it y

In our common understanding of the 
word heart, we conceive of it as repre
sentative of the affections, but when we 
study the term in the light of Old Testa
ment thought, we note that its range 
was far greater than this, and its par
ticular emphasis was different. Therein 
it was used to denote psychical life, per
sonality or character, emotional states, in
tellectual activities and volitional elements 
with special emphasis on the intellectual 
and volitional states; moreover also it was 
used to indicate conscience. The Old 
Testament did not have the differentiating 
words or different phases of the spirit life 
in man and therefore used its terms in 
rather a comprehensive sense. Moreover 
with the particular terms when it limited 
them to special faculties, it had different

designations from what we have today. 
This is illustrated as we have said in 
this word heart.

Back of the New Testament thought 
lay the Old especially in the Gospels. In 
the Pauline writings we find a wider 
scope. Speaking of the situation, Fletcher 
(“The Psychology of the New Testa
ment” ) says, “The Hebrew Scriptures are 
singularly deficient in terms for the in
tellectual and rational powers of man. 
One word, “heart,” has to do duty for 
the faculty of thinking, reflecting, reason
ing, imagining, and the like. Some writers 
of the New Testament closely follow this 
old Hebrew usage. But Paul, who was 
an innovator in the m atter of psycho
logical terminology, boldly introduced new 
terms into scriptural usage. These he ob
tained from the Greek of the Septuagint 
version of the Old Testam ent and from 
the Greek philosophical schools, where 
psychological analysis had gone much far
ther than among Jewish writers.”

Stating the different usages of the term 
heart as found in the New Testament, 
Fletcher summarizes giving first the use 
of the word indicating “the organ of re
flection” (Luke 2: 10, 35; M att. 13: 15; 
1 Cor. 2: 9; M ark 2: 6, etc.). The 
second use is tha t the word becomes “ the 
organ of willing or conation” (Acts 11: 
23; 2 Cor. 9: 7; Acts 2: 46, etc.). Then, 
third, he adds that “ the heart is the seat 
of various kinds of feelings” (John 14: 1, 
27; 1 6 :6 , 22). After noting these he 
continues by speaking of the heart as re
lated to moral character, saying, “The 
heart being considered in biblical psy
chology the organ of all possible states of 
consciousness, is pre-eminently the seat

(4 )
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of the moral consciousness or conscience. 
In it lies the fountain-head of the moral 
life of man. Hence in the New Testament 
the “heart” is the metaphorical term for 
the whole inner character and its ethical 
significance cannot be overrated. “Only 
what enters the heart forms a possession 
of moral worth, and only what comes 
from the heart is a moral possession!” 
But he goes farther and states that “Not 
only is it the organ of the physical, mental 
and moral life, but also of the mysterious 
spiritual life which comes from God’s 
indwelling.”

Thus when we come to a conclusion as 
to the purport when we speak of purity 
within resident in the heart, we find that 
it is at the seat of the moral and spirit 
being of man and has related the facul
ties of being, so they also are touched by 
the purifying power. I t  does not relate 
to a single manifestation of the inner life, 
such as the affections which would be 
prominent in our general thought concern
ing the word heart, but is far more com
prehensive. The purifying power reno
vates the being of man in its inner essence, 
and in the totality  of this inner essence.

P u r i t y  A n a l y z e d  

W ith the seat of purity defined as we 
have already done, we may proceed to 
donote the aspects of purity as manifested 
within the individual life. First there 
must be the cleansing of the defiled spirit. 
There must be the entrance into the 
state of purity in the spirit of man be
fore the faculties can feel the purifying 
power. The cleansing of the defiled spirit 
we have already discussed under a previous 
text so we pass to the aspects of purity 
more particularly under this text.

The first aspect we would note is purity 
of intention. Wesley made this the basis 
of true religion. When he first came to 
the conception that religion was inward 
not in outward ceremony, he analyzed it 
as consisting in purity  of intention. An
other form of expression used for this same

thought is purity of motive. By motive 
we mean, as stated by Jonathan Edwards, 
“The whole that moves, excites or invites 
the mind to volition, whether that be one 
thing singly, or many things conjunc
tively.” There is a difference between in
tention and motive, one refers to the pur
pose to do right, the other to the actu
ating force which stirs one to do right. 
Both elements must be pure, without al
loy, if the heart is to be pure.

To keep the motives pure needs a 
ceaseless vigil, a watch-keeping over the 
heart. I t is so easy for some alloy of 
wrong motive to creep in, some selfish 
interest instead of pure, unadulterated de
votion to God. We sometimes are borne 
along by what ostensibly seems to be the 
cause of righteousness when in reality there 
is the thought of the aggrandizement for 
self. We have not of deliberate purpose 
done this, but we have not stopped long 
enough to analyze our motives to note 
the alloy that has crept in. This is a 
sin of omission, a failing to do what we 
ought to have done. The old-fashioned 
type of piety that would sit at the close 
of the day and review all the thoughts 
and actions going carefully over all in
stigating elements might well be renewed 
in our own day, and possibly doing thus 
we might find ourselves more often in the 
clear sunlight of God’s will instead of 
confused in our thought and startled by 
the consequences of our actions not realiz
ing that our motives had been mixed. 
Clear as crystal should be the motives of 
our heart and life that we may serve God 
acceptably and with godly fear.

Another aspect of purity is that of af
fection or love. Love is closely related 
to motives, in fact it is the strongest mo
tivating power. Speaking of love as a 
new motive power in the soul, Daniel 
Steele says, “When this glad evangel re
sounds within, love to God springs up re
sponsive to His great love to me. This 
is a new motive power. I t  reinforces the

(5)
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ethical feeling and sense of obligation to 
right action. The bare perception of 
right, with no strong impulse toward it, 
while the appetites and passions are 
drawing in the opposite direction, consti
tutes the painful warfare between the 
flesh and the spirit, entailing upon the 
latter the sense of degrading bondage.” 
In  agreement with this viewpoint, is a 
recent writer who discusses the various 
motives. He observes tha t reason is not 
a compelling motive in the conduct of 
most men and women, and that the chief 
motivating forces are instinct or emotion. 
Of the emotions he mentions love and fear.

Thus the affectional nature must be 
thoroughly purified if it is to function 
properly as a motivating power for con
duct. How often in Scripture do we 
have love mentioned as the essential ele
ment of the Christ religion, the bond of 
perfectness. Herein we can see the ab
solute necessity that the affectional na
ture be purified, for if it is the chief moti
vating force, then it must not have a 
deflecting element in it. How easy it is 
to let an affection creep in that has a 
divergence in it away from the pure 
tru th  and service of God, and then the 
motive be deflected and the conduct mis
directed! How important it is that the 
love for God ever be kept burning brightly 
upon the altar of the heart! Wrong emo
tions may so stealthily steal over the soul, 
if we guard not the entrance to the door 
of our heart. We need not only the one 
act of purification to keep the heart clean, 
but the continual purifying.

Then there is purity of the thought life. 
While the intellectual element is not as 
strong a motivating power as the affec
tional nature, yet the mind constructs im
ages around which the heart affection 
clings and can change the trend of move
ment of the affectional nature by seeking 
to introduce new images or call forth 
greater loyalty to images already before 
the mind by the analysis of values in

herent therein. We would grant tha t the 
emotions have greater influence over the 
mind than the mind over the affections, 
but we are not composed entirely of emo
tional tendencies and while they prove to 
be the more powerful forces in our being, 
the mental life has its part to play, too, 
and there must be the renewing of the 
mind in any purification of the heart.

If the mind is not renewed and thought 
constructed along with the experience of 
heart purity and love to God within, then 
there is likely to be a breakdown some
where along the line, for there the per
sonality is not united. I t  is united from 
the standpoint that it is not torn and 
rent by sin within, but it is not united 
in the faculties of the being, and such a 
disunion is likely to be disastrous. The 
thought life must be thoroughly cleansed 
and harmonized with the experience of 
grace in the soul.

P u r it y  a n d  B l e s s in g

The text clearly states tha t the pure 
in heart are blessed. This follows upon 
the depicting of other states tha t bring 
blessing, and as we have said it occupies 
a climactic position. We would ask our
selves wherein are they blessed?

In seeking for the content of the bless
ing falling upon the pure in heart, we 
would state first, it lies in the possession 
of the state itself. The very privilege of 
having all the sin stains removed from 
the heart and the sense of its defilement 
gone is blessing enough for any mortal 
living in time with himself as the chief 
person with whom he has to live. So 
often we lose the wonder of this great 
fundamental blessing with the thought of 
some resultant manifestation. Should we 
not stop and ponder more often over this 
great fact in our lives, the cleansing of our 
hearts? If the Lord should never allow 
a rippling emotion of joy and gladness to 
flow over our hearts, would not this great 
fact be sufficient to claim tha t we are 
supremely blessed? So often we busy

(6 )
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ourselves with the externals of our ex
perience instead of the great fundamental 
facts.

But it is not possible to meditate upon 
this cleansing power in our lives without 
the upspringing of joy, and this gives the 
most profound joy. Simply to rejoice be
cause our sensibilities are stirred by some 
external excitation, while it is not with
out its value, is not a  joy of depth; it 
will pass with the external stimulus and 
new stimuli will be needed to create the 
sensation of joy again, but to have that 
joy that wells up because of purity  within, 
that is created from within the being and 
is not dependent on external stimuli, in 
fact will be present when external stimuli 
are contrary, this is blessing and is the 
privilege of the pure in heart.

But the supreme blessing is that with 
this cleansing in the heart there comes 
the vision of God. “Blessed are the pure 
in heart, for they shall see God.” One 
writer suggests tha t this vision is an ap
propriating vision and assimilating vision. 
Any state and condition cannot remain 
static; it must progress or regress. A state

T H E  W IT N E S S  O F  T H E  S P IR IT
A. M . H ills 

P art T w o
I I I .  So m e  M ig h t  Ask  W h y  T h er e  I s  a N eed 

of T w o  W itn esses to On e  T estim o n y

E  m ay  be very  th a n k fu l the re  are tw o 
witnesses. B y th e ir  consenting  te s ti
m ony  th ey  save us fro m  fanaticism  

an d  delusion. I t  is qu ite  possible fo r h um an  b e 
ings to  be deceived ab o u t them selves. T hey  m ay 
be deluded by  th e ir  ow n heated  im aginations. 
T he devil him self also m ay  coun te rfe it th e  S p irit 
of G od a n d  speak ly ing  w ords to  th e  h eart, and  
deceive i t  by  fla tte ry , inducing  false hopes of 
safety . T he consolations of th e  S p irit are  u n 

of purity will not remain thus unless there 
is a sustaining power, and the vision of 
God gives this sustaining power. With 
the communion of spirit with spirit comes 
the continual partaking of the divine na
ture, the becoming conformed unto His 
iikeness. Herein lies the secret of all 
Christian living. There must need be 
the crises experiences, but there must also 
be the ever appropriating of the divine 
nature that crises experiences may not 
only remain in full but may grow and in
crease. Purity in heart creates the vision 
of God, and then the vision of God causes 
the molding of the nature more and more 
into His likeness.

Thus we find that purity lies in the 
heart, the very seat of the being of man, 
th a t some of its major aspects consist in 
purity of motive, affection and thought 
and that it carries with it an immeasura
ble blessing. Well may we pray:

“Break off the yoke of inbred sin 
And fully set m y spirit free!

I  cannot rest, till pure within;
Till I  am wholly lost in thee.”

know n  un til there  has previously  been a  h earty  
repentance of sin, an d  an  u tte r  ab andonm en t of 
all in iqu ity , coupled w ith  an acceptance of C hrist 
b y  fa ith  as the  only hope. A nd in the  after-life  
there  m u st appear m ore an d  m ore th e  fru its  of 
the  divine life. T he C hristian  graces .m ust be in 
evidence. These th ings in the  experience becom e 
a  m a tte r  of consciousness th a t  each soul m ay 
easily tes t fo r him self. W here the H oly  Spirit 
bears w itness to  a  child of G od of h is adop tion , 
H e also produces a  C hristian  character. W here 
th is is w an ting  i t  is p resum ption  to  suppose th a t  
one has h ea rd  from  heaven, o r is now  in  a  sta te  
of grace. So th e  w itness of our spirit te s ts  the  
rea lity  of th e  heaven ly  w itness.

DOCTRINAL

(7)
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1. W e m ay fu rth e r  rem ark  in th is connection 
th a t  th is jo in t w itness is th e  privilege of all G od’s 
children. I t  is a p a r t of our com m on sa lvation  as 
m uch as adop tion  itself. “ Because ye are  sons, 
G od sent fo rth  the  S p irit of his Son in to  your 
hearts  crying, A bba, F a th e r .” I t  is a  b ir th rig h t 
privilege of every child of G od. T here is a  rest 
for tro u b led  hearts, a peace w ith  G od w hich the 
w orld  canno t give o r tak e  aw ay . I t  is fo r all w ho 
will tru s t a n d  obey.

2. B u t let it  be fu rth e r  said, th a t  th is un ited  
witness of the  H oly  Spirit an d  our sp irit m ay 
be in te rru p ted , or suspended fo r a  tim e, or even 
w holly lost. “A nd unless,” says Field, “we learn  
to  live by the  faith  of the Son of G od, and  
m ain ta in  diligence in C hristian  d u ty , i t  is im 
possible to  retain  it .” T he w ith d raw al of His 
favor and  w itnessing presence and  peace m ay 
be H is chastisem ent fo r our disobedience. “Y our 
iniquities have separa ted  betw een you  an d  y o u r 
G od, an d  yo u r sins have h id his face from  y o u ” 
(Isa . 5 9 :2 ).

3. B ut there m ay be o th er reasons fo r the  in 
te rru p tio n  and  cessation of the  w itness. T im es of 
severe an d  heavy  tr ia l m ay  be tak en  advan tage  
of by S atan  to  insinuate doubts. T he m ind  m ay 
be depressed th ro u g h  bodily  d isorders, o r be in 
heaviness th ro u g h  m anifo ld  tem p ta tio n s (1 P ete r 
1 :6 ) . D yspepsia is peculiarly  calculated  to  de
press the  feelings an d  cloud sp iritua l vision. T he 
reaction  from  great sp iritua l excitem ent and  
exaltation , and from  intense, overw rought exer
tion  m ay also be used by  S atan  to  d istu rb  our 
peace. B oth  E lijah  an d  Jo h n  the  B ap tis t thus 
suffered from  sp iritua l depression.

F urth e rm o re , a  sa in t of G od m ay  be afflicted 
by a  m elancholy tem peram en t and  periods of 
constitu tional depression w hich prey  upon  the  soul. 
T his is an inherited  m en ta l m alady  w hich Satan  
gladly uses to  cast dow n believers an d  obscure 
th e ir views an d  confidence in God. I t  m akes the  
m ind m orb id  and  despondent an d  u n fit to  h ear the 
D ivine voice o r see the  smile of H is face.

4. B u t there  is a  cure even fo r these excep
tional tim es an d  tem peram ents. I t  is th en  th a t  
the  w itness is m ost needed ; an d  it can be o b 
ta ined  by p ray er and  the  u pw ard  look of faith . 
I t  is G od’s w ill th a t  H is children  should  “abide  
in his love” (Jo h n  15:9, 10) ; should  “rejoice in 
the  L o rd  a lw ay ” (Phil. 4 :4 ) ; an d  “in  everyth ing 
give th a n k s” (1 Thess. 5 :1 8 ) ;  an d  “w alk  in the  
lig h t” (Isa . 2 :5 , an d  1 Jo h n  1 :7 ) ;  an d  “ jo y  in 
the  G od of our sa lv a tio n ” (H ab . 3 :1 8 ) .

IV . W e W ould Add that  t h e  H oly Spir it  N ot 
On ly  W itn esses to O ur  Adoption B u t  Also 
to O ur  Sanctification

Indeed, even th is  is n o t all: fo r H e witnesses 
to  every  cond ition  of th e  h u m an  h ea rt. H e p o w 
erfu lly  convicts th e  w orld  of sinners “of sin, and  
of righteousness, an d  of ju d g m e n t; of sin b e 
cause th ey  believe n o t on m e” (Jo h n  16:8, 9 ) . 
All the  convicting  w o rk  of th e  H o ly  S p irit is only 
H is w itness against sin an d  the  sinner. W hen a 
C hristian  backslides, the  S p irit chides h im  for 
i t ; as the  insp ired  N a th a n  said  to  D av id , “T hou  
a r t  the  m an .” W hen a  sinner accepts C h ris t and  
is received in to  th e  fam ily  of G od, as w e have 
seen, th e  Spirit bears w itness to  th e  fac t. A n d  in 
the  sam e m anner an d  w ith  the  sam e fide lity  an d  
certa in ty , w hen a believer receives th e  sa n c tify 
ing bap tism  w ith  the  H oly  S p irit for a  clean h ea rt, 
it is certified  to  h im  from  heaven . T h u s the  
H o ly  G host is a  w itness-bearer to  all h u m an ity  
of the ir  sp iritua l condition .

In  p ro o f of th e  S p irit’s w itness to  sanctifica
tion , let us hear th e  A postle P ete r tell ab o u t the  
experience of Cornelius an d  his people: “A nd G od, 
w ho know eth  th e  h eart, bare them  w itness, giving 
them  the  H oly  G host, even as he d id un to  u s ; 
an d  he m ade no d istinction  betw een us an d  them , 
cleansing th e ir hearts  by  fa ith ” (A cts 15:8, 9 ). 
T u rn  also to  th a t  com panion  sc rip tu re , H eb . 
10:14: “F o r by  one offering he h a th  perfected  
fo r ever them  th a t  a re  sanctified . A nd  th e  H o ly  
G host also b eare th  w itness to  u s.”

T h a t, doubtless, w as w h y  St. P au l w as so “per
suaded ,” an d  so m arvelously  serene in all the  in 
conceivable ills th a t  beset him . H e h ad  th e  w it
ness in him , an d  knew  th a t  his “ life w as h id  w ith  
C hrist in G od ,” an d  th a t  a  sanctify ing  Savior 
w as living in h im  (G al. 2 :2 0 ).

A nd th is  w as w h a t enabled  th e  A postle Jo h n , 
an o th e r  sanctified  m an , to  say, “A nd h ereby  w e 
know  th a t  he ab ideth  in us by the  S p irit w hich 
he gave us” (1 Jo h n  3 :2 4 ) . “ I t  is th e  S p irit th a t  
beare th  w itness because th e  S p irit is th e  t r u th ” 
(1 Jo h n  5:7, 9, 10, 11).

T he apostles seemed to  have no d o u b t ab o u t 
th e ir ow n holiness an d  sanctifica tion . T hey  
so repeated ly  u rged i t  upon  o thers th a t  they  
m u st have been sure of it  them selves. S t. P au l 
even called G od an d  m en to  b ear w itness to  
his holiness (1 Thess. 2 :1 0 ).

In  m ore m odern  days, th e  b rig h t sa in ts have 
had  th e  sam e blessed assurance, ow ing to  the

(8 )
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w itness of th e  S p irit. L e t us h ear in  th e ir  ow n 
w ords.

Carvosso— “ I th en  received th e  full w itness o f 
the Sp irit th a t  th e  b lood  of Jesus h a d  cleansed 
me from  all sin .”

R ev . W il l ia m  B r am  w ell—-“T he L ord , fo r 
w hom  I h ad  w aited , cam e suddenly  to  the  tem ple 
of m y h ea rt, an d  I h ad  an  im m ediate  evidence 
th a t  th is w as the  blessing I  h ad  been fo r some 
tim e seeking. M y  soul w as all w onder, love, and  
praise."

B is h o p  H a m l in e— “All a t  once I felt as 
though  a han d , n o t feeble b u t o m nipo ten t, n o t of 
w ra th  b u t of love, w ere la id  on m y b row . I t  
seem ed to  press upon m y w hole body  and  diffuse 
all th ro u g h , an d  th ro u g h  it  a holy, sin-consum ing  
energy.”

M r s . J onathan E dwards— “ So conscious w as 
I  of the  joy fu l presence of the  H o ly  S p irit th a t 
I  could scarcely re fra in  from  leaping w ith  tra n s 
po rts  of joy . M y  soul w as filled an d  overw helm ed 
w ith  light an d  love an d  joy  in the H oly  G host, 
an d  seem ed ju s t ready  to  go aw ay  from  the  
b o d y .”

M r s . P hcebe P alm er— “W hile th u s exulting, 
the  voice of the  Spirit appealed  to  m y u n d e rstan d 
ing, ‘Is n o t th is san c tifica tio n ? ’ I  could no longer 
h e s i ta te ; reason as well as grace fo rbade . I  re 
joiced in the  assurance th a t  I  w as w holly  sancti
fied th ro u g h o u t body , soul, an d  sp irit.”

D r . D a n iel  Steele— “V ery suddenly , a f te r  
ab o u t th ree  w eeks’ diligent search, the C om forter 
cam e w ith  pow er an d  g rea t joy  to  m y heart. 
H e to o k  m y feet o u t of the  realm  of d o u b t and  
w eakness, an d  p lan ted  th em  forever on th e  rock 
of assurance an d  s tre n g th .”

B is h o p  F oster— “T he Spirit seemed to  lead 
me in to  th e  inm ost sa n c tu ary  of m y soul— into  
those cham bers w here I had  before discovered 
such defilem ent, an d  show ed me th a t  a ll w as 
cleansed, th a t  the  co rru p tio n s w ere dead— taken 
aw ay . I felt the  t ru th  of the  w itness."

A volum e m ight be filled w ith  such testim ony, 
a m ost troublesom e th in g  to  those w ho deny 
the  possib ility  of p u r ity  in th is  life. A nd w hen 
we are  conscious of having the  p ro p e r fru its of 
a cleansed h ea rt, th a t  is the  testim ony  of our 
ow n sp irit to  the  blessing.

Jo h n  W esley said, “L e t none ever presum e to 
rest in an y  supposed testim ony  of th e  S p irit 
w hich is separa te  from  the  f ru it of it. A nd  let 
none rest in any  supposed f ru it of th e  S p irit

w ith o u t th e  w itness. . . .  In  our being favored  
w ith  a  tw ofo ld  testim ony  there  is g rea t p rac tica l 
u tility , as it  is a  p ro tec tion  against presum ption  
on the  one han d  an d  despondency on the  o ther. 
O ur M aker has placed a double g uard  a ro u n d  
our sp iritual and  e ternal interests. As H e has 
p rov ided  th a t  w here one bodily  sense m istakes 
an object an o th er sense m ay correct it: so in 
reference to  the  im p o rta n t sub ject of saving  re
ligion— its evidence is placed bo th  in our con
sciousness of the  S p irit’s w itness and  th e  convic
tion  of our ow n judgm ent. W hat the  S p irit m akes 
ev iden t to  o u r consciences, our ow n sp irit m akes 
eviden t to  our reason."

T he T ru th  is, no preaching ever h ad  an y  strong  
pow er th a t  w as n o t the  preaching of doctrine. 
T he preachers th a t  have m oved and  held m en 
have alw ays preached doctrine. N o exhortation  
to  a  good life th a t  does n o t p u t beh ind  i t  some 
tru th  as deep as etern ity  can seize an d  hold  the 
conscience. P reach  doctrine, preach all th e  doc
trin e  th a t  you know , an d  learn  forever m ore and  
m ore; b u t preach  it alw ays, n o t th a t  m en m ay 
believe it, b u t th a t  th ey  m ay  be saved b y  be
lieving it.— P h il l ip s  Brooks.

A  P R A Y E R

M ildred B. W y n koop

Create in m e, 0  Lord, m y  C hrist,
0  heart as pure, as ligh t:

A heart so free fro m  inbred  sin,
T o  m eet w ith  T h y  delight.

Purge me, 0  L ord , w ith  b itte r  gall 
F rom  self th a t seeks to  w in :

D estroy the strife, the pride and  all 
T h a t inw ard  heart o f sin.

I  loathe the things, O L ord , in me, 
T hat a lw ays do th  resist 

The wooings o f T h y  tender love—
T h y  plan m ade clear to m e.

A con trite  heart, T ho u  w ilt receive,
A sacrifice com plete—

A  longing, searching, hungry  soul 
T hou  findest a t T h y  fee t.

R ig h t now , m y  G od, a cleansing stream  
D o th  flo w  fo r  m e, fo r  m e.

Ju s t no w , I  plunge, b y  fa ith , w ith in ;
1 rise, m ade pure, sin free.

(9 )
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P R A Y E R M E E T IN G  S U G G E S T IO N S  F O R  

JA N U A R Y

Lew is  T . C orlf.tt

P ra y e r  a n d  S p ir i tu a l  L ife

(Jo h n  15: 4)

1. P ray er should  be a  h a b it of life— a soul a t 

titude .
2. P ra y e r lifts the  ind iv idual tc  G od’s plane.
3. P ra y e r enables the  C hristian  to  practice the  

presence of God.
4. P ra y e r gives G od’s v iew poin t to  H is children.
5. P ra y e r gives G od’s streng th  fo r th e  b a ttles  of 

life.

P r iv a te  P r a y e r

(M a tt .  6: 6, 7)

Jesus C hrist w as p re-em inen tly  a  m an  of 
p ray er. H e teaches us b y  exam ple an d  precep t.
1. T he people to  p ra y — “B u t th o u .”
2. T he period  of p ray er— “W hen th o u  p ray est.”
3. T he place o f p rayer— “en te r  in to  th y  closet.”
4. T he p rivacy  of p ray e r— “ sh u t th y  door.”
5. T he privilege of p rayer— “ pray  to  th y  F a th e r .”
6. T h e  prom ise of p ray er— “ shall rew ard  thee 

openly .”
7. P ra y e r shou ld  be p lain  an d  simple— “ use n o t 

va in  repetitions.”
— Selected.

P r a y e r  a n d  S p ir i tu a l  P o w e r

(M ark  8: 28, 20)

I. P rayer I s P ower B ecause I t Brings P ower

1. F a ith  and  confidence are established in 
p rayer.

2. Jesus cam e from  p ray er in th e  pow er of 
the  Spirit.

3. I t  strengthens against nervous exhaustion.
4. I t  secures against perils of success.

I I . P rayer Ar m s Ch ristia n s  Against T em pt a 

tion

1. I t  forearm s.
2. I t  gives courage.
3. I t  keeps the  C hristian  close to  God.

I I I .  P rayer M akes D u ty  L ig h t  and Service a 

J oy

1. M akes d u ty  plain and  lightens it.
2. Gives a sense of p artn ersh ip  w ith  God.
3. Reveals relative im portance of duties.

P r a y e r

1. T he Place of P ra y e r (M a tt. 6 :6 ) .
2. T he P eriod  of P ra y e r (L uke 18: 1).
3. T he P erson of P ra y e r ( Je r . 3 3 :3 ) .
4. T he Purpose of P ra y e r (M a tt. 2 6 :4 1 ) .
5. T he Privilege of P ra y e r (Jas . 5: 16).
6. T he P rom ise of P ra y e r (Jo h n  15: 7 ).
7. T he P ow er of P ra y e r (R om . 10: 1).

— Selected.

“ W h ic h  W a y  W ill Y ou T a k e ? ”

(Je rem iah  21: 8 ; H aggai 1 :7 )

I . M an’s W ay

1. T he bloodless w ay  (H eb . 9: 22).
2. T h e  w ay  of h u m an  effort (G en. 11: 4 ) .
3. T he w ay  of selfishness (L uke 18: 22, 23).
4. T he w ay  of riches (2 K ings 5: 5 ).
5. T he w ay  of neglect (L uke 12: 20).

I I . G od’s W ay

1. T he w ay  of repentance (A cts 1 7 :3 0 ) .
2. T he w ay  of fa ith  in th e  L o rd  Jesus C hrist 

(Jo h n  1 4 :6 ;  A cts 1 6 :3 1 ) .
3. T h e  w ay  of confessing C hrist (R om . 10: 9, 

10).
4.' T he  w ay  of holiness (Isa . 35: 8 ).

T h e  S ix  F a c ts  o f  P sa lm  4 0 :  2 , 3
1. T he F ac t o f Sin— “ an horrib le  p i t” (R om . 

5 :1 2 ) .
2. T he F a c t of S alvation— “ he b ro u g h t m e u p ” 

(1 T im . 1: 15).
3. T he F ac t of Security— “ Set m y feet upon  a 

ro ck ” (Psa. 46: 1-3 ; J o h n  1 0 :2 8 ) .
4. T he F ac t of S tab ility— “ E stab lished  m y go 

ings” (Psa. 1 : 3 ;  1 T im . 1: 12).
5. T he F ac t o f H appiness— “ P u t a  new  song” 

(P h il. 3: 1; Psa. 30: 4 ) .
6. T he F ac t of Service, or T estim ony— “ m any 

shall see it, an d  fear, an d  shall t ru s t  in  the  
L o rd ” (Jo h n  12: 11).

( 1 0 )
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T h e  N ew  M an
(2 C orin th ians 5: 17)

I . H e  H as a N e w  L if e

1. E v erlas ting  L ife ( J o h n  5 :2 4 ) .
2. Fadeless (Psa. 92: 14).
3. F u ll (Jo h n  10: 10).

I I . H e  Belongs to a N e w  L and

1. H eaven ly  calling (H eb . 3 : 1 ) .
2. H eaven ly  position  (E p h . 2 : 6 ) .
3. H eaven ly  possessions (E p h . 1 :3 ) .

I I I .  H e  I s Under a N ew  L aw

1. Of life (R om . 8: 2 ).
2. Of love (Jo h n  1 3 :3 4 ) .
3. Of lib e rty  (Jam es 1: 25).

IV . H e Is  G iven  a N ew  L abor

1. Called to  to il w ith  G od (1 C or. 3 : 9 ) .
2. T o  teach  the  t r u th  (M a tt. 28: 19, 20).
3. T o  “ tra d e  till I  com e” (L uke 19: 13).

— Selected.

C h r is t  a n d  H is C h u rc h
(E p h . 5: 25-27)

1. C hrist loved H is C hurch  (v . 25).
2. C hrist gave H im self fo r H is C hurch (v . 25).
3. C hrist sanctifie th  H is C hurch  (v. 26).
4. C hrist cleansed H is C hurch  (v . 26).
5. C hrist w ill p resent H is  C hurch (v . 27).

— Selected.

U n s p e a k a b le  G ift
(2 C or. 9: 15)

I n troduction : T he w o rd  in the original t ra n s 
la ted  “ unspeakab le” occurs only  here in th e  
B ible. C hrist is G od’s “ unspeakable”  g ift, a l
th o u g h  G od has given m any  g rea t g ifts and 
is th e  giver of all good g ifts” (Jam es 1: 17).

1. H e w as a “ love g if t.” G od loved an d  gave 
(Jo h n  3: 16; 1 Jo h n  4: 9 ) . H e reveals G od’s 
love.

2. H e w as a  “ grace g ift.” A bsolutely unde
served.

3. H e w as a  “g rea t g ift.” “ U nspeakable”— H e 
wras a crea to r, d iv ine, on ly-begotten .

4. H e .w as a  “ prom ised g ift.” T race  G od’s 
prom ises from  Genesis 3: 15 th ro u g h  th e  Old 
T estam en t. G od’s prom ises are  sure.

5. H e w as a  “ un iversal g ift.” G od loved the  
w orld— gave H im  to  th e  w orld . All nations 
have  th e ir  g rea t m en. All th e  w o rld  celebrate 
th e  com ing of Jesus.

6. H e w as a  “ needed g ift.” E v ery  h um an  being

needs a  friend, a  teacher, a  healer an d  a 
Savior. In  C hrist w e find a ll these.

7. H e w as largely an  “ unapprecia ted  g ift.” N o 
room  in the  inn . F o r ne ither H is b re th ren  
believed on H im . H e could do no grea t m ira 
cles in  H is n a tive  com m unity . H ow ever, a 
few  fa ith fu l w aited  fo r and  received H im .

— Selected.

C h r is t  th e  S h e p h e rd
(Psalm  23)

T h e  C h r istia n ’s H ope in  T h is  P sa l m :
1. Personal Possession (v . 1).
2. Peaceful Position  (v . 2 ).
3. Precious Prom ise (v . 3 ) .
4. P ilg rim ’s P rogress (v . 4 ) .
5. P roved  P rovision  (v . 5 ).
6. Priceless P rospect (v . 6 ).

— Selected.

T h e  C h r is t ia n ’s C h a rg e
(1 T im o th y  6)

In  every C hristian ’s life there  comes a  tim e 
w hen he should  flee, follow , fight.
I. F lee

1. Foolish an d  h u rtfu l lusts (v . 9 ;  cf. 2 T im . 
2 : 22 ).

2. Desire to  becom e rich (v . 10).
I I . F ollow

A fter righteousness, godliness, fa ith , love, p a 
tience and  m eekness (v . 11).

I I I .  F ig h t

T h e  good fight of fa ith  (v . 12; cf. 2 T im . 4: 
7, 8 ) .

T his charge is to  be kep t w ith o u t spot, u n - 
rebukable, un til C hrist comes again (v . 14).

— Selected.

T h is  P e r fe c t  S o u n d n e ss
(A cts 3: 16)

1. Sound m ind (2 T im . 1 : 7 ).
2. Sound w ords (2 T im . 1: 13)
3. Sound doctrine (T itu s  2: 1)
4. S ound speech (T itu s 2:: 8 ).
5. Sound in faith  (T itu s  2 : 2 ).

— Selected.

A n  O u tl in e  fo r  R o m a n s  E ig h t

1. T he Believer’s E m ancipation  (vs. 1-13).
2. T he Believer’s E x a lta tio n  (vs. 14-17).

( 1 1 )
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3. T he Believer’s E xpecta tion  (vs. 18-25).
4. T he Believer’s E d u ca tio n  (vs. 26-30).
5. T he Believer’s E xu lta tio n  (vs. 31-39).

— Selected.

P U L P IT  A N D  P E W

B. H. Pococic
(A few serm on sta rte rs)

S even M arks of t h e  P erfect M an 
T ex t— Psalm  3 7 :3 7

1. A m an  of P u rity .
2. A m an  of Pow er.
3. A m an of Praise.
4. A m an of Possibilities.
5. A m an  of Privileges.
6. A m an of Poise.
7. A m an of Peace.

T h e  R evival Ch u rc h  
T ex t— 1 Kings 18: 44

1. A clean church .
2. A p ray ing  church.
3. A sacrificing church  (M oney, tim e, ta len t, 

health  an d  se rv ices).
4. A unified an d  harm onious church.
5. A soul-passioned church.
6. A joy fu l church.
7. A believing church.

Sin

Sin is a transgression of G od’s law .
Sin is “ missing the  m ark .”
Sin is a  m oral m alady .
Sin is a  fa ith -des troyer.
Sin is a  hom e-w recker.
Sin is a m oral cancer.
Sin is m oral leprosy.
Sin destroys soul, sp irit and  body.
Sin separa tes th e  soul from  G od and  th e  blest. 
Sin, w hen finished, brings fo rth  death .
A nd, th e  soul th a t  sinneth , it shall die.— B ib l e .

Preacher, you  need n o t w o rry  ab o u t the  fu tu re , 
nor of n o t hav ing  th is w o rld ’s goods. H ere is 
a  little  ep itaph  fo r y o u r tom bstone , w hich w as 
found  in an  English chu rchyard :

“W h at I spent th a t  I had ,
W hat I  saved th a t  1 lost,
W h at I  gave th a t  I  hav e .”

R ead  the  follow ing poem  once m ore, and then  
place in the  m irro r of y o u r dresser:

“ C arve y o u r  nam e high over sh ifting  sand  
W here th e  s tead fast rocks defy  decay—  

‘All you  can hold  in y o u r cold dead  h an d  
Is w h a t you  have  given aw ay .’

“B uild y o u r py ram ids sk y w ard  an d  stand  
G azed a t  by  m illions, cu ltu red  th ey  say—  

‘AH y o u  can  ho ld  in y o u r  cold dead  h an d  
Is w h a t you  have  given aw ay .’

“ C oun t y o u r w ide conquests of sea an d  land 
H eap  up  th e  gold an d  h o ard  as you  m ay — 

‘All you  can hold  in y o u r  cold dead  h an d  
Is w h a t you  have  given aw ay .’ ”

F rom  M y R eading

“ F o r o u r gospel is n o t the  su rv iv a l of the  
fit; b u t the  revival of the  u n fit.”— C harles S. 
H orner.

D r. J .  H . J o w e t t’s in te rp re ta tio n  of th e  fo llow 
ing passage of sc rip tu re : “ She h a th  done w h a t 
she could” (M a rk  1 4 :8 ) .  R a th e r, “ She h a th  
done w h a t she cou ldn’t .” Im possibilities becom e 
glorious possibilities. A m e n !

“ L azarus m ay  be called the  head  of the  h o u se ; 
M a rth a  w as the  han d , w hile M a ry  m ay  be 
called its  ea r.”— R ev . J .  C ulross , D .D . Oh, fo r 
consecrated heads, han d s an d  ears!

P R A Y E R  M E D IT A T IO N S  F O R  P R E A C H E R S
A. H . E ggleston 

T h e  G a rd e n  of P r a y e r
Jesus saith un to  her, M a ry . She tu rned  her

self and saith un to  h im , R a b b o n i;  w h ich  is to  
say, M aster. . . . M a ry  M agdalene cam e and  to ld  
the disciples tha t she had  seen the L ord , and th a t 
he had spoken un to  her (Jo h n  20: 16-18). 

L esson— Jo h n  20:1-18.
In tro d u c tio n — T he m orn ing  scenes a t  the  sepu l

cher of C hrist are typ ica l of the  d ep th s in p ray e r 
en tered  in to  by  H is professed follow ers. M ay  
we learn  to en te r in to  deepest com m union w ith  
H im .
I. Som e pray only to ru n  (vs. 1, 2 ).

M a ry  only saw  th e  stone w as tak en  aw ay , 
an d  ran .

I I . Som e see m ore in prayer than others do 
(vs. 5).
Jo h n  stooped  dow n , looked in, an d  saw  the  

linen clothes lying. Jo h n  saw  m ore th an  
M ary .

I I I .  A hurried spirit in prayer dulls the spiritual 
sensibilities (vs. 6, 7).
P ete r w as la te r in arriv ing  th an  M a ry  o r 

Jo h n , b u t saw  m ore w hen he a rrived .

( 1 2 )



THE PREACHER'S MACAZ1NE 13

P e te r  en tered  the  sepulcher, an d  saw the 
linen clothes lying, an d  the  n apk in  lying, 
a n d  w rap p ed  together in a place by  itself.

IV . M a n y  believers w orsh ip  on ly  a crucified  
L ord  (vs. 8, 9).
Jo h n  en tered  th e  sepulcher, saw , believed. 

T hen  he and  P ete r re tu rn ed  hom e. T hey 
w ere w orship ing only a  crucified L ord . 
H ow  m any  get no fa rth e r  th an  th is in 
p rayer.

V. Som e tarry in  prayer to  see and converse 
w ith  angels (vs. 11-13).
Angels are  sent fo rth  to  m in ister to  us and  

to  s treng then  us. "A re they  n o t all m in 
istering  sp irits, sent fo rth  to  m inister 
for th em  w ho shall be heirs of sa lv a tio n ? ” 
(H eb . 1: 14).

Are w e a t  hom e w hen in th e  com pany of 
angels? D o w e ever converse w ith  angels? 

We th a n k  T hee O L ord , for the  k indly aid 
of T h y  m inistering  sp irits  w ho w ould  lead 
us on in to  close an d  in tim ate  fellow ship 
w ith  Thyself.

V I. So m e ta rry  in  prayer to  see and  to converse  
w ith  C hrist, ye t th ey  fa il to  recognize H im , 
and hence th ey  m isunderstand  H is dealings 
w ith  th em  (vs. 14, IS ).
H ow  sad it  is to  th in k  th a t  one m ay en ter 

in to  H is very  presence, an d  converse w ith  
H im , an d  y e t fail to  carry  aw ay  the  in 
tended  blessing, because H e has n o t been 
recognized.

V II. Som e tarry in  prayer, to en ter in to  fullest 
co m m u n io n  w ith  the ir risen L o rd  (vs. 16, 
18).
T h is is the  righ tfu l heritage of every  tru e  

disciple o f th e  L ord . L e t us be satisfied w ith  
n o th ing  less.

“ M Y P E A C E ” — T H E  P E A C E  O F  G O D
A. M . H ills

M y  peace I  give un to  yo u  ( Jo h n  14:27).
T ha t in  m e ye m a y  have peace ( Jo h n  16:33).

I. C onsider  W hat I t I s N ot
1. I t  is n o t a m aking peace w ith  a  w orld  of 

sin. W e m ust ha te  evil.
2. I t  is n o t a  yielding of sinners to  please 

them .
3. I t  is n o t a p a tch ed  up  truce w ith  the  im 

p u rity  of o u r ow n hearts.
4. I t  is n o t a  truce w ith  th e  im p u rity  and 

sin of o thers.
“R eprove, rebuke.” “T hem  th a t  sin re
buke before a ll.”

II. C onsider W hat I t  I s
Jesus: “M y Peace.” P au l: “T he peace of 
G od .”

I t  is such peace as Jesus h ad  w hen on 
earth , even w hen opposed by  m en an d  devils. 
I t  is the  opposite of w ar, an d  the w o rst of 
all w ars is civil w ar. I t  is in ternal peace.

“I t  is the  repose of a h ea rt deep set in 
G od .”— D r u m m o n d .

“ I t  is th e  choice of G od an d  holiness by 
the will, an d  every d ep artm en t of th e  being 
saying, ‘A m en.’ ” N o in te rn a l strife.

I I I .  W h er e  I t  M ay B e F ound  
“ In  m e ye m ay  have peace.”
N o t w ith o u t  me— by some o th er h e lp e r ;
N o t fro m  me— a g ift once fo r a ll;
N o t w ith  me— by m ere accidental or casual 

asso c ia tio n ;
N o t b y  me— as a  m ere external ag en t; b u t 

“In  M e”— a v ita l relation w ith  Jesus, as 
the  b ranch  abides in the  vine.

IV. W ho  G ives I t ?
“M ay  th e  very  G od of peace him self sanc

tify  you w holly” (1 Thess. 5 :2 3 ). “N ow  the  
G od of peace . . . m ake you p erfec t” (H eb. 
13:20, 21). “N ow  th e  G od of hope fill you 
w ith  all joy  an d  peace in believing. . . . B e
ing sanctified  by  th e  H o ly  G host” (R om . 
15:13 an d  16). I t  com es th en  w ith  sancti
fication , th ro u g h  the  H o ly  S p irit baptism . 
T he H o ly  S p irit rem oves o u t of our n a tu res 
the  d istu rb ing  elem ents th a t  destroy  the 
peace. “T he w o rk  of righteousness shall be 
peace.”

V. N otice H o w  I t  I s Obtained

“T he G od of hope fill you w ith  all joy 
an d  peace in  believing.” “W e are  sancti- 

. fied b y  fa ith ,” “purified  by fa ith .” T he 
enem ies to  o u r peace are  rem oved b y  the 
H oly  Spirit, in response to fa ith . A las! how  
m an y  C hristians are  try in g  to  earn  it , or 
develop  it , o r grow  in to  it. I t  is g o t by  
fa ith .

W ere it  n o t well, then , to  begin w ith  the  
substance, to  learn  to  app rehend  the  rea lity  
of th a t  k ingdom  w hich is all a ro u n d  us 
now , w h eth er w e recognize i t  o r  n o t— to  
take  our aim s an d  endeavors in to  it, th a t  
they  m ay  be m ade p a r t  of it, how ever 
small— to  su rrender ourselves to  i t , th a t  
our lives m ay  do som ething to w a rd  its  a d 
vancem ent, and  th a t  w e m ay  becom e fellow - 
w orkers, how ever hum ble, w ith  all th e  wise 
a n d  good w ho have gone before us, an d  
w ith  H im  w ho m ade them  w h a t th ey  a re?  
— J .  C. Sh a ir p .

( 1 3 )
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MAKING A MINISTER
P a u l  H il l

Getting Started
A good start goes a long way toward final 

success. Especially is this so in a minis
terial career. To get off to a good start, 
with the objective clearly in view, and 
with all the hindrances laid aside is in
deed a big help in making a ministerial 
success. On the other hand if there is 
too much delay in getting started, too much 
fussing about the “call,” too much slow
ness in getting free from the hindrances 
that are always there to bother, then the 
minister will find that the slowness in get
ting started is costly. If the results of a 
poor start do not show up at once they 
are bound to later on.

The young man or woman who feels 
that God is calling them to the ministry 
should deal honestly and thoroughly with 
the subject. I t  is not enough that the 
question once in a while comes into the 
mind. I t  must be settled, and settled soon, 
and once for all. And when it is set
tled tha t God has called to the ministry 
then everything should be made to bend 
in that direction so that actual preaching 
may begin as soon as possible.

We remember our own experience along 
this line. I t  was not long after we had 
made the great decision that we met 
those who questioned our call and also 
questioned us concerning it. 'Those men 
under whose influence we had purposely 
placed ourselves in order to prepare for 
the ministry asked us, “Are you sure you 
are called to preach?” We did not know 
then that they were trying to protect the 
ministry from failures and misfits, and 
that they also were trying to protect us

from making a mistake. Such scrutiny 
surely afforded a turning back place if we 
had not had it settled. Really they were 
trying to help. And they did help. They 
seemed to know that a half-hearted de
cision in this m atter was dangerous.

I t was about that time that we heard of 
a Salvation Army boy who went to the 
training school. He was so dull that 
they could not graduate him with his 
class but held him over for another session 
of training. N or a t the close of the 
second session could they graduate him. 
They told him he must leave, tha t he 
was never called and would have to go 
home. He insisted on staying, I believe, 
through another session. Finally they put 
his trunks out on the porch and told 
him to go as it was useless for him to 
remain. He sat down on his trunk and 
cried. General Booth saw him and asked: 

“W hat is the matter, lad?”
The boy replied, “ God has called me 

to preach and I came here to learn how 
and they won’t have me any longer.” 

General Booth entered the school, and 
in a few minutes the boy was reinstated. 
He finally graduated and became a good 
officer and a truly great soul winner in 
the Salvation Army. W hat if he had 
been half-hearted in his decision? Really, 
it is a m atter that must be fully settled 
once and for all.

I don’t know why it is but some young 
people seem to think that the Commit
tee on Orders and Relations, or the Exam
ining Board can tell them whether or not 
they are called to preach. How can they 
tell? The only thing they have to go by 
is the statement of the candidate and a 
quiz as to his gifts and graces. If the
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candidate can’t  tell after God has taken 
him all apart and put a preacher’s heart 
into him, and given him a message of sal
vation to a lost world, then the Board of 
Examination, or any other board cannot 
help him. Personally I had rather have 
a young man say, “ I am already ordained. 
God has ordained me. W hether you 
men on the examining board believe it 
or not He has put His hand upon me, and 
I am going to be a minister whether you 
accept me or not.” I  had rather have 
him say something definite and positive like 
that than have him stand around on one 
foot and ask if we think he is called to 
preach. Preachers should be saved from 
guess work in their ministry.

In  getting a good start it is necessary to 
do some reading and studying. Experience 
has taught the older men in the ministry 
that this is so. And not only that but it 
has taught them some things th a t they 
will need to study in order to meet the 
demands of the ministry. The “Course 
of Study” may seem unnecessary to young 
men who want to become preachers, but 
experience has taught the older men the 
value of such knowledge as these books 
contain. The course of study was not 
created just for fun, or to make a few 
young ministerial aspirants sweat. I t  was 
carefully chosen to supply a demand that 
the ministry needs. I t  offers to the young 
men an opportunity to secure the great
est amount of help in the shortest amount 
of time. I t  is condensed, and not to be 
considered as the end of study, but it is 
as though the Church were saying to 
her young ministers, “We know th a t if 
God has called you to the ministry, and 
you are dead in earnest about it, then 
you will want to be the best minister it 
is possible for God to make of you. Here 
is a list of books tha t we know will help 
you. Read and study them all. We will 
help you all we can. God bless you.”

I t pays to settle this ministerial call 
question and get off to a good start. But

( 15)

some never get started. God does all He 
should do. The Church does all she can 
do. The Examining Board does more 
than it ought to do, but they just don’t 
get started.

T h e  M i n is t e r ’s T im e

Unlike other men who receive their pay 
from those who are their employers there 
are no stated hours of work for the min
ister. For the most part he is at liberty 
to come and go as he pleases. He can 
call or not call, study or not study, pray 
or not pray. The church has regular 
hours of worship and of course expects 
the minister to be present, and they also 
expect him to do a little calling, if he 
has time, and study enough so his preach
ing will be interesting. Other than that 
the minister for the most part will be 
left to do what work he does in his own 
way and a t his own convenience.

Just how much work is done by the min
ister depends largely on the inner urge that 
accompanies the call to preach. Only 
yesterday a Presbyterian evangelist com
plained to me of the laziness he found 
among the ministers. According to his 
observations not many ministers of his 
acquaintance were hard workers a t the 
business of getting men to God. They 
seemed too professional and did not have 
much heart in their work, and as a 
consequence, in his opinion, the world 
was unreached by the gospel, and the 
devil was getting the better of things very 
rapidly. I  also heard a lawyer remark 
tha t he thought the ministers were the 
laziest set of professional men on top 
of the earth.

Now if the observations of the evan
gelist and the lawyer were unbiased and 
based on facts, then we have at least one 
real reason why the Church is failing to 
make an impression on the world as she 
should. The people of the town will soon 
get the measure of a minister, and if he is 
lazy they will not care much to hear him
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preach. But if he is diligent and alive 
they will respect him, and his influence 
will be good, even though he may not 
be a great preacher.

Just because we ministers have our time 
to use a t our own discretion is no reason 
why we should not work hard and con
scientiously a t our job. We will be in
cluded at last among those who will 
render an account. I t  is the Lord who 
called us into the ministry, and it is 
before Him that we perform our labor.

However, it must be understood that 
not all a minister’s work is visible in its 
processes. A minister must think, and 
a minister must feel. The man who lets 
other men think for him will soon be 
dwarfed and useless, and the man who 
refuses to let his work get on his heart 
will soon be distorted to the degree of 
being unfit. The sermon is a product of 
thinking and feeling. People only hear 
the sermon. The thinking and feeling that 
preceded it are not visible but they were 
a part of the minister’s work and made a 
demand on his time and strength. A 
carpenter can help build a house and 
then go to bed and forget his work until 
next morning, but the man who preaches 
and ministers to the spiritual needs of the 
people takes his work to bed with him. 
Sometimes it is with him all night. I t  
goes with him on his vacation, and is 
present when he returns. St. Paul said 
that people were in his heart to live and 
to die. T hat is it, people in the preach
er’s heart.

Some time ago I feared that I was not 
giving enough honest time to the church 
that employs me. I  felt that I  should 
give at least six days of eight hours’ work 
a week. As the matter was a question 
that resolved around the right and wrong 
of things I  conscientiously took stock of 
the hours that I  actually put into the work 
of the ministry for the church. I  felt 
free to include study preparatory to 
preaching, praying, outside my own per
sonal and private devotions, calling out

side of personal business calls such as 
shopping, etc., and also all the thinking 
given to plans for the church either finan
cial or spiritual. I t was rather hard to 
properly estimate these items because fre
quently my personal life was overlapped 
and mixed with that of the church, as 
when T would be thinking of a sermon 
while on a shopping trip, but in that 
event I  divided the time evenly and took 
half for the church. After a week of 
bookkeeping on my time as a minister I 
found that I  gave the church over twelve 
hours each day. I  do not think I did too 
much, but I felt more free from condem
nation, and more encouraged to do more. 
And I  am pretty sure that any minister 
could show a good report to his church 
for hours served if he were called upon 
to do so. I t  may be that some ap
parently are lazy and indolent in the things 
of God, but for the most part the men who 
think and feel in the realms of a Spirit- 
called and Spirit-filled ministry could give 
a good account.

PRAYER AS A PSYCHOLOGICAL 
INTEGRATOR OF PERSONALITY

B. W. M i l l e r

D e f i n i t i o n  o f  T e r m s

Two terms are found in the statement 
of the problem which a t the outset need 
definition. These are the words psycho
logical and integrator. From the theo
logical standpoint no definition of prayer 
is complete until it takes in the divine 
element. But it is not the purpose of a 
psychological study to deal with any fac
tors outside of the purely human, or 
measurable elements entering into the 
functions of a complete personality or 
human organism. Psychology studies the 
human phases of processes in the reorgani
zation of personality. Hence all elements 
which are not on the human level shall 
be omitted from our discussion.
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In defining the second term, integrator, 
it is necessary to go back to some of the 
early studies of such men as James and 
Starbuck in their discussions of conversion 
and the resultant states. I t  is to be re
membered tha t Starbuck showed that con
version takes the divided elements of con
sciousness and unifies them. To James 
the state which follows the submission of 
the will to God is one of harmony. Then 
in this sense conversion could be said to 
integrate the personality. Conklin in his 
more recent work on the “Psychology of 
Religious Adjustm ent” points out that 
the function of all religious activities is 
to harmonize, or integrate the personality. 
Through religion then the diverse factors 
are united. This personality is said to 
be an integrated one. Prayer is one of 
the strongest integrators of warring or 
clashing tendencies of the mind.

T h e  N e e d  o f  I n t e g r a t io n

In the life of the most consecrated 
there come times of the dire necessity of 
a unification of divergent motives, emo
tions, urges. Paul expresses this clash of 
emotions or drives when he says, “ For 
the good that I  would I  do not.” There 
was the desire to follow what he conceived 
of as God’s will, but other factors tended 
to drive him toward the lines in accordance 
with his own desires. There was a need 
of integrating his will with the will of the 
Father. Or of uniting these warring fac
tors that he might be able to do the 
right to the extent of his knowledge. It 
is not our purpose to discuss the theo
logical implications of this passage, our 
interest lies in its psychological functions. 
In every life this lack of unity in moral 
purpose, this failure to harmonize the 
ideal with the motives leading to it, is in 
evidence. W hat then is the place of 
prayer in this divided personality?

P r a y e r  a P e r s o n a l  R e l a t io n s h ip

First it must be noted that prayer is a 
personal relationship, and not, as human

ism affirms, the mere clamor of an in
dividual to the moral order. I t  is the 
communion of myself with a friend, more
over with a Friend whom I believe to be 
able to respond, to answer, to give me 
peace or pardon. This emphasis upon the 
personal elements in prayer cannot be too 
strong. For psychologically we have found 
through new psychology one of the con
ditioning factors in successfully “making 
the unconscious conscious” and thus re
lieving the personality of jarring elements 
is the confidence of the patient in the 
practitioner. When one thus comes to 
God in prayer, he must have that strong 
confidence, trust in His power to respond, 
before his prayer will react in integrating 
the mind. Only on the plane of personal 
relationships is this trust possible.

P r a y e r  a n d  t h e  A d j u s t m e n t  P r o c e ss

Through prayer one is able to adjust his 
life to whatever conditions he may find 
himself in. It may be poverty, or unful
filled desires, unsatisfied motives, unat
tained ideals. Strong emotions, such as 
sorrow, may sweep away one’s mental 
poise. But through seasons of prayer, by 
the aid of what psychologists call the “de
sire motive,” the thought of submission to 
embittering circumstances, an adjustment 
is made. Then it is possible for the in
dividual to say, as Jesus did, “N ot my 
will but thine be done.”

All religious activities and functions are 
for the purpose of achieving this adjust
ment. Conversion does this through sub
jecting or uniting one’s will and life to the 
higher will of God. Prayer is the heart 
of the religious experience in the process 
of adjustm ent in that through prayer we 
make our approach to God. The prayer 
may be meditative, or strong in the ap
peal factors; it may be silent in worship 
and communion, or oral and public. But 
its end is to adjust one’s being to the or
der of God. While in the prayer of ap
peal this is not always the dominant 
motive, still even here it is to be found.
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P r a y e r  a s R e l e a s e

James looked upon conversion as a re
lease from those elements in the per
sonality of the subject which were foreign 
to the divine program. This release came 
through, as the drunkard would say, the 
breaking of habits, or as the psychologists 
referred to above would have it, the sub
stituting of a higher for a lower habit. 
Nevertheless it was release. Psychologi
cally in every life, whether Christian or 
otherwise, before or after a decision to 
follow Christ, in the greatest saints or the 
frailest child of God, seasons or modes of 
release are necessary. The mystic finds 
it in that contemplation of union with the 
divine, until the highest affirm that they 
are totally unconscious of personal exist
ence. They are absorbed in the divine.

For the Christian prayer is release. 
Various modes of what the psychologist 
terms “escape technics” are found, which 
may be classified as the Pollyanna mode, 
when one shuts his eyes to the reality of 
pain, etc., the dream hero, where one 
weaves a halo of achievement and escapes 
from reality, etc. Escape can come 
through an extensive reading of fiction, 
where all else is forgotten, until the mal- 
adjusting factors are forgotten or pass 
away. But prayer, for the Christian, is 
the true mode of release. Motives, urges, 
etc., can so overwhelm the personality, 
grief, sorrow, etc., can so force themselves 
upon one, that the mind is disturbed, and 
there is a lack of harmony. But prayer 
harmonizes these tendencies until they be
come normal, and the individual does not 
submit to them.

P r a y e r  a s  I n t e g r a t io n

First prayer tends to unify the will 
with that of God. I t  makes it possible 
for the individual to submit to factors 
and conditions over which he has no con
trol. I t  takes the lower order of motives 
and urges and places them on the higher

plane where they tend to find their places 
with the will of God for the person.

One of the greatest benefits of this uni
fication through prayer is peace. I t  is 
well to note that in all studies of the 
crisal elements of Christian experience 
such as conversion tha t peace always re
sults. This is due to the fact of the 
realization that the individual is com
pletely harmonized with God, and God’s 
way. Before the crises of the experience 
this unification was not completed, or 
did not exist. A lack of peace resulted. 
So it is in any life when elements come 
in which disturb. Prayer is able to unify 
the personality to such an extent that 
peace results.

In this integrating process when mo
tives become entangled, prayer untangles 
them. New psychology places much stress 
of the existence of motives in the uncon
scious realms which are foreign to those 
of the consciousness. When these lower 
motives dominate, then trouble results. 
But through making these motives con
scious, or bringing the experience from 
which the trouble comes to the light of 
consciousness unification, or integration is 
produced. This prayer does in the life 
of the Christian when any foreign motive 
is found to exist.

The process of integration is complete 
when prayer is able to cause the indi
vidual to find himself “ submerged with 
the divine.” The true ideal for the 
Christian life is to be entirely submissive 
to God, to participate in the activities of 
God’s program and kingdom wholeheart
edly, without the reserve of any part of 
the personality. Prayer in unifying one’s 
will with God’s will and God’s program 
achieves this ideal.

Through this process of integration 
power results. Psychologists are teaching 
the religionists it is possible for one to 
live on the highest plane of achievement 
and personal contentment only when his 
life in all its factors is united around one 
common motive, or is completely inte-
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grated around one center. Then for the 
Christian this motive is the will of God, 
and this center is to carry out the will of 
God entirely. Prayer is one of the strong
est factors in achieving this unification, 
and from it personal power is found.

P E N T E C O S T A L  A C T U A L IT IE S

I. L . F lynn

IX . W hen  Pentecost F ully  Came 
(A cts 2 :1 )

A N D  w hen the  day  c f  P en tecost w as 
fully  com e.” T his is a  tense sta tem en t. 
I t  is the  s ta tem en t of a fac t, a  glorious, 

liv ing  fact. F ro m  the  N ew  T estam en t view  it  
m ean t th e  crucifixion w as fifty  days beh ind , th a t  
th e  resurrec tion  of th a t  crucified C hrist was 
fo rty -sev en  days beh ind , an d  th a t  ten  days be
fore th e  C hrist h a d  ascended in to  th e  heavenlies, 
a n d  h ad  prom ised to  send the  H oly  C om forter 
to  H is w aiting , ta r ry in g  disciples. T h a t  day  
h ad  now  “ fully com e.”

I  am  n o t going to  tak e  up  y o u r tim e, nor 
m ine in try in g  to  p rove  w hether th e  C hurch  
w as bo rn  on th is day  or w h eth er Jo h n  the  
B a p tis t set up  th e  C hurch, c r  M oses, o r d u r 
ing th e  days of Abel. L e t i t  suffice us th a t  
G od has alw ays h ad  a  people.

P en tecost s tands o u t p re-em inen tly  as the  
d ay  of days in th e  C hristian  era. C alvary  
m ean t th e  sa lvation  of the  w orld . Pentecost, 
w ith  w h a t it  b ro u g h t, m eans th e  p erpetu ity  
o f th e  church . As som eone has said, th e  b a p 
tism  w ith  th e  H o ly  G host m ean t, an d  does to 
d ay , th e  conserva to ry  of o rthodox  religion. T he 
fa rth e r  aw ay  th e  people get from  th e  P en te
costal experience, th e  fa r th e r  aw ay  th ey  are 
from  real o rthodox  religion.

T h e  first P en tecost s tood  fo r a  full offering. 
T h is w as th e  only  feast am ong  the  Jew s w here 
a  com plete offering w as m ade. On th e  original 
P en tecost there  w ere seven types of offerings to  
be m ade. Seven lam bs, one y o ung  bullock, tw o  
ram s, one k id  of th e  goats, tw o  lam bs, tw o  
loaves of b read  m ade, from  th e  new  w heat, 
b ak ed  w ith  leaven, w ith  a  d rin k  offering, all 
to  be m ade by  fire. All of th is s tands fo r a  
com plete consecration. T h is las t P en tecost w as 
th e  fu lfillm ent of the  first. W h a t the  first 
s tood  fo r, th e  last accom plished.

T h e  disciples h ad  re tu rn ed  from  O livet’s b ro w  
w ith  the  prom ise ringing in  the ir ears, “T a rry ,

w ait, un til he com es.” T he final day  h ad  now  
“ fully  com e.” T hey  w ere there— all of them , 
the  one hu n d red  an d  tw en ty — b rig h t an d  early , 
each in his place. T hey  w ere there  before nine 
o’clock (o r d id  th ey  rem ain  in  th a t  upp er room  
all n igh t, p ra y in g !) . T hey  w ere in earnest, w ere 
expectant. T hey  longed fo r H is com ing. I t  
m ean t they  could go tell the  sto ry  th a t  th e  
M essiah h ad  come— th a t  sa lvation  w as prov ided  
fo r th e  lost denizens of th is  sin besm eared 
w orld . T h ey  h ad  p rayed  th ro u g h , an d  w ere 
s itting  dow n. J u s t  w aiting ! W h a t else could 
th ey  d o ?  T hey  h ad  done all th ey  could do. 
T hey  h ad  “ ta rried ,” an d  w aited . H ad  “em ptied” 
them selves. H a d  exam ined every p a r t  of th e ir 
consecration. As the  first P entecost h ad  de
m anded  a full giving from  them selves, th is m ust 
dem and  a full giving of them selves. T h is they  
h ad  done. A t the  first Pen tecost G od w ro te  
the  law  on th e  tables of stone, now  H e will 
w rite  it  on th e  h e a rt— w ith in  th e  ind iv idual 
him self. Preceding the  firs t Pen tecost there w as 
to  be a  cerem onial sanctifica tion ; a t  th is  P en te 
cost th e re  w ill be an  ac tu a l h e a rt cleansing. W e 
m u st hold  back  no th ing  if w e get the  blessing. 
B etw een th e  Passover and  Pen tecost the re  w as 
a  harvest, a  ge tting  ready. T here w ill be  a  
p rep a ra to ry  w o rk  betw een y o u r  conversion an d  
y o u r  sanctification . N ow  th a t  d ay  h ad  “ fully 
com e.” T hey  could ap p rop ria te ly  sing, “ I  am  
all on th e  a lta r .” T hey  w a ite d ! I f  th ey  con
versed  th is  day , it  w as in a  hushed, subdued 
voice. F o r  w as n o t th e  H o ly  S p irit to  come 
to  them , perhaps th is  very  d ay ! S uddenly  a  
noise w as heard , a rushing, m igh ty  w ind. I t  
filled all the  room  w here th ey  w ere sitting . 
T here  appeared , an d  sa t up o n  each of them , 
cloven tongues— fo rked  tongues— “like as of 
fire.” As D octor G odbey used to  p u t  it, 
“ F orked  tongues w ere given so th ey  could 
preach  heavenly  fire fo r th e  C hristian , a n d  hell 
fire fo r th e  sinner.”  F ire , th e  sym bol of H is 
presence, “sa t upon  each of them . A nd they  
w ere all filled w ith  th e  H o ly  G host.” T he 
long sough t prom ised Paraclete  h ad  come. A 
new  age h ad  daw ned , a  new  era w as ushered  
in. T h e  C hristian  d ispensation  began. The 
w orld  w as to  hear from  th a t  day , th e  ends of 
the  earth  w ould  know  of it. “ F illed ,” filled 
w ith  th e  S p irit— w ith  H oly  G host fire and  
pow er. T hey  shouted  an d  laughed w ith  h eav 
enly glee. T hey  ac ted  like d runken  people. 
T h a t  u pper room  could n o t hold  them . D ow n
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in the  stree ts they  w ent, and  up  to  the  tem 
ple, telling the  glad sto ry  th a t  a t  last, a t  last, 
God h ad  v isited  H is people again. T heir story  
bew ildered th e  people. T hey  w ere m ystified, 
they  w ere filled w ith  consternation  an d  awe. 
Some m ade ligh t of it, accusing them  of being 
d ru n k  on new  w ine, w hich  P eter, the  spokes
m an, readily  refu ted . C onviction seized the 
m u ltitude , an d  th ree  thousand  w ere added  to  
them  th a t  day . P entecost h ad  come.

Pen tecost b ro u g h t pow er. T he w ords o f the  
disciples w ere freighted  w ith  H o ly  G host pow er. 
A new  energy h ad  gripped them . T hey w ent 
everyw here preaching the  W ord. T hey  tu rned  
the w orld  “ upside dow n .” T hey  m et persecu
tion  an d  death  w ith  a shout. T he m ore they 
w ere afflicted, the  m ore they  increased. T heir 
sto ry  stirred  the people un til the  city w as 
sta rtled . In  spite of the fact th a t  the  govern
m en t and  all the  ecclesiastical pow ers were 
against them , they  repeated  the  sto ry  un til to 
day  alm ost every nook an d  corner of the  w orld 
know s of C a lvary , and has heard  of Pentecost.

In  previous serm ons I  to ld  you of the  heart 
cleansing w o rk  accom plished by  th e  bap tism  
w ith  th e  H o ly  G host. T h is m orn ing  I  desire 
to  show  you o ther accom plishm ents of the 
Pentecostal blessing.

I t  b ro u g h t a  sp irit of liberality . T he Jew s 
w ere required  in harvesting  th e ir  crops and  
gathering  the ir fru its , to  leave a  p o rtio n  in the  
field an d  on the trees. T h is Pen tecost b rough t 
a  sp irit of liberality  never know n  before am ong 
an y  people. “ F o r as m an y  as w ere possessors 
of lands o r houses sold them , an d  b ro u g h t the  
prices of the  th ings th a t  w ere sold, and  laid 
them  dow n a t  th e  apostles’ feet,” fo r free d is tr i
bu tion . T h e  pentecostal blessing brings an  
open hand . Full sa lvation  brings an  overflow 
ing blessing to  you . T hen  y o u  w ill w a n t to  
open y o u r h ea rt an d  hands to  help o thers—  
an d  you  will.

I t  b ro u g h t steadfastness. T he great church  
w orld  to d a y  needs an  experience of grace th a t 
w ill hold them  steady. I t  is th e  “ up and  d o w n ” 
lives of the  professing C hristians th a t  disgust 
the  unchurched w orld . T he H oly  G host b a p 
tism  brings ju s t such an  experience. I t  e s tab 
lishes th e  h ea rt in holiness an d  righteousness. 
I f  you  are n o t held  steady, you  do n o t possess 
the grace of h ea rt cleansing.

P entecost w as a  d ay  of revelation . J u s t  as 
the  first P entecost b ro u g h t a  revelation  of G od’s

presence on Sinai, so th e  real Pen tecost b ro u g h t 
a  revela tion  to  the disciples th a t Jesus w as the 
tru e  C hrist, the  Savior of th e  w orld . T h e  d is
ciples d id  n o t fully  kn o w  Jesus o r H is mission 
un til th e  H oly  G host cam e. T he sam e is tru e  
to d ay . I f  m inisters an d  la ity  w ere to  be filled 
w ith  the  H oly Spirit, it w ould  settle, so fa r  as 
th ey  are  concerned, the question  of th e  deity  of 
Jesus C hrist. H o w  w e long to  see th is  done!

I t  w as found  o u t on th em . I t  w as easy to  
pick o u t one th a t  h a d  been in th a t  u pper room . 
T heir dem eanor w as d ifferent from  o th er folks. 
T hey w ere easily picked ou t. E ven the  m em 
bers of the  “ suprem e co u rt,” to o k  know ledge 
th a t  they  w ere follow ers of Jesus. B ro th e r  B ud 
R obinson says he once received a  le tte r  from  a 
m an  in Belleek, Ire land , enclosing a  do llar and  
asking U ncle Buddie to  send h im  his p h o to 
g raph , “ to  see if he looked like he h ad  the  
blessing.” T he p h o to g rap h  was sent, an d  the  
reply cam e, “ Yes, y o u  have  the  blessing.” T he 
inw ard  experience of holiness will m anifest i t 
self in the  o u tw a rd  life. G od said of a certain  
class of w icked m en of old, “T he shew  of th e ir 
countenance d o th  w itness against th em .” I t  is 
so w ith  th e  holy.

Pen tecost b ro u g h t h e a rt sa tisfaction . A sa tis
fied heart is the  search of th e  h u m an  race. Since 
th e  fall back in the garden, m an  has been 
on th e  s tre tch  fo r som ething th a t  w ould  sa tisfy . 
O nly G od can sa tisfy  th e  h ea rt. W hen th e  b a p 
tism  w ith  the  H oly  G host G od comes in to  th e  
h eart, an d  if kep t:

“ T here’s no th irs tin g  fo r life’s pleasures,
X or ado rn ing  rich and  gay,

F o r I ’ve found a  richer treasure ,
One th a t  fadeth  n o t aw ay .”

Finally , th is sanctify ing  pow er is fo r us, as 
P au l pu ts it, “ C hrist in you , th e  hope of 
g lo ry .” T here  is an  incarn a tio n  o f th e  H oly  
G host in us th a t  b rings C hrist in to  a  very  
close relationsh ip  to  us. In  the  Old T esta 
m en t the  people h ad  G od a ro u n d  ab o u t them , 
above them , an d  th e  E verlasting  A rm s u n d e r
neath  them . T h a t w ould  seem to  be sufficient, 
b u t, no, Jesus said, “ W e w ill come u n to  you, 
an d  m ake o u r abode w ith  y o u ,” an d  th en  
p rayed , “ I  in them , an d  th o u  in m e.”  W o n 
derful r e a l i ty !

Let us ta r ry  un til H e comes. L et us strive 
fo r th a t enduem ent of pow er th a t  b rings a 
clean h ea rt, a  satisfied h ea rt, a  holy  life, a
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passion fo r th e  lost, an d  p ray  an d  sing, preach 
an d  sho u t un til H e says, “ I t  is enough, come 
h ig h e r !”

C O N S E C R A T IO N  F O R  H O L IN E S S

A. M . H ills

Present yourselves un to  G od  as alive fro m  the  
dead, and  y o u r  m em bers as in strum en ts o f r ig h t
eousness un to  G od  (R om . 6: 13).

I
N  R om ans 6: 11 the  apostle has ju s t urged 

C hristians to  exercise fa ith  fo r the  blessing 
of sanctification . B ut it  is im possible fo r 

an  unconsecrated  person to  cxercise an y  such 
fa ith . So in th is verse (R om . 6: 13) he tells 
them  how  to  get all d ifficulty  ou t of th e  w ay: 
“ P resen t yourselves u n to  G od, as alive from  
th e  dead , an d  y o u r m em bers as in stru m en ts  of 
righteousness u n to  G od .”
I. N otice  W h a t  Consecration  I s  N ot

Some theo log ians m ake th e  p ro fo u n d  m istake 
o f confusing  consecration  an d  sanctification  as 
if th ey  m ean t the  same. T he O berlin teachers 
did . B u t these are  en tirely  different. Conse
c ra tio n  is w holly  m a n ’s ac t. Sanctification  is 
w holly G od’s act. G od never consecrates fo r 
u s; an d  w e never sanctify  to  G od. “ C onsecrate 
yourselves th is day  u n to  Je h o v a h ” (Ex. 32: 29). 
“A nd th e  very  G od of peace him self sanctify  
you w h o lly ” (1 Thess. S: 23). Consecration  is 
th e  p re lim inary  cond ition  of sanctification , n o t 
the  th in g  itself.
I I . N otice  W hat  C onsecration  Is

1. C onsecration  is th e  ac tu a l p resen t giving 
u p  of th e  w hole m an  an d  all we possess to  be 
ow ned  b y  G od. T h e  essence of i t  is in the  
sentence, “ P resen t yourselves u n to  G od.” W hen 
you  y ield  yourselves, y o u  yield ev ery th ing  else. 
All th e  details are  included in  th e  one surrender 
of yourse lf. C onsecration  is p u ttin g  yourself 
in to  G od’s han d s to  sanctify  you , as you  tu rn  
over y o u r clothes to  th e  lau n d ry m an  to  cleanse 
fo r you .

2. N otice again, consecration  is n o t to  G od’s 
service, n o t to  H is w o rk , n o t to  a  life of 
obedience  an d  sacrifice, n o t to  the  church, n o t 
to  the  C hristian E ndea vo r Socie ty , n o t to  the 
m issionary cause, n o t even to  th e  cause o f G od; 
it  is to  G od him self. C onsecration is th e  w ill
ingness an d  the  resolu tion  and  the  purpose to 
be abso lu te ly  ow ned b y  G od, to  do as H e 
pleases.

I I I .  N otice th e  verb  “ p resen t” is in the  aorist

tense, a n d  denotes a  definite transaction , m ade 
once fo r all, never to  be repeated , unless we 
have failed to  keep  it. M ey er : “T he im pera
tive ao ris t denotes th e  instan taneous w ith  w hich 
the  consecration should  be carried  o u t.” P h il 
i p p i : “ T he tense expresses the  idea of conse
cra tion  once fo r a ll.” G odet: “ I t  indicates an  
im m ediate  tran sitio n  in to  th e  new  sta te . This 
change should  affect n o t only, the  body , b u t 
the  w hole person. Y ield yourselves. All is in 
cluded in th a t  of th e  person .”

IV . I t  m eans n o t th e  giving up  of our sins, 
o r vices, o r  depraved  appetites, o r fo rb idden  in 
dulgences. W e canno t consecrate our tobacco, 
or alcohol, o r opium , o r our card-p lay ing , o r our 
dancing, o r our theater-go ing . G od w an ts  none 
of these. H e is n o t runn ing  a tobacco shop, 
o r a  saloon, o r an opium  jo in t, o r a  dance hall, 
o r a gam bling den. All ac tual sins should be 
abandoned  a t  conversion.

W e consecrate all our good things, husband, 
w ife, child, m ind, sensibilities, repu ta tio n , honor, 
o u r good nam e, our health , our profession, our 
possessions, our tim e, our very  son, Isaac , th a t  
th ing , of all the  w orld  the  dearest to  our hearts. 
W e should  specify an d  be very  explicit. A con
secrated sp irit is th u s w holly  given to  G od, to  
k n o w  H im , to  love H im , to  choose H im , to  
resem ble H im , to  repeat H is character, to  trust 
H is W ord, to  glorify  H im  only, to  enjoy H im  
w holly , an d  to  belong to  H im  u tte r ly , unre
served ly , an d  forever.

V. T he g round  of such a consecration is 
C h ris t’s ow nership  w hich w e recognize an d  ac
cept. H e created  us, preserved us, an d  re
deem ed us, an d  has a  trip le  righ t to  all we 
have an d  are. P au l said o f C hrist, “W hose 
I  am , an d  w hom  I  serve.”

V I. I t  is n o t an  ac t of feeling b u t of will, 
D r. F . B. M eyer says, “ D o n o t tr y  to  feel 
any th ing , n o r to  be good or m eritorious, and  
deserving of th e  bap tism  w ith  th e  H o ly  Spirit. 
T he  blessing is n o t earned , o r  deserved. I t  is 
a  g ift of grace, w hen w e com ply w ith  th e  con
ditions, one of w hich is to  give ourselves up  to  
be all th e  L o rd ’s.

V II. I t  is n o t to  have  an  indolent, easy tim e 
going to  heaven. P resen t y o u r m em bers as hopla  
— fighting w eapons. G od has an  aw ful w ar on 
han d  w ith  the  pow ers of darkness. H e w an ts 
us to  help H im  in the  fight. H e expects us to  
be as fa ith fu l soldiers of C hrist as w e once w ere 
fa ith fu l se rvan ts of the  devil. W e ought to  be

( 2 1 )



22 THE PREACHER'S MAGAZINE

m uch m ore so, as i t  is infinitely  m ore creditable 
to  be enthusiastic  in  a  good cause th a n  a  bad  
one.

V III . L e t there  be a  definite consecration  fo r 
th e  definite purpose of being m ade holy. T hen 
believe, an d  G od w ill tak e  you  a t  y o u r  w ord . 
A nd w hatsoever is la id  on C hrist, th e  a lta r , in 
fa ith  w ill be m ade holy . Such a  consecration 
m akes it easy to  believe th a t  G od sanctifies 
w holly.

I  am  willing,
To  receive w h a t th o n  givest.
To  lack w h a t th o u  ivithholdest.
To  relinquish w h a t th o u  takest.
To  suffer w h a t th o u  in flictest.
T o  be w h a t th o u  requirest.
T o  do w h a t th o u  com m andest.

A m en .

A  M O N D A Y  M O R N IN G  T A L K  T O  
P R E A C H E R S

(  C ontinued)

F letch er  Galloway 

P astoral Visitation

I
 R E A D  a  very  sta rtling  s ta tem en t th e  o th er 

day  w ith  reference to  p as to ra l v isita tion , 
m ade by  a  m an  w ho h ad  been p as to r of a 

large city  church  fo r ten  years. H e said rou tine 
pas to ra l v isita tion  w as foolish an d  an  unjustified  
w aste of tim e. H e said it w as only m ade neces
sa ry  because the  people w ere educated  to  expect 
it. H is calls w ere lim ited  to  the  sick and  those 
in troub le . H e h ad  a  list in  the  rea r of the  
church  w here th e  m em bers w ere in structed  to  
place the  nam es o f the  sick an d  on M onday  
m orn ing  he s ta rte d  o u t an d  m ade th e  rounds 
ju s t as soon as possible. T h e  sick an d  th e  shu t- 
ins w ere v isited  every w eek o r even oftener b u t 
the  o th er m em bers of th e  congregation  u n d er
stood th a t  th ey  w ere n o t to  expect calls. Of 
course th a t  p lan  w ould  n o t w o rk  w ith  us be
cause w e are a  young  denom ination  and  w e have 
an  aggressive evangelistic p rog ram . H ow ever, 
I  am  sure w e do a  lo t .of runn ing  a ro u n d  in 
circles ju s t because w e feel th a t  the  people have 
to  be seen every so often.

T here  are  th ree  classes of people w here calling 
is absolu tely  essential an d  very  fru itfu l: (1) T he 
sick, (2) those w ho are discouraged or in need 
of sp iritual help, (3) the  new  contacts.

H ere  are five rules th a t  I  feel ought to  be 
follow ed w ith  reference to  p as to ra l calling: (1)

P lan  y o u r  calling. (2) Be p ro m p t. I f  you  
can be a t  th e  hosp ita l w hen th e  am bulance a r 
rives, so m uch th e  b e tte r . (3) D o n ’t  le t y o u r 
calls degenerate in to  m ere visits. (4) D o som e
th ing . H av e  a  purpose an d  strive  to  achieve it. 
(S) M ak e  y o u r  calling a  m a tte r  of earnest p ray er, 
b o th  b efo rehand  an d  a t  each call if possible.

T h e  Altar Service

W e as a  denom ination  m ake m uch  of the  
public a lta r  as a place to  find G od an d  r igh tly  
so. H ow ever I  th in k  th is is the  w eakest place 
in  o u r w hole p rog ram . D octors are  very  care
ful ab o u t th e ir  surgical in stru m en ts  a n d  they  
have s tr ic t rules as to  w ho  is a llow ed in  the  
surgery . W e let any b o d y  go in to  th is  surgery  
of souls an d  w e seem u tte r ly  indifferent as to  
th e ir  skill in w ielding the  scalpel, o r m ay h ap  it  
is an  old ru sty  barlow  knife. T he angels m u st 
weep as th ey  look dow n upon  m an y  a lta r  se rv 
ices. T h e  unreasonab le , indefin ite an d  unscrip - 
tu ra l in struction , an d  the  foolish th ings th a t  are  
done w hen an  im m o rta l soul is in th e  balance. 
I  th in k  w e all w ould  say th a t  our first objective 
in the  w hole denom inational p rog ram  is personal 
experience. W e w a n t to  see m en an d  w om en 
soundly  converted  an d  bo rn  of the  S p irit. T hen 
we w a n t to  see th em  scriptural!} ' sanctified. So 
w h a t goes on a t  our a lta rs  is p rim arily  im p o r
ta n t  in re lation  to  th e  success o r failu re  o f our 
whole p rog ram . All the  teaching an d  p reaching 
an d  v isiting  an d  p lann ing  and  ad vertising  an d  
build ing  edifices an d  m oney raising  is fu tile  if 
we fail in ge tting  m en an d  w om en in to  a  definite 
experience of sa lvation , o r in o th er w ords if we 
fail in w h a t happens a t  our a lta rs . T h a t  being 
the  case I  th in k  we could give m ore tim e to  
th in k in g  and  p lann ing  ab o u t our a lta r  services 
an d  a  lo t m ore tim e to  p rayerfu lly  an d  earnestly  
seeking to  p repare effective a lta r  w orkers. Ju s t  
because a  m an  is religious is no sign he is a 
good a lta r  w o rk er any  m ore th a n  th a t  he 
w ould  be a good preacher o r a  good Sunday 
school teacher. H e m ust know  how  to  guide 
a soul by  sc rip tu ra l in struction , “ r igh tly  d ividing 
the  w ord  of tr u th .” Som etim es a soul m ay 
know  the  w ay  perfectly  b u t m any  tim es ligh t is 
needed. I have heard  evangelists ridicule the 
use of the  Bible a ro u n d  the  a lta r . Of course 
in stru c tio n  is n o t all th a t  is needed b u t it  is 
consum m ate s tu p id ity , alm ost blasphem y, to  
rule o u t the  use of G od’s W ord . T h e  Bible is 
o u r w hole found a tio n  fo r fa ith  an d  C hristian  ex
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perience an d  a clear sc rip tu ra l u n derstand ing  of 
th e  issues invo lved  is th e  only basis fo r a  stable  
experience. A n em otional u pheaval is n o t 
enough. T h a t m igh t be p roduced  b y  excitem ent. 
B u t if a  soul really  understan d s G od’s w ay and  
comes earnestly  an d  honestly  seeking, he w ill get 
his feet on th e  “ R ock .” One of o u r o u tstand ing  
a n d  deeply sp iritu a l preachers to ld  m e some 
m on ths ago th a t  he has becom e so heart-s ick  
writh  a  lo t of w h a t goes on a t  our N azarene 
a lta rs  th a t  he is ab o u t read y  to  use an  inqu iry  
room  w ith  h an d-p icked  w orkers. T here  is surely 
som ething rad ically  w rong  w hen w e have so 
m an y  repeaters.

P reacher’ L aziness

D octo r D oney, p residen t of W illam ette  U n i
versity , w as ta lk ing  w ith  m e one day  an d  
said, “ I  have  been th ro w n  in to  th e  closest of 
re la tionsh ip  w ith  preachers fo r fifty  years, 
p reachers o f all denom inations an d  creeds, and  
I  am  persuaded  th a t  th e  p reacher’s sin is lazi
ness.” (M y , a ren ’t  you  glad th is is T h e  
P reacher’s M agazine?) “ I  am  a  preacher,” he 
said, “ a n d  I  h a te  to  confess it, b u t  w e are 
the  laziest bunch  on G o d ’s green footstool. 
I t ’s n o t unusual fo r me to  call on a  p reacher 
a t  ten  o ’clock in th e  m orn ing  an d  find h im  
shaving . H e m ay  have been u p  fo r  qu ite  a 
w hile b u t  he’s ju s t fooling  a ro u n d  th e  house 
do ing  n o th in g .” H e said, “ P reachers are  lazy 
w hen th ey  spend th e ir  tim e doing w h a t they  
like to  do in stead  of w h a t th ey  oug h t to  be 
doing. T hey  are  lazy  w hen th ey  w a it un til 
S a tu rd a y  n ig h t to  get up  th e ir  serm ons. T hey  
are  lazy  w hen th ey  are  satisfied w ith  less th an  
th e ir  best in the ir v arious activ ities.”  W ell, 
b re th ren , I  freely  confess he k in d  of go t me 
w here th e  w ool w as sho rt. Of course you 
m en a re  different ( I  m ean  I ’m  confessing i t ) ,  
b u t I  need a  p ro d  now  an d  th en  to  keep m e up  
to  m y  d u ty . I  d o n ’t  m ean I ’m  indo len t an d  
careless b u t  I  freq u en tly  find  m yself doing w h a t 
I  en joy  instead  of som ething else th a t  I  d o n ’t  
en joy  b u t  th a t  I  o u g h t to  be doing righ t then . 
T hen  i t  is easy fo r m e to  excuse m yself w ith  
a  po o r serm on if th e  crow d is sm all. I  k in d  of 
feel th a t  th ey  d o n ’t  deserve m y best p re p a ra 
tio n . L o rd  help  us all. A m en!

“L ove is th e  sovereign preference of m y  person 
fo r an o th e r  person, an d  Jesus C hrist dem ands th a t  
th a t  o th e r  person be H im self.”— O. Ch a m b er s .

L E A D E R S H IP  T R A IN IN G  A N D  T H E  
P A S T O R

S. W. S t r ic k la n d

E  w ill discuss th e  sub jec t under four 
heads, nam ely: Does th e  p as to r need 
to  be a  Sunday  school m an ?  Does 

th e  p as to r  need a  tho ro u g h  know ledge of Sun
d ay  school principles an d  m ethods?  Should  the  
p as to r  tak e  th e  L eadersh ip  T ra in ing  Course? 
W h a t p a r t  of the  L eadersh ip  T ra in ing  Course 
should  be p u t  in to  th e  regu lar P reacher’s Course 
of S tu d y ?

I. D oes t h e  P astor N eed to B e  a Sunday

School M a n ?

T here  is doubtless a  general feeling am ong 
th is g roup th a t  he should  be. H ow ever th e  ac
tions of some pasto rs  do n o t reflect th is  senti
m ent. W e believe th a t  a  N azarene pasto r 
should  be an d  m ust be  a  S unday  school m an  
fo r a t  least the  follow ing reasons:

1. P astor, Local C hurch C ontract— O ur M anual 
is clear on w h a t it  m eans to  be a  p as to r in 
the C hurch of th e  N azarene. W hen a  licensed 
or o rdained  m in ister accepts th e  p as to ra te  o f a 
local church  in our connection, he o r she legally 
an d  m orally  accepts all th e  pas to ra l responsi
bilities w hich go therew ith . T h e  acceptance is 
really  a  b ind ing  co n trac t to  p erfo rm  a t  least 
certain  clearly specified services fo r  th e  church. 
T he church  has a  perfect righ t to  expect the  
p as to r to  keep fa ith  w ith  it. A failu re  to  do 
so to  the  ex ten t of ab ility  on th e  p a r t  of the 
p asto r is a breach of prom ise an d  an  ac t of 
b ad  fa ith . In  accepting th e  p as to ra te  of a 
church  the  p as to r accepts certain  responsibilities 
w ith  reference to  th e  Sunday  school. W h at is 
th is responsib ility? P arag ra p h  64, section 8, 
page 47 of o u r M an u a l says the  p as to r  is “To 
have the  care of all dep artm en ts  of th e  local 
church  w ork .”  P a rag ra p h  65, page 47 of our 
M an u a l says, “ T he p as to r  shall be, ex-officio, 
p resident of the  local church , chairm an  of the  
church  b oard , an d  head  of th e  church  schools, 
the  N azarene Y oung  People’s Societies, an d  all 
o th er subsid iary  o rganizations in connection w ith  
th e  local church .” A ccording to  these s ta te 
m ents, the  p as to r of th e  local church  is the  
first officer of th e  S unday  school b y  v ir tu e  of 
his o r  h er legal re lation  to  th e  local church.

2. S im ila rity  o f Task— P arag ra p h  64, Section
7, page 47 of our M an u a l says th e  d u ty  of th e
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p asto r in p a r t  is, “ To seek, b y  all m eans, the  

conversion of the  sinners, th e  sanctification  of 
the  converted , a n d  the upbuild ing  of G od’s 
people in the ir  m ost holy  fa ith .” Page 185, 
A rticle 3, says the  ob jec t of the  S unday  school 
is, “ T he sa lvation  of th e  unsaved, th e  sancti
fication o f believers, th e  p rom otion  of th e  
C hristian  life, an d  tra in in g  fo r C hristian  service, 
th ro u g h  the  d evou t an d  diligent s tu d y  of the  
W ord  o f G od.” F ro m  these s ta tem en ts it  is 
easy to  see th a t  th e  w ork  of the  p as to r an d  the  
w ork  of the  Sunday  school in certain  im p o rtan t 
m atters is one and  the  same. B oth are  in terested  
in an d  w ork ing  fo r v ita l C hristian  experience. 
B oth  are  try in g  to  help C hristians bu ild  a  
C hristlike character. B oth  are endeavoring  to  
help  C hristians live a C hristlike life. T he S un
day  school provides th e  p as to r w ith  p robab ly  
his grea test o p p o rtu n ity  to  accom plish his o r 
her biggest tasks. Only lack  of vision, th e re 
fore, it  seems to  us w ould  p reven t the  p as to r 
from  becom ing a  Sunday  school enthusiast.

3. B uild s C hurch M em bersh ip— T he Sunday  
school has d em onstra ted  its  ab ility  to  bu ild  the 
church num erically . T hro u g h  i t  vas t num bers 
of young  and old are b ro u g h t to  an  intelligent 
appreciation  of an d  in terest in the  church  and  
its activ ities. T h is leads even tually  to  an 
intelligent partic ipa tion  in all of church life. 
T h rough  it  the  p as to r m ay  bu ild  his m em bership 
w ith  his best qualified recruits. S tatistics show 
th a t  th e  Sunday  school brings to  th e  church 
abo u t eighty-five per cent of her m em bership. 
The pas to r, therefore, even from  m ere self- 
in terest should  be a  w ho le-hearted  Sunday  school 
m an.

4. G ood C itizenship  B uilder— G eneral educa
tion  rests largely upon the  conviction th a t  edu
cation  m odifies h um an  personality  an d  influences 
hum an  conduct. Religious education  rests largely 
upon the  conviction  th a t  th rough  it h um an  p e r
sonality  an d  conduct can be influenced C hrist- 
w ard . T he S unday  school has d em onstra ted  its 
ab ility  to  raise th e  m oral level of indiv idual 
and  com m unity  life. P erm it m e to  quo te  from  
Jud g e  Lewis L . F aw ce tt, of the  s ta te  suprem e 
cou rt of the  s ta te  of N ew  Y ork . Jud g e  F a w 
ce tt says, “ M y experience du ring  tw en ty -th ree  
years on th e  bench, in w hich  tim e over 4,000 
boys u nder th e  age of tw en ty -o n e  years w ere 
convicted  of crim e before m e, of w hom  b u t th ree  
were m em bers of a S abbath  school, has sa tis

fied m e of th e  value of S ab b a th  schools to  the  
com m unity , in help ing  sa feguard  it, to  th e  ex
te n t  to  w hich  S ab b a th  schools exist, from  g ro w th  
of crim inals. M y  experience also satisfies m e of 
th e ir  value to  the  ind iv idual. In  1,902 cases 
of suspended crim inal sentences, in each of 
w hich  a  m inister, priest, o r rab b i becam e in 
terested  a t  m y request, only  six ty -tw o  of the  
boys w ere b ro u g h t back from  v io la tion  o f the  
conditions of paro le . I  believe th e  refo rm  in 
th e  rem ain ing  cases (ov er 1,000) w as p ro m p t 
an d  p erm anen t. In  fac t, I regard  o u r S abbath  
schools, including those of all fa iths, as th e  only 
effective m eans to  stem  the  rising tide  o f vice 
an d  crim e am ong o u r y o u th . Society carries 
the  heavy  burden  of crim ina lity , chiefly because 
of the  lack  of religious tra in in g  of y o u th . T he 
problem  of y o u th  is the  prob lem  of h u m a n ity .” 
T here  are over 17,000,000 boys an d  girls in 
th is co u n try  grow ing u p  w ith o u t m oral tra in in g  
from  any  source— P ro te s ta n t, C atho lic  o r  J e w 
ish. T he p as to r, therefore , fo r th e  sake o f the  
m oral tone an d  level of his com m unity  and  
co u n try  should  be a  w ide-aw ake booste r of 
th e  Sunday  school.

5. G reatest A gency o f Relig ious In stru c tio n —  
T he ed ito r of one of o u r leading daily  papers 
says, “W e are  m ore an d  m ore com ing to  a 
realization  of the  fac t th a t  an  in h eren t w eak 
ness of o u r s ta te  supp o rted  schools lies in the 
absence of p roper m oral an d  religious in s tru c 
tio n .” T hro u g h  our g rea t sta te  o r public school 
system  religious in stru c tio n  can n o t legally  be 
given. T he sta te , then , is elim inated  as a  pos
sible teacher of religion. B u t few  hom es, even 
C hristian , tack le  seriously th e  prob lem  of giving 
system atic  religious in struction  to  th e ir  children. 
We firm ly believe C hristian  hom es should  give 
m ore a tte n tio n  to  it. So m an y  hom es, h o w 
ever, being n o n -C h ristian  could n o t  an d  w ould  
n o t assum e th e  task  o f giving such religious 
tra in in g . T he hom e th en  is p a rtia lly  elim inated  
as an adequate  teacher o f religion. T h e  ch u rd i, 
therefore, seems to  be th e  L o rd ’s m ain  d ep en d 
ence fo r bring ing  th e  children of a co u n try  up  
in the  n u r tu re  an d  adm onition  o f th e  L ord . 
W e g ran t readily  th a t  th is  is a challenging ta sk  
for th e  church . H ow ever, fo r the  sake of 
hom e, s ta te  an d  church , th e  church  canno t evade 
n o r escape th is g igantic responsib ility . T he S u n 
day  school is the  logical an d  best qualified agency 
th ro u g h  w hich  th e  church  an d  p a s to r  can largely 
discharge th is w ell-nigh staggering responsibility .
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II. D oes t h e  P astor N eed a T horough  K n o w l
edge of Sunday School P r in ciples  and M e t h 

ods?

If  th is question  is to  be answ ered intelligently  
w e m u st b ea r  in m ind  a t  least tw o  th ings: 
F irs t, w e m u st realize keenly  th a t  th e  Sunday 
school is a  sure enough school fo r teach ing  re 
ligion ; second, w e m u st keep clearly in  m ind 
th e  fac t th a t  th e  p as to r  is a  school person, 
being th e  firs t officer of th e  Sunday  school by 
v ir tu e  of his o r  h er legal re la tion  to  th e  local 
church . I  need n o t argue, b u t sim ply  sta te , 
th a t  a  school m an  needs to  be  qualified 
to  do school w ork . T h e  p as to r, therefore , should  
acqu ire  as th o ro u g h  know ledge of Sunday  school 
principles a n d  m ethods as possible in o rder to 
be best qualified to  best p erfo rm  his o r her 
w o rk  as a  school leader. I f  persons doing gen
eral education  w o rk  need tra in in g  in principles 
an d  m ethods, how  m uch m ore does a  person 
doing religious education  w o rk  need p rep a ra 
tio n  therefo re .

I I I .  Sh o u ld  t h e  P astor T ake t h e  L eadership 
T raining  C o u rse?

W e w ould  answ er yes, fo r  the  follow ing rea 
sons: B ecause th e  S unday  school is a  school; 
because th e  p as to r  in  o u r arran g em en t is u n a 
v o idab ly  a  school p e rso n ; because th e  L eadership  
T ra in in g  C ourse gives th e  necessary in fo rm ation  
a n d  principles, m ethods an d  o th er necessary 
th ings to  qualify  th e  p as to r  to  m ost intelli
gently  do  religious school w o rk  as a  religious 
school person . Ignorance  certa in ly  can n o t do 
w h a t it  tak es in fo rm ed  intelligence to  do . T he 
p as to r  shou ld , therefore, w ith o u t hesita tio n  take  
th is  course in o rder to  be b e tte r  in fo rm ed  of 
a n d  m ore efficient in  th e  doing of th is educa
tio n a l phase o f his o r  h er task .

IV . W hat P art of t h e  L eadership T raining  
C ourse Sh o u ld  B e  P u t  in t o  t h e  R egular 
P reacher’s C ourse of St u d y ?

T here  a re  a t  least th ree assum ptions im plied 
in th is question . T he first assum ption  is, th a t  a t 
least a  p a r t  o f th e  L eadersh ip  T ra in in g  Course 
should  be placed in th e  regu lar P reach er’s Course 
o f S tu d y . T h is  is certain ly  o u r conviction  p er
sonally , because of a t  least the  a rgum en ts found 
in divisions 2 an d  3 of th is paper. T he sec
ond  assum ption  is, th a t  m any  of o u r preachers, 
m ost o f w hom  will be pasto rs, will nev er tak e  
th e  L eadersh ip  T ra in in g  Course unless i t  is in

w hole o r in p a r t  placed in  th e  regular P reach
er’s C ourse of S tudy . T h is assum ption  is fully  
justified  w hen w e consider th a t  very , very  few 
pasto rs w ho have a lready  com pleted th e  P reach 
er's C ourse o f S tudy , are willing to  get right 
dow n an d  take  th is Leadership T ra in ing  Course, 
regardless of how  m uch th ey  m ay  need it. 
T his is qu ite  u n fo rtu n a te , b u t  is a  fact, never
theless. T he th ird  assum ption  is, th a t  th e  p reach 
ers, m ost of w hom  will be pasto rs, w ill ge t the  
L eadership  T ra in in g  Course, p rov ided  it  is placed 
in w hole o r in p a r t  in th e  regu lar P reacher’s 
C ourse of S tudy . T his assum ption  m ay n o t a l
together be tru e , because the  agencies giving the 
P reach er’s Course of S tu d y  are o ften  n o t quali
fied. H ow ever, our preachers w ill be m ore likely 
to  get th e  T ra in ing  Course th rough  th e  P reach 
e r’s Course th an  any  o th er w ay . T he general 
un its of the  L eadership  T ra in ing  Course w ill give 
the pasto r a p re tty  tho rough  general know ledge 
of the  Sunday  school task  and  how  to  do it. 
Since the  pasto r is m ore o r less a  general Sunday 
school officer, i t  seems to  us, therefore, sufficient 
to  include only th e  general un its  of the  T ra in 
ing Course in th e  P reacher’s Course.

C O N S E R V IN G  T H E  W O R K  O F  A  R E V IV A L

Arthur  Siir u m

A  R E V IV A L  is the  beginning ra th e r  th an  
the  end of a  p rog ram  for th e  sa lva
tion  o f souls. I t  is on th e  o rd er of 

heavy  artille ry  in b a ttle  m aking  an  opening fo r 
the  in fan try  and  arm y  of occupation.

Ind iv idua ls w ill be changed during  th e  course 
of a  revival b u t there w ill be tw o  classes of 
people a t  its close. T he saved an d  the  unsaved.

People com ing in to  th e  church  services fo r the  
first tim e, encouraged th rough  th e  m edium  of a 
revival are susceptible to  friendliness. T h is g rea t 
g roup  whose doors are now  open to  us should 
feel th is friendly  sp irit th e  first n ig h t of the 
service. Follow  up  w o rk  should  begin on  th is 
n ight. T im id  ones w ho w ould  n o t en ter a 
strange church  a t  o th er tim es w ill be there  and 
will be encouraged to  re tu rn  th ro u g h  th is  show  
of real fellow ship.

N am es of v isitors m ay be listed w ith  th e ir a d 
dress fo r fu tu re  calls an d  a  location  fo r cottage 
p ray e r service. F riendsh ip  fo r thp church , begun 
du ring  a  revival, shou ld  be cu ltivated  w ith  care 
an d  diligence.
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N ew  converts should  be sounded o u t an d  a b 
sorbed in to  th e  g roup  th ey  will be m ost in te r
ested in . T h e  ones th a t  a re  m ost m issionary 
m inded should  be und er th e  w ing  o f th a t  so 
ciety. T he Y oung People’s Society an d  Sunday  
school should  be aw ake fo r th is  new  m aterial. 
T h is p lan  is n o t to  develop th e  one side of a  
new  convert b u t to  find the  m edium  or avenue 
th ro u g h  w hich  they  can best w o rk  an d  express 
them selves. H ow ever they  m u st n o t be neglected 
a long o th er lines th an  these. A fa ith fu l p as to r 

w ill see to  it  th a t  his people have every de
p a r tm e n t an d  p rog ram  of the  church  a t  h eart. 
All m en are  n o t carpen ters o r m asons, etc. So 

i t  is in  th e  sp iritua l life. W hile one can  do a  

little  of each, there  is one line in w hich  he can 
m ajo r.

T he idea is to  help the  new  convert use his 
ab ility  w here it has th e  m ost freedom  an d  is 
th e  m ost n a tu ra l fo r h im . T he p roduction  of 
the  m ost f ru it is th e  u ltim ate  aim .

N ew  converts shou ld  have  active use o f th e ir 
testim ony  th ro u g h  p ray er bands. T h is w ill keep 
up  th e  revival fire an d  zeal. T re a t them  as in d i
viduals, exercise them  in soul w inning. P ray er 
bands never get sta le w hen th e ir  objective is 
souls. These bands should  g row  in  ac tiv ity  
ra th er th an  to  become self-centered.

T he revival should  n o t be, as some have felt, 
an  end in itself b u t ra th e r  should  be regarded 
as a  m eans fo r th e  sa lvation  of souls. I f  the  
ob jective o f a  revival is crow ds the re  m ay  be  a  
failure. I f  th e  ob jective is prestige there  can be 
discouragem ent. B u t if th e  ob jective is souls 
an d  a  new  opening to  m ore souls there  w ill be 
success. I f  w e p ray  ju s t to  be p ray erfu l an d  
lack  th is objective p ray er w ill have  lost its  savor. 
The life an d  rom ance of p rayer, personal w ork 
an d  revivals is th is one objective, souls.

Souls th a t  are in  sin an d  have  never know n  
G od create a  v as t field of new  m ateria l. These 
should  n o t be neglected fo r  th e  ones w ho have 
been und er sp iritua l teach ing  fo r  years an d  con 
tinue to  s ta n d  on the  shady side. W e have no 
righ t to  fo rget th e  souls m ired  dow n in  sin w ho 
never have h ad  th e  adv an tag e  of the  gospel. T he 
backslider needs p ray er b u t it  is n o t r ig h t th a t  
he should  h inder th e  unsaved  sinner b y  hav ing  
all p ray er d irected  to  h im . A p lan  is best th a t  
in tends b y  th e  grace of G od to  give ligh t to  
those in darkness an d  to  give sight to  th e  b lind.

A  F A R E W E L L  A N D  A  S A L U T E

P a u l  S . R i k s

“W h a t!  So soon? A no ther y e a r?  I t  seems 
im possible th a t  a  y ea r could have passed so 
sw iftly  an d  y e t th e  re tu rn  of th is  day  assures 
me th a t  once m ore the  ea rth  has ru n  her w o n 
d rous race th ro u g h  lanes of ligh t an d  vas t voids 
of space an d  deep abysses of the  s ta r-s trew n  
heavens, com pleting  an o th e r  of h er ceaseless 
cycles a ro u n d  the  sun , ending an o th er y ear an d  
bringing me to  th is d ay — the an n iversary  of th a t  
glad ho u r w hen G od sanctified  m y so u l!”

So w ro te  C om m issioner S. L . Brengle, the  Sal
v a tio n  A rm y ’s g rea t apostle of perfec t love, a l
m ost exactly  th irtee n  years ago. T h e  eloquence 
of th e  passage is the  artesian  overflow  of a  sw eet 
a n d  ho ly  soul. I t  th ro b s  w ith  th a t  glow ing, g ra te 
ful gladness, th a t  uncom plain ing  courage a n d  
hopefulness w ith  w hich  G od’s m an  m ay  tak e  
leave of an  o ld y ea r  a n d  hail a  new  one. C on
tra s t  th e  Com m issioner’s sober o u tlook  upo n  the  
life an d  tim e w ith  these w ords found  on a  no te  
beside th e  bo d y  of a  m an  in  N ew  Y o rk  C ity  
w ho decided to  “ end i t .” “ I  am  aimless, b ra in 
less, helpless, w ealthless, healthless, hopeless an d  
useless, crem ate m e, an d  sca tte r  th e  ashes am ong 
th e  cabarets of the  c ity .” T h a t scraw led gloom y 
no te  w as th e  only legacy th a t  a  w o rld -w eary  
cabare t p a tro n  could leave b eh ind  h im . W h a t a  
com m en tary  on the  capacity  of life, to  go dead 
even before its  bodily  processes have  been 
s topped . A nd suicides, they  tell us, have  increased 
annually  by  m any  thousands th e  las t tw o  or 
th ree  years. H ere  are  tw o  a ttitu d e s  b ro u g h t in to  
sha rp  an tithesis as one reflects upon  th e  m ean 
ing an d  unfo ld ing  of life fro m  its tenu re  an d  its 
e ternal destiny . T hey are  a ttitu d e s  recalled, if 
n o t so v iv id ly  or d ram atica lly , y e t ju s t as ce r
ta in ly  in th e  lives of people w hom  w e m eet every 
day . I t  seems th a t  th e  cynic is fa r  m ore in  ev i
dence these days th a n  th e  sa in t. T h e  m ood, if 
one is n o t ac tually  bored  w ith  it, is th e  vogue 
to  affect boredom . H av ing  sow n to  th e  w ind, 
w e are  reap ing  the  w hirlw ind . T he presen t pa lls; 
the  fu tu re  frightens. H ence the  lite ra tu re  of pes
simism an d  b lind  u n fa ith  is typ ified  by  th e  fo l
low ing lines:

T he world, rolls ro und  fo rever like a m ill 
I t  grinds ou t life  and  death  and  good a n d  ill.
I t  has no heart or purpose, m in d  or w ill,
M a n  m igh t k n o w  one th ing  w ere his sight less

dim
T h a t it is quite ind ifferen t to him .

( 2 6 )
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N a y , d o th  it use h im  harshly, as he sa ith ?
I t  grinds h im  som e slow  years o f b itte r  breath;  
T hen  grinds h im  back in to  eternal death. 
“A n o th e r year,” says the m an  o f the w orld  
“I ’m  sick o f years, I ’m  tired  o f it all.”

“A n o th e r year,” says the m a n  o f God,
“H o w  q u ick ly  this year has gone, so crow ded  
W ith  w o rk , and  w onder and w orsh ip ! H o w  fine  
To face a new  one, chastened b y  th is one’s m is 

takes,
S treng thened  by  its  battles, cheered b y  its  

trium  p h s !
T his is a  fine p ic tu re  of a  m an  of th e  w orld  

an d  the  m an  of G od. M a y  w e im ita te  C om m is
sioner Brengle in his devo tion  to  d u ty  and  se rv 
ice an d  scorn to  follow  the  m an  w ho reaped  the 
w h irlw ind  of e ternal despair.

T H E  P A S T O R ’S S C R A P B O O K

I. L . F ly n n

L ord, L ead U s T h is  Y ear Also 
L ord , an o th er y ea r  has gone—- 

Gone to  rest in the  du sty  past, 
B ound  in the  heaven ly  tom es,

I ts  records there  securely fast.
B u t w e’ll m eet th a t  y ear again,

I ts  failures, successes— all!
W hen  th e  books are  opened,

In  th a t  lan d  beyond  th e  pall.

D ear, L ord , an o th e r  year has come, 
G iven b y  T h y  gracious self,

L e t its  o p p o rtu n itie s ; privileges,
F a r  o u tn u m b er the  one we left. 

M ay  on each page be w ritten , 
D eeds done in T h y  good nam e, 

L e t them  be w ith  T h y  approval,
So to  us th e re ’ll be no blam e.

F or, d ear L ord , an o th e r  year is given, 
T o  tak e  th e  o th e r’s place, 

L ovingly  look T h o u  up o n  us,
W ith  T h y  sm iling face.

C u t us n o t dow n apace,
E re  th e  y e a r ’s w o rk  is done,

L et us lab o r fa ith fu lly , tru sting ly , 
A nd hear T h y  welcom e, “ C om e.”

“T h o u  sha lt rise u p  before the  h o a ry  head, and  
h o n o u r th e  face of th e  old m an , an d  fear th y  
G o d ” (L ev . 1 9 :3 2 ) .

T h a t  H itman  P ride 
“ Of all th e  evils of o u r co rru p t n a tu re ,” says 

an  o b se rv an t w rite r, “ there  13 none m ore con
n a tu ra l an d  un iversal th a n  p ride, th e  g rand

( 2 7 )

wickedness, self-exalting in  o u r ow n an d  o thers’
opinion. S t. A ugustine says tru ly , ‘T h a t w hich
firs t overcom es m an  is th e  last th in g  he over
com es.’ ”

Su ffer in g  as a C h r istia n  

L e t us brace ourselves, then , to  suffer w h a t
ever m ay  befall, only anxious th a t  o u r suffer
ings are due, n o t to  o u r w a n t of C hristian ity  
b u t to  o u r possession of i t ; n o t because of 
tem per, o r  evil speaking, o r m isbehavior, b u t 
because w e are  so like th e  M aster, an d  so near 
H im . So like H im  th a t  w e are  m istaken  fo r 
H im . So near H im  th a t  w e are  bespattered  by  
m ud  flung a t  H im .— Se l .

Is  I t I ncreasing?

W hen an  app lication  w as m ade to  ch arte r the  
first b o a rd  of m issions in the  M assachusett legis
la tu re , a  m em ber opposed i t  on th e  g round  th a t  
we d id  n o t have  any  religion to  export, w here
up o n  a  w iser m an  replied, “Religion is one of 
those th ings th a t  th e  m ore w e export th e  m ore 
w e hav e .”

N o th in g  B ettes

Is there  an y th in g  else th a t  is b e tte r  w orth , 
As along life’s w ay  w e plod,

T h an  to  find some w a n d ’ring  soul of earth , 
A nd b rin g  h im  hom e to  G od?

I  w ould  ra th e r  find a  soul th a t  is lost,
A nd b ring  i t  hom e again,

T h an  to  ow n w h a t all e a r th ’s acres cost, 
O r all th e  w ealth  o f m en.

W ouldn’t  I  be glad w hen the  day  is done 
In  b rea th in g  m y  la tes t b rea th ,

T o  know  some w o rd  of m ine h ad  w on 
A nd saved a  soul from  d ea th ?

— U n k n o w n .

W h o lly  Given  U p 

Says a  church  h isto rian  of th e  early  Christians, 
“ In  the  new  re lation  to  C hrist, an d  th rough  
H im  to  th e  F a th e r , th ey  detached  them selves 
from  every  ea rth ly  ob jec t regarded  as an  idol, 
an d  th u s gained stren g th  to  endure ‘th e  loss of 
all th ings.’ L ife on ea rth  becam e a  school fo r 
th e  tra in in g  of th e  soul fo r a  h igher s ta te  of 
existence in  th e  fu tu re . T o  them , all suffering 
is th e  chastisem ent o f a  F a th e r, an d  dea th  is 
a  door of access to  a  heavenly  abode. T he en
tire  course o f events, including the  m ost m inu te, 
is ordered  of G od, so th a t  all th ings w o rk  to 
gether fo r good to  th em  th a t  love H im .”
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A sked that W e  P ray and F ast 
A resolu tion  w as in troduced  in the  last Texas 

legislature by  R ep. J .  B. B rad b u rry , asking 
G overnor A llred to  call fo r a day  of p ray er an d  
fasting  am ong the  people of Texas. Said the  
represen tative w hen he in troduced  the  resolu
tio n , “ If  w e are ever going to  w holly  recover, 
we m ust th in k  m ore of the  sp iritua l side.” In  
issuing the  proclam ation  the  G overnor said, “W e 
m ust p ray  an d  fast th a t  w e m igh t find a  w ay 
ou t of th is  g rea t ca lam ity .”

“ Sin  N ot”
“A nd sin n o t” (1 Cor. 1 5 :3 4 ) .
“ I w rite  un to  you, th a t  ye sin n o t” (1 Jo h n  

2 : 1).

“A nd sin n o t” (E p h . 4: 26).
“T h a t  ye sin n o t” (Ex. 2 0 :2 0 ) .
“ H e th a t  co m m itte th  sin is of th e  devil” (1 

Jo h n  3 : 8 ) .

“ Sin no m ore” (Jo h n  5: 14).

“ T he soul th a t  sinneth  i t  shall die”  (Ezek. 
18: 4 ) .

“T he w ages of sin is d e a th ” (R om . 6: 23).
■—Arranged.

P len ty  of E vidence 

Says a  w rite r, “ T hough  th e  th ird  ch ap te r  of 
Genesis an d  the  first ch ap te r of R om ans h ad  
never been w ritte n , we m u st have fe lt th a t  
som ew here there  h a d  been an  aw fu l lapse in 
the  sto ry  of o u r race, o r th a t  i t  h a d  been the  
sp o it of some m align  fate . F ro m  th e  first 
the re  is in all a  h e red ita ry  tendency  to  g ra tify  
to  excess the  p rom ptings of th e  n a tu ra l ap p e tite . 
Besides th is w e have deepened an d  intensified 
these inherited  tendencies by  our ac tu a l tra n s 
gressions.”

*  “ T H E  C H U R C H  O F  T H E  N A Z A R E N E ”  **
^  th ir ty - tw o  p a g e  b o o k le t  w ith  a t t r a c t iv e ,  b lu e  &

^  c a r d b o a r d  c o v e r . It c o n ta in s  a  b r ie f  h is to ry  o f th e
$  c h u rc h ,  a  s ta te m e n t  o f th e  p u rp o s e ,  b e lie f , o r g a n iz a t io n  
^  t \ f a n d  a d v a n ta g e s  o f th e  C h u r c h  o f th e  N a z a re n e ;  a  s ta tis -
S  t ic a l  r e p o r t  sh o w in g  th e  p ro g re s s  m a d e  b y  th e  c h u r c h  ^

tH fc d u r in g  th e  tw e n ty - tw o  y e a r s  o f its  e x is te n c e ;  a n  a r t ic le ,  »i<
*  Kf W h o  Is a  N a z a re n e ? ”  By G e n e ra l  S u p e r in te n d e n t ,  D r. *  
^ j N a Z a r C t l C  i l l  J- B. C h a p m a n . A lso  th e r e  a r e  b r ie f  s ta te m e n ts  c o n c e rn -  ^ 
^  I J  w o r ^  o u r  Y o u n g  P e o p le ’s S o c ie tie s , o u r  S u n -  *  
•fc sc h o o l a c tiv i t ie s ,  fo re ig n  m is s io n a ry  w o rk , m in is te r ia l  ^  
j|j X re lie f, h o m e  m iss io n s  a n d  c h u r c h  e x te n s io n ;  a  list of o u r
*  f l r a ?  - / t / S j  ;jj| »c h o  o ls a n d  c o lle g e s , a  p ic tu r e  o f o u r  H e a d q u a r te r s  B u ild - ^

- ^ § j|  i ° g  anc  ̂ p ic tu r e s  of th e  fo u r  G e n e ra l  S u p e r in te n d e n ts .
^  - 'iB  T h is  b o o k le t  is v e s t-p o c k e t  size, 3 x 5  in ., w h ic h  c o m - &
*  , ^ f j l p  k in e d  w ith  its  a t t r a c t iv e  a p p e a r a n c e  a n d  th e  in fo rm a t io n
*  . | « |  g iv e n  in c o n d e n s e d , r ig h t- to - th e -p o in t  s ty le  m a k e s  it id e a l ^ 
^ fo r  d is t r ib u t io n  to  th o s e  w h o  m a n ife s t  in te r e s t  in  o u r  o r-
i  g a n iz a tio n . E v e ry  p a s to r  a n d  e v a n g e lis t  sh o u ld  h a v e  a  J*

su p p ly  o f th e s e  b o o k le ts .  T h e y  a r e  in e x p e n s iv e  a n d  th e y  g,
•S' 1 1 I jlN l a  r e a l  n e e d . ■!«
*  H H M K BSa-----I M B B l H r  P r ic e s :  S in g le  c o p y  5 c ;  1 2  f o r  5 0 c ;  1 0 0  o r  m o re  J
*  a t  3 c  e a c h  *
*  *
S, N A Z A R E N E  P U B L IS H IN G  H O U S E , 2 9 2 3  T r o o s t  A v e ., K a n s a s  C ity , M o. *

* I
*  *  *  S1 *  li1 ̂ " i1 *  *  *  *  > ^  >f *  >fc *  *  *  >fc *  i f  >3E< ii< >fc >I< *  i f  ifc *  *  *  ̂  *  *
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C L A R K E ’S C O M M E N T A R Y
C o p ie s  o f th e  o r ig in a l  n o te s  w i th o u t  r e 

v is io n  o r  a b r id g m e n t .  T h e  se t c o n s is ts  of 
s ix  la rg e  v o lu m e s  a p p ro x im a te ly  9 5 0  p a g e s  
e a c h . B in d in g  is o f c lo th , n e a t  a n d  d u r 
a b le . T h e  fu ll te x t  o f th e  B ib le  is g iv en  
a lo n g  w ith  th e  fo o tn o te s . P r in t in g  is in  
c le a r ,  r e a d a b le  ty p e  o n  f in e  f in is h e d  p a p e r .  
T h is  se t  o f C o m m e n ta r ie s  w ill p ro v e  of 
in e s tim a b le  v a lu e  to  e v e ry  e a r n e s t  t e a c h e r .

P r ic e , $ 1 5 .0 0 ,  n o t  p r e p a id

M A P S  O F  BIBLE L A N D S

S ix te e n  p a g e s  o f m a p s  c o v e r in g  e v e ry  
p h a s e  o f  th e  g e o g ra p h y  a n d  to p o g ra p h y  
of th e  H o ly  L a n d . T h e re  a r e  tw e n ty - f iv e  
m a p s  a n d  c h a r ts  a n d  tw o  p a g e s  o f in d ex . 
A  tw o -p a g e  H is to r ic a l  B ird ’s -E y e  V ie w  of 
th e  H o ly  L a n d  is a  sp e c ia l  f e a tu re  o f th is  
p u b l ic a t io n . B u d  R o b in so n  re c o m m e n d s  it 
h ig h ly  o n  h is  r e tu r n  f ro m  th e  H o ly  L a n d .

P r ic e  5 0 c

H A N D F U L S  O N  P U R P O S E  
C o m p le te  in  11 V o lu m e s— $ 1 6 .5 0  

In c lu d in g  In d e x  V o lu m e

»*» •i' ’i ' ^  ^  ’i* 'i* ’i* % ►!* ►!* ►!< »ioI< ^
*

M A T T H E W  H E N R Y ’S C O M M E N T A R Y
A  n e w  e d i t io n ;  s ix  v o lu m e s , d u ra b ly  

b o u n d  in  c lo th . E v e ry  B ib le  s tu d e n t  w ill 
a p p r e c ia te  th e  u n fa d in g  f re s h n e s s , th e  
c le a r  a n a ly s is , th e  s p i r i tu a l  f o rc e  a n d  th e  
e v a n g e l ic a l  r ic h n e s s  o f th e s e  c o m m e n ts .

P r ic e , $ 1 5 .0 0 ,  n o t  p r e p a id

A  N ew  E d it io n  o f 
J a m ie s o n , F a u s s e t  a n d  B ro w n ’s

O N E -V O L U M E  B IB LE C O M M E N T A R Y
A  n e w  e d it io n  o f  th is  p o p u la r  o n e -v o l-  

u m e  c o m m e n ta ry ,  p r in te d  f ro m  e n t ir e ly  
n e w  p la te s . G iv es a  v e r s e  b y  v e r s e  e x p la 
n a t io n  o f  th e  e n t i r e  B ib le . 1 ,3 5 0  p a g e s ;  
b o u n d  in  d u ra b le  b u c k ra m . $ 4 .9 5

N A Z A R E N E  P U B L IS H IN G  H O U S E ,

V o lu m e s  1 1 a n d  12 h a v e  r e c e n t ly  b e e n  
p u b lish e d . P r ic e  $ 1 .7 5  e a c h . M a te r ia l  in  
th e s e  tw o  v o lu m e s  n o t  in c lu d e d  in  in d e x  
v o lu m e .

T h is  in c o m p a ra b le  se t— tw e lv e  v o lu m e s 
o f S e rm o n  O u tl in e s , B ib le  R e a d in g s , S eed  
T h o u g h ts ,  A p t  I l lu s tra tio n s  a n d  P ra c t ic a l  
H in ts ----is of in e s tim a b le  v a lu e  to  p r e a c h 
e rs , S u n d a y  sc h o o l te a c h e r s  o r  w o rk e rs  
w ith  y o u n g  p e o p le .

A L E X A N D E R  M A C L A R E N ’S 
E X P O S IT IO N S  O F  S C R IP T U R E

T h is  n e w  e d it io n  is p u b lis h e d  in  s e v e n 
te e n  v o lu m e s , 1 5 ,0 0 0  p a g e s , c o m p le te ly  
in d e x e d , b o u n d  in  d u ra b le  m a ro o n  b u c k 
ra m .

T h is  w o rk  w as  o r ig in a lly  p u b lis h e d  in  
th i r ty - th r e e  v o lu m e s  a n d  so ld  fo r  $ 6 9 . T h e  
c u r r e n t  e d it io n  is o f fe re d  a t  a  f r a c t io n  of 
th e  fo rm e r  p r ic e  so  a s  to  p la c e  th is  m o n u 
m e n ta l  w o rk  w ith in  th e  r e a c h  of all.

$ 1 5 .0 0  f o r  th e  e n t i r e  se t 
(A n d  w e  p a y  th e  p o s ta g e )

2 9 2 3  T r o o s t  A v e ., K a n s a s  C ity , M o.  ̂
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High-grade Oxford Bibles
OXFORD LONG PRIMER TYPE BIBLES 

The Popular Preacher’s Bible
C o v e r— E x tr a  q u a li ty  re a l  M o ro c c o  w ith  o v e r la p p in g  ed g e . L e a th e r  lin e d  to  e d g e ;

s i lk  sew ed .
S ize— 8 |/ 2x51/2 in c h e s .
T y p e — L a rg e , c le a r  L o n g  P r im e r  ty p e ;  s e lf -p ro n o u n c in g  p r o p e r  n a m e s .
H e lp s — T w o  e d it io n s :  T h e  R e fe re n c e  e d it io n  h a s  c e n te r - c o lu m n  r e fe re n c e s  o n ly  a n d  

c o lo re d  m a p s . T h e  C o n c o rd a n c e  e d it io n  h a s  r e fe re n c e s , a lso  C o n c o rd a n c e ,  S u b je c t  
In d e x  a n d  c o lo re d  m a p s .

S p e c ia l f e a tu r e s — P r in te d  o n  O x fo rd  In d ia  p a p e r .  R e d  u n d e r  g o ld  e d g es .
N o . 0 3 6 4 9 x . R e fe re n c e  e d itio n . 1 3 .0 0
N o . 0 3 6 9 9 x . C o n c o rd a n c e  e d itio n . 1 4 .0 0

SPECIAL OXFORD CONCORDANCE BIBLE— $9.15
C o v e r— G e n u in e  le a th e r  w ith  o v e r la p p in g  e d g e ;  g r a in e d  c a lf  l in in g .
S ize----8 |/2 x 5 j/2  in c h e s .
T y p e ----L a rg e , e a s y  re a d in g , L o n g  P r im e r  ty p e . S e lf -p ro n o u n c in g  p r o p e r  n a m e s .
H e lp s— R e fe re n c e s ;  C o n c o rd a n c e ;  S u b je c t  In d e x , D ic t io n a ry  o f P r o p e r  n a m e s , tw e lv e  

c o lo re d  m a p s  w ith  in d e x .
E x tr a  f e a tu re ----P r in te d  o n  O x fo rd  In d ia  p a p e r .
P r ic e — $ 9 .1 5 .  (V e ry  s p e c ia l .)  N o . 0 3 6 7 1 x .

T h is  is O x fo rd  L o n g  P r im e r  type u s e d  in  th e  a b o v e  th r e e  B ib le s — 03 6 7  I x, 0 3 6 4 9 x  a n d  0 3 6 9 9 x .

Jehoiakim’s evil reign. II. KINGS, 24. Jehoiachin succeedeth him
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33 And Je-hoi'-a-Mm gave “ the 
silver and the gold to P liar'-aoh; 
but he taxed the land to give the 
money according to tlie command- 
m ent of Phar'-ao li: he exacted the 
silver and the gold of the  people of

B.C. 610.
a ver. 33.
2 Called
Jcconiah,
1 Chr. 3.16. 
Jer. ‘24.1. 
and
Coniah,
Jer. 22. 24,

8 IF a h Je-hoi'-a-chin was eightee. 
years old w hen he began to  reigi; 
and he reigned in  Je-ru'-sa-lem  th re  
months. And his m other’s nam 
teas N e-hush'-ta, the  daughter d 
El-na'-than of Je-ru-sa-lem .

s ilk
HIGH GRADE OXFORD BIBLES— $9.00 and $10.00

C o v e r— E x tr a  q u a li ty  M o ro c c o  le a th e r  w ith  o v e r la p p in g  ed g e . L e a th e r  lin e d  a n d  
se w ed .

S ize— H a n d y  s iz e : 7}/4X.5 in c h e s . R e fe re n c e  e d it io n  o n ly  %  of a n  in c h  th ic k . ( A  b i t  
l a r g e r  th a n  p o c k e t  s iz e .)

T y p e ----B old  fa c e  (v e ry  e a sy  to  r e a d ) .  S e lf -p ro n o u n c in g  p r o p e r  n a m e s .
H e lp s ----N ew  C h a in  R e fe re n c e s . F e w  B ib les h a v e  m o re  th a n  6 0 ,0 0 0  c e n te r - c o lu m n  r e f 

e re n c e s ;  so m e  h a v e  less. T h is  se r ie s  h a s  1 0 0 ,0 0 0  r e fe re n c e s .  T w o  e d i t io n s :  o n e  
w ith  R e fe re n c e s  o n ly  a n d  o n e  w ith  R e fe re n c e s  a n d  C o n c o rd a n c e .  C o lo re d  m a p s  
w ith  in d e x .

S p e c ia l F e a tu r e s — P r in te d  o n  O x fo rd  In d ia  p a p e r .  R e d  u n d e r  g o ld  e d g e s . E i th e r  e d i
t io n  m a y  b e  h a d  in  b lu e  o r  b ro w n  M o ro c c o  c o v e r  a s  w e ll a s  in  t h e  c o n v e n t io n a l  
b la c k . N o  e x t r a  c h a r g e  fo r  c o lo re d  c o v e r .

N o. 0 3 4 1 0 x . R e fe re n c e  e d itio n .
N o . 0 4 3 2 1 x . C o n c o rd a n c e  e d itio n , in c lu d in g  S u b je c t  In d e x .

CHAPTER 20 “  "ei8hbour’s house, the
n A ND God spake all these words, 

saying,
2 1  am th e  L o r d  th y  G od, "w h ich  

h av e  b ro u g h t th e e  o u t of th e  land  
o f E '-g y p t, o u t o f th e  P h o u se  of 
bondage.

3 1 Thou shalt have no other gods 
before me.

4 Thou * shalt not make unto thee 
any graven image, o r any likeness o f 
any thing that is y in heaven above,

9 .0 0
10.00

Mk.10.19. 
Lk. 18. SO. 
Ro. 13.9. 
Jas. 2. 11. 

i Lv. 19.11. 
Cit.Mt.19. 
18.
Mk. 10.19. 
Lk. 18.20. 
Ro. 13. B. 

fc ch. 23.1. 
Cit. Mt.
19. 18. 
M k.10.19. 
Lk. 18. 20. 
Ro. 13. 9. 

lD t.5 .21.
II Ha. 10.15.

covet ’"thy neighbour’s 
manservant, nor his n 
nor his ox, nor his ai 
thing that is thy neight

18 11 And all the peo 
«thunderings, and the 
and the noise of the 1 ti 
the mountain11 smokinj 
the people saw it, thej 
and stood afar off.

19 And they said un 
z Speak thou with us, :

Cit. Ro. 7 .7  & 13.9.
a ch. 19.16. Jb. 23.14. 
x  ver. 23. 8 Read

m2 S. 11.2. n For ver. 1-17, see Dt. 5.6-21. o (ch. 18.1). ch. 29.46. 
r cli. 13.16. 2 S. 22.15. s ch. D . 13,13. ||L v .23 .9 . t ch. 23.13. 

ch. 1 9 .16. Eeb.12.21. y t f . Dt. 4 .19. * ch. 19.19. Dt.5.5.
p cl 

u ch. 1

N A Z A R E N E  P U B L IS H IN G  H O U S E , 2 9 2 3  T r o o s t  A v e ., K a n s a s  C ity , M o.
A  A A A  A  A  A  A  1X1 iZi tZi >Xi A 1X1 iZi A  >Xi ^  .▼ • .y. .t. jt. .▼< >▼.< hT. .Tj kTj >Ti .Tj hT. .t . .Tj a  A A  A  A  A  A  A  A  A  iZi i!


