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An Easter Prayer

By Charles Henry Mackintosh

O Master of the Wisdom which is Love,

Let not the light of Thy five-pointed Star
Shine on us only dimly, from afar!

Let it descend upon us, like the dove,

The starlike dove which John’s disciples saw
On Jordan’s banks, two thousand years ago,
And let it light our darkness, till we know,

Of our own knowledge, that Love is the Law!

Thus, and thus only, may we live the Creed

Which we profess; and, on this Easter morn,

Rise from the river of doubt, cleansed and reborn,
To cry aloud: The Christ is risen indeed!
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Managing Editor’s
MESSAGE

HERE is a little story making the
Trounds, of a pastor’s wife who asked
her husband before the church service,
“What is the object of your sermon
today?” To which he gave the ready
reply that his subject was so and so.
She assured him that she knew that,
but she still wanted to know what was
the object of his sermon. No sincere
preacher can hear that story without
having it bounce right back into his
own face. Most of our sermons have
subjects, but do they have objects?

There are three questions which we
should ask ourselves before we enter
the pulpit to present our messages.
First, What is my object in preaching
this sermon? Second, Have |1 clearly
outlined or presented this object in
the preparation | have made so that |
may, by the help of God, get it to my
congregation? Third, Am | presenting
this message in language that suits my
congregation—in words that the sim-
plest of them will understand. To have
a satisfactory answer to those three
questions will save us from three
prominent criticisms of the pulpit to-
day, which are: 1 could not see what
he was aiming at—he didn't seem to
know how to say what he had in mind
—his language was beyond me, | need
to carry a dictionary with me when |
go to hear him preach.

To preach with a definite object in
mind and successfully carry it through
means that much time must be given to
the preparation of the sermon. If
preaching is as important as God, the
Bible, and the people think it is, preach-
ers should give the major portion of
their time to sermon preparation. The
pastor who is “too busy” to give ade-
quate time to the preparation of his
sermons is faulty in his understanding
of the primary task of the preacher
and of how to use his time. Let'’s
keep that question of the pastor’s wife
before us always, “What is the object
of your sermon today?”

D. Shelby Corlett,
Managing Editor
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When the Preacher Moves

J. B. Chapman, Editor

HE preacher’'s life has always been

known as a roving life. It was so with
our blessed Master. It was so for all the
twelve apostles. It was so with the men
who “went everywhere preaching the
Word” in the later apostolic times. And it
has been so in a large measure with the
preachers of every age and of every land.

Moving is a necessity, in many instances
it may be an advantage, but, like most good
things, it may become an obsession, a fad,
and even a vice. Moving is a necessity when
the time comes that the preacher and the
church cannot longer get along together;
for the people cannot and should not all be
expected to move, and if someone should
move, manifestly, it must be the preacher
who takes to the road. In many instances
moving is an advantage, not only to the
church which may do better work under a
new leadership, but also to the preacher
who by moving gets the benefit of new
romance for his work, having been pressed
with the monotony of his present charge.
But when moving becomes simply a habit,
it is an obsession; when it becomes a plea-
sure, it is a fad; and when it becomes just
a way to escape problems, it is a vice. And,
furthermore, as an instrument for escaping
problems, moving is a temporary expedient
that reacts to the' preacher’'s disadvantage;
for there are problems everywhere, and
the preacher who consciously runs from
problems becomes an inward coward, and
having run away when the battle got hot, he
will yet come to where he will run away
or want to run away when the battle is no
more than lukewarm.

The preacher does not really begin to
grow as a preacher until he scrapes the bot-
tom of his sermon barrel, and must begin
to dig for current preaching material. The
pastor does not know the joy of the pastoral
office until he comes to the time when he is
performing marriage ceremonies for those
he baptized and received into the member-
ship of the church. And the administrator
does not know the full assurance of his
judgment until he has stayed long enough
to see foundations placed under his air
castles. Especially in these days of shifting
populations, it is not necessary for the
preacher to move to get a change, for with-
in the space of seven years the bulk of his
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listening audience will change, even though
he remains. And no one can deny that out-
standing pastorates must, of necessity, be
relatively long pastorates.

Still, preachers are a moving species, and
no preacher is wise who does not “keep
his hat on,” ready to move on, if the signs
indicate that he should do so. One of the
saddest spectacles that ever the dairyman
sees is that of a cow which, after giving a
fine bucket of milk, stays just long enough
to kick it over. And the church and com-
munity see nothing worse than the sight
of a preacher who stayed too long and thus
undid much of the good he had previously
accomplished.

When should the preacher move? Well,
he should move any time when the vote is
against his staying or (in espiscopal bodies)
when the appointing agent says he should.
Seems like it would not be necessary to say
this, but the fact is that some preachers try
to stay when they are told officially to move
on, and such preachers are a menace to the
work of God and usually finish their day
in a minor role in the church or in some in-
dependent type of work which they curi-
ously suppose is less afflicted with dictator-
ship, since they are the dictator themselves.
It is even a bad thing for a preacher to be
“voted out,” and if he can get an inkling
that such a fate is in the making, he should
move before he is told to do so. Most
preachers do this, but there should be no ex-
ceptions. Move, Brother, if you are told to
do so officially.

In the second place, the preacher should
move when he catches with his vision for
the wor.k. Some preachers are good in home
mission churches, and should move when-
ever the church reaches a stage beyond this.
Some preachers can build church buildings,
some can pay for buildings already con-
structed, some preachers reach the place in
their task where in their own mind the
field is no longer promising. In all such
cases the preacher should move.

In most churches the preacher must move
whenever there is an opening, and he can-
not set a certain time and say, | will move
then. If he does this, he may find no suit-
able place to go when the time comes that
he must go. If he is going to move “pretty
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soon,” he better move when someone wants
him. And always it is better to move to go
somewhere, rather than just to move. A
preacher’s friends must be considered, and
they are much happier if their friend and
brother is going to another charge, for if
he is not, they are practical'y sure to feel
that he is being pushed out, and this drives
a wedge that may eventually cause a split in
the church.

It is always a dangerous thing for a
preacher to be too anxious that his move
shall be a promotion in the sense that this
word is commonly used. Of course, it is a
promotion, if it is going where the Lord
wants him to go, but it is often better all
the way around if the preacher goes to a
place with a smaller membership and a
lower salary than he leaves—this for ob-
vious reasons, and no God-called preacher
should be ashamed to make such a move.
The world is quick enough to observe that
the preacher can hear the call where the
pay is larger, and happy is the preacher
who does not give any ground for credence
ior such a saying.

No preacher should expect to be a fit
everywhere, and for this reason he should
carefully and prayerfully consider any pro-
posed change before he makes it. If the
preacher cannot succeed in a certain place,
that does not mean that he will fail every-
where, and if he cannot succeed in a given
place, that does not mean that no one can
succeed there. This is one of the distinct
advantages of an itinerate ministry—it helps
in the hard task of getting men and op-
portunities mated.

No preacher should demand unanimous
votes or expect enthusiastic appointments
(thinking in terms of methods of mating
preachers and opportunities). Speaking as
one who has had the responsibility of help-
ing mate preachers and opportunities, | have
to say that | am often, if not usually, reluc-
tant at the point of decision. And this sense
of reluctance that one charged with appoint-
ing responsibility feels shows up in the ad-
verse vote when a composite mind (that of
a voting congregation or board) is called
into action.

One of the most important factors, as |
view it, is that the preacher shall have an
inward conviction that he should take the
proffered place. It is seldom that I approach
a preacher and tell him abruptly that |
want him to go to a certain place—not even
when | know he would do so without ques-
tion if I asked him to do so.. Usually 1
suggest the matter, and ask him what he
would think of going. If he turns away
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from the idea instantly, | say no more. If he
hesitates to turn down the suggestion, | wait
on him, and pray that he may be led. And
if after sufficient time, he is still undecided,
I do not press him. If he is too detailed in
requiring conditions, I do not press him. |
know that a real effective ministry anywhere
will need to be bolstered by inward convic-
tion, “God sent me here,” and | do not
want any preacher to go anywhere without
that kind of a conviction. | have had a
preacher that 1 Knew really should move,
and | have suggested a probable opening,
only to have him quickly ask, “How much
is the salary?” Usually | do not know this,
making it a point not to find out. Or right
away he asks, “How many members?” or
"What kind of a parsonage?” or “ What kind
of a climate?” or some other insignificant
question. | make it a rule not to “talk up”
on any of these things, for I do not want
the preacher to go, if he does not feel that
he should go, and | do not want him to be
influenced by incidental considerations.

A bishop said, “If | were considering a
church, I would not want to know how
many members the church has, but how
many it could have, if it occupied its field.
I would not want to know how much sal-
ary it pays, but how much it could pay, if
it were built up to its deserving stature. |
would not want to know what type of peo-
ple the church had in its membership, but
what they are capable of becoming in a
truly spiritual atmosphere. | would not
care so much about the church’'s pedigree
as about its prospects.”

The moving preacher owes it to the church
he is leaving to eliminate himself with the
least possible hurt to the people he is leav-
ing behind. That preacher who used as
the text for his farewell sermon, "Behold
your house is left unto you desolate,” cer-
tainly did all he reasonably could to make
that prophecy work out; for a church and a
community have a right to expect that a
Christian minister will go his way in mod-
esty and good grace, and when he does not,
he has preached “against the gospel” with
his last acts and his last words. It is the
leaving preacher’'s duty to leave the peo-
ple united, and to give them all the heart
and courage he can for the future of their
work, and to give his successor as good a
chance as possible.

And in the new field—but already this
editorial is too long. Anyway, in the new
field, the preacher will do well to remem-
ber the comment of the vain man who went
into the office of a great statesman to ask
for a favor—he went in confident, and came
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out humiliated. But his own comment was,
“If 1 had gone in like | came out, | might
have come out like I went in.”

True and False
Standards of Success

By the Editor

AST WEEK | received a letter from a

harassed preacher’s wife. In the course
of the letter the woman said: “lI am full of
resentment, but | can’t ruin my family. My
husband is a good man—an elder—but he

has never had a break. He is awkward and

slow, and never gets any but ‘leftover’
churches. We are all ‘run down at the
heel. | weep and pray, and wish that my

children might have a better chance. Our
poverty is an embarrassment to both us
and our relatives. | feel that we do not
rightly represent God. | am tired and pre-
maturely old on account of our many fail-
ures. | need relief and quietness for the
sake of my three small children. Some-
times | get up on the mountain top, and
then something slaps me down again. There
are so many discouragements.”

Now, of course, I do not know all the
circumstances. But the Scriptures teach
that we should be careful to meet all the
conditions, and then be absolutely indiffer-
ent as to the consequence. This is the law
of Christ for the whole of our lives, and it
will work, as has been proved by the ex-
periences of millions during the Christian
centuries. One must be careful to be right
with God, to live right toward his neigh-
bors, to be obedient to all the duties, to be
zealous of all good works fcr the souls and
bodies of men. After this, nothing bad can
happen, and “whatever is, is right.” This
may sound at first putting, like any easy
way. But the fight is in keeping everything
committed to God on terms of real faith
and obedience. This is the secret of learn-
ing to be content in whatsoever state one
finds himself.

About fifty years ago Dr. Talmage
preached on the text: “l have learned in
whatsoever state | am therewith to be con-
tent.” He chose the season when many
families of his church were having to move,
and he made special application of his
theme to the experience of those who were
leaving good quarters for poorer.

There can be no mistake that poverty is
often inconvenient, and that lessened op-
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portunities may be a trial to the soul. But
life is so set up that its compensations have
a tendency to equalize, so that “restless lies
the head that wears the crown,” and “to
whom little is given, of him little is re-
quired.” The Miller of the Dee had a mealy
cap to match King Hal's crown, and a mill
to match Hal's kingdom fee, and Hal would
have gladly changed his burdened heart for
the light heart of the miller.

But to make the application to the preach-
er’'s calling: there is a strong tendency to
measure success in terms of position and
pay. And this is a false measuring stick.
The real measure of the preacher is faith-
fulness in the field given him, regardless of
the size or relative fruitfulness of that field.
It is an imitation of the Master for the
preacher to preach his best to the smallest
audiences. Think of Jesus and Nicodemus,
Jesus and the woman at Sychar’s well, or
Jesus with His twelve disciples after the
five thousand brought to Him by reason
of His miracle of loaves and fishes had gone
away! Louis Albert Banks said he dis-
covered that the best way to win a man for
the Lord was to get him by himself, and
face him personally and directly. He
thought that all other forms of service
served but to lead to this, so far as actual-
ly getting people saved. When the evangel-
ist counts his converts he is altogether pre-
sumptuous. It is the personal evangelist
who is sure of his fruits.

And the relation of little churches to big
ones is like the relation of country com-
munities to cities. The cities do not make
the country, it is the country that makes
the cities. Likewise it is the little churches
that contribute to the big ones, rather than
the big ones that contribute to the little
ones. The average Christian denomination
must adapt methods that apply to small
churches, for in many denominations ninety
per cent of their churches have a member-
ship of less than one hundred each. These
little churches do not make much of a
showing, considered alone. But it is mem-
bers that were brought to Christ in their
little home communities that make up the
membership of the big churches where the
showings are made. A Presbyterian group
a little while ago calculated that ninety-
eight per cent of their preachers came from
their churches in rural communities, even
though the large majority of their members
are in urban sections.

On that matter of salary: nothing could
be more misleading than to make this a
standard. In fact, it is folly to allow money
and goods to loom large in one's cal-
culations either of usefulness or of happi-
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ness. The best plan is not to dwell on
these things at all—not even to disparage
them—just ignore them. Do not allow
money and goods to become essential. On
the other hand, avoid feeling sorry for your-
self. Do not develop a “poor mouth” habit.
Use what you have well. Give of such things
as come into your hand. Live where your
work requires you to live. Do not cringe
before the affluent nor crow in the pres-
ence of the poor. Men, not what men have,
are what count. Character is of consequence:
reputation is but a shell. Keep your eyes on
the things that matter, and remember that
worth-while people do the same—only the
cheap and the shallow judge the bird by
his feathers or appraise the pig by the curl
in his tail.

Really, what could be finer than to be the
wife of a pastor in a small church, where
humble people wait for the Bread of Life,
and where ostentation and show are at a
discount, where neighbors sit up with the
sick and go to help the stranger “raise his
house” or work out his crop after his ill-
ness is over? And what matters that “mod-
ern conveniences” are wanting, when they
are not accounted necessary anyway? Af-
ter all, a man’s happiness is not so much
increased by the increase of his income as
by the decrease of his wants. No, Sister,
you should not allow yourself to become
annoyed, much less discouraged, by reason
of your inability to make a showing by the
false standards which wunspiritual people
have foisted on the world and, in too large
measure, on the Church also. Take ycur
dinner of herbs in peace; and let those
who must, eat their fatted oxen amidst
strife.

But even this, up to this point, is but a
negative approach. The positive satisfac-
tion comes from accepting the appointment
as coming from God. And God, you know,
gives the full light of the sun to the hum-
blest flower, and offers the fullest reward
for the disciple’'s cup of cold water. To be
in the will of God is more than all palaces
and all preferments. And then, to win a
soul for Christ: ah, here is joy, surpassed
only by the sense of one’'s own reconcilia-

earth to bring out diamonds. How much
more shall we go to the humble places to
bring back souls! If not many souls, at least
one who shall become, like the merchant's
pearl, worth all our fortune besides.

Not to boast, but only to enforce my the-
sis, | may say that I have known and lived
the humble life, and that in the faraway
places of the earth | have sat down with
cultured missionaries in bamboo huts—
their family residences—and have eaten of
their coarse fare amidst the thanksgiving of
these worthy ones that they were honored
thus by their Lord and His Church. | have
even encouraged these to complain, but
have met only the assurance that they had
everything that is necessary, and that they
asked only to be allowed to continue their
quest for souls for whom Christ died.

Ours is a calling that demands “other-
world-mindedness.” We have here no con-
tinuing city, but must live where God and
the Church locate us. But, after forty-six
years of such a life, | can truthfully say,
I like it, and if | had my life to live again,
I would follow substantially the same course
I have followed this time. | would be a
preacher. | would be a holiness preacher.
I would preach and pray and live for Christ
and the gospel. 1 would live where my
work dictated | should live. | would stay
cr go, as the quest for souls required. |
would take what was given me as coming
from God, and do without what was with-
held as being better than any gift ot honor
that could come apart from His will. 1
would live in all good conscience before God
and men. | would live joyfully and to the
full. 1 would be patient in tribulation, and
thankful in times of favor. | would be faith-
ful in the little things—knowing then that
there would never really be things too big
for me. | would keep my heart and mind
set on Christ and the souls for whom He
died. | would account inconveniences a
comfort, and suffering an honor. And |
would do, as | plan to do this time, die “in
the triumphs of a living faith,” and go
straight home to God where my real re-
ward awaits, and which | hope will be the
larger for not having been too fully given
to me here.

“The hill of comfort is the hill of Calvary; the house of con-
solation is built with the wood of the Cross; the temple of heavenly
blessing is founded upon the riven rock—riven by the spear which

No scene in sacred history ever gladdens the

tion to God. Men go deep into the grimy
U ULLL , KLL®IDRRIININN» D
pierced His side.
sou! like Calvary’s tragedy.”—Spurgeon.
6 (74
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Your Life in Christ

Paul S. Rees, D.D.

Text—Your life is hid with Christ in God
(Colossians 3:3).

EADING the story of the early Chris-
tians in the New Testament, one is re-
peatedly struck with the simple, glowing
affirmative way in which they declared
their faith. Except for a few skilled leaders

like Paul, they didn't argue; they simply
affirmed. Since Christ took possession of
them, life had taken on an utterly new

quality. It was not something to wrangle
about; it was something to sing about.

Of course there was mystery about it
That's what our text suggests when it says
that our life is “hid with Christ in God.”
But with all its mystery there is a royal,
redemptive reality about it, and that's what
counts. It reminds one of some words of
wisdom which one of our fiction writers puts
upon the lips of a scientist. The scene is
laid, a few years back, in a laboratory
which stood near the contested border of
two imperialist-minded nations. Buckle,
the scientist, has been trying laboriously to
work out the cure for a certain tropical
disease. One day his work is rudely
stopped by the heavy-booted invasion of a
guerrilla band of Germans. They smash
his test tubes and destroy his notes—notes
containing years of labor.

The invaders have scarcely gone when
an associate of his appears. Seeing what has
happened, the angry man says, “Buckle,
you've lost your job.” “No,” said the sci-
entist quietly, “they can’'t lose my job; they
can only interrupt it.” When his friend
whips out a gun and proposes that some
sort of revenge be undertaken, Buckle re-
plies, “It's no good. You can’t do anything
with that—except to make trouble. Those
men cannot put out the light, no matter
how much power they hold. I'm not afraid

of that. 1| tell you, Maynard, they cannot
put it out. Not all the winds in the world
can blow it out. If others don't know the

truth is there, because it is hidden, we do,
don't we? We've got to stand by. The
truth will be wanted someday.”

That was the way the early Christians
felt about this new life which had laid
hold upon them and fashioned them into
new men and women. “If others don't know
the truth is there, because it is hidden, we
do, don't we?” Such was the spirit in which
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they bore their Christian witness. Such, too,
is the spirit in which we may well bear
ours. “Your life is hid with Christ in God.”

Let's observe, first of all, that this life has
the supernatural quality of Christ’'s birth.
You will understand my meaning only as |
remind you of the interesting parallel which
Paul is drawing, in this Colossian letter, be-
tween the earthly experiences of Jesus and
our spiritual experiences in Him. Glance
back at the first verse of this third chapter.
There you have the phrase, “risen with
Christ.” We'll discuss it later but, for the
moment, all I want you to see is that there
is something in the Christian experience
that corresponds to the resurrection of the
Lord Jesus Christ.

Go back to verse 20 of the preceding
chapter, where you have the phrase, “dead
with Christ.” Without discussing it now, we
simply note that there is something in the
Christian experience that corresponds to
the crucifixion of Jesus.

Now go back to verse 13 of chapter 2,
where you have this remarkable statement
which | am going to read in the Weymouth
translation: “And to you—dead as you once
were in your transgressions and in the un-
circumcision of your natural state—He has
nevertheless given you Life with Him, hav-
ing forgiven wus all our transgressions.”
The Authorized Version reads, “You hath
he quickened together with him.”

Here, you see, we come upon the fact
that there is something in the Christian ex-
perience that corresponds, not to the death
or resurrection of Christ, but to His birth.
The idea is that of quickening, begetting,
coming to birth.

By way of reminder, let's raise the ques-
tion: How did the earthly, physical life of
the eternal Christ come into being? Well,
let me give you the answer which the Holy
Scriptures furnish in the language of a man
who, interestingly enough, was a cultured
physician. | refer to Luke, the author of
the third Gospel. After an investigation
that satisfied him perfectly, and under the
authority of the Spirit of God, he set down,
for all posterity, the words which the angel
spoke to the virgin Mary, “The Holy Ghost
shall come upon thee, and the power of
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the Highest shall overshadow thee: there-
fore also that holy thing which shall be
bom of thee shall be called the Son of God”
(Luke 1:35).

That is to say, the virgin birth of Jesus
was not on the level of the natural but of
the supernatural. It was by the power of the
Holy Spirit. It was a special divine act of
imparting physical life.

Now that, Paul would say, is a kind of
picture of the way every true Christian life
begins. What was true physically of Jesus
becomes true spiritually of us. There is a
divine impartation of life, through the min-
istry of the Holy Spirit. There is, as Jesus
put it to Nicodemus, a being born “from
above.” If I may use non-technical, non-
theological language, a man is born again
when the control of his life, its center and
its government, passes over from himself
to God.

But here is the “catch”: no man can man-
age that change by himself. It takes the
strength and grace of the Spirit of God. It
is, in that sense, a supernatural birth. A
young man, in the grip of a destructive
habit, was exposed to the happy, whole-
some, earnest, useful lives of some Chris-
tian young people. He envied them. He was
challenged by their example. He admired
their ideals. One day he told a young min-
ister that he had made up his mind to live
by the fine standards which had been set
up in the lives of those victorious young
folks. He was promptly told that he would
find it impossible—in his strength.

At first there was a look of surprise and
disappointment. The minister talked on,
showing him how Christ did not come sim-
ply to set up beautiful ideals, but came
rather to impart the power of His own life
and the gift of His own righteousness in
order that our ideals may be brought down
out of the impossible sky and sent march-
ing across the broad plains of actual living.
The look of disappointment changed to one
of understanding, and then guilt, and then
faith. Not faith in himself but faith in
Christ! They went to their knees. There,
in humility, the young man gave up the
vain notion that he could attain the goal
he had seen in the lives of others, and
simply handed his life over to Christ. In
exchange for that soiled, sordid, sin-filled
life he received the fresh white life of the
Son of God, and since that day he has been
a new man.

Your life in Christ! It begins by some-
how sharing the supernatural quality of
His birth. It is life begotten from above.

8 (79

Following the pattern of Paul’s thought,
let’'s notice, next, that this life has the sac-
rificial quality of His crucifixion. “Dead
with Christ” is the blunt phrase Paul uses
in verse 20 of chapter 2, while in the verse
from which our text is taken (3:3) he says,
“Ye are dead.” Leaving our context for a
moment, let me remind you of Paul's not-
able testimony in Galatians 2:20. It throws
light upon these phrases in the Colossian
letter: “lI am crucified with Christ, never-
theless | live; yet not I, but Christ liveth
in me.” And then, reserving comment, let
me give you a testimony from the life and
lips of that distinguished servant of God,
George Mueller. It came near the end of
his life, when his monumental work for
orphaned children had come to be known
around the world. One day someone asked
him what was the secret of such a devoted
life as he had lived. The old man bent very
low, as though to illustrate what he meant
by what he had to say in reply. “There came
a day,” said he, “there came a day when
| died,—died to George Mueller, his opin-
ions, preferences, tastes and will; died to
the world, its approval or censure; died to
the approval or blame even of my brethren
or friends; and since then | have studied
only to show myself approved unto God.”

No, that was not Mueller's conversion.
That was the day, quite some time after his
conversion, when he realized what it meant
to identify himself so wholeheartedly .with
the Cross of Christ as to renounce forever
the claims or the so-called “rights” of the
self-life. He sacrificed them all, repudiated
them all, in favor of the all-embracing claim
of the Christ who had died for him.

Where do we stand—you and I—on this
matter of dying out to our little pitied,
petted, pampered self in order that a great-
er Christ might shine out through our
broken, sanctified personality? Do we be-
lieve, with F. J. Huegel, that the Church of
Christ, meaning us Christians of course,
“has been enjoying a fifty per cent redemp-
tion because she has not realized the impli-
cations of the Cross?” Are we willing to
say with Christina Rosetti:

God harden me against myself,
The coward with pathetic voice
Who craves for ease, and rest, and joys:

Myself, arch-traitor to myself;
My hollowest friend, my deadliest foe,
My clog whatever road | go.
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Yet One there is can curb myself,
Can roll the strangling load from me,
Break off the yoke and set me free.

Let Him do it—now! Potentially and pro-
visionally, you died to sin and self when
Christ died for you. Now it is for you to
affirm, by faith, the reality of this death
as you claim your full participation in the
power of His Cross.

1.

In further analysis of our life in Christ,
Paul points out to us that it has the strong
quality of His resurrection. Note the first
part of verse 1. “If ye then be risen with
Christ!” “Risen with Christ!” Isn't that a
tonic phrase? Having shared Christ's life,
and having participated in His death, we
are to experience the power of His resur-
rection.

Let's be clear in our thinking as to the
point of view from which the apostle is
here considering the resurrection of Jesus.
It is not the future resurrection of the body,
as guaranteed by Christ's triumph over the
tomb, that Paul has in mind. Read him
carefully and you will see that he is think-
ing a perfectly thrilling thing. It is this:
that just as Jesus displayed the evidences
of being alive before his crucifixion, but
afterwards, in His resurrected form, dis-
played an even larger, more transcendent
life, so we Christians, passing through the
gateway of death to self and the world, enter
into a more abundant life with our risen
Lord.

There was something transcendent about
the experience of Jesus during the forty
days between His resurrection and His as-
cension. Certain limitations to which He
submitted before His Cross were now gone.
He would move in and out of a room with-
out benefit of an open door. The barriers
were gone.

Reverently may | say it: there is some-
thing that corresponds to that in the life
of the Christian who has made the com-
plete commitment to the Lordship of Christ.
The power of the Holy Spirit has swept in
to take up the vacuum that might have been
there when self moved out. And now
what? The old barriers are down. There is
an open road, and it's called “the good,
and acceptable and perfect will of God.”
Old fears, old tangles, old conflicts, old re-
sentments, old frustrations—they're gone.
Hallelujah, they’'re gone! Swept clean out
by this tidal invasion of the resurrection
life of Jesus Christ our Lord.

One man, who passed by faith through a
Gethsemane and Calvary of crucifixion with
Christ and found this resurrection power

March-April, 1947

waiting for him, came home from work one
night, worn to a frazzle. Almost as soon as
he crossed the threshold a member of the
family gave him a sharp, ugly word. It
was like a slap in the face. Before he took
his place with Christ in death and resur-
rection, he would have blown up. Now, ac-
cording to his testimony, he suddenly be-
came so conscious of Christ’'s nearness that
he was filled with laughter. He was able
literally to “laugh it off.” And he put it
"A miracle had taken place, the miracle
of love — First-Corinthians-Thirteen love,
which never faileth, even when you are
struck in the face.”

His life in Christ was showing the strong
quality of resurrection triumph.

V.

Again, it should be seen that our life in
Christ has the splendid quality of His as-
cension. Return now to verse 1. “If ye then
be risen with Christ, seek those things which
are above, where Christ sitteth on the right
hand of God.” You see the angle of vi-
sion from which we are asked to look at
Jesus has shifted. We behold Him seated
“on the right hand of God.” Thus we have
moved from His birth to His death to His
resurrection to His ascension. And yet—
mysterious as this may sound to some of my
listeners—we are still linked with Him
in our true life, our true love, and our
true communion.

As one of the poetically-minded saints
has put it, with beautiful mysticism:

He has raised our human nature
In the clouds to God’s right hand;
There we sit in heavenly places,
There with Him in glory stand.

Jesus reigns, adored by angels;
Man with God is on the throne;

Mighty Lord, in Thine ascension
We by faith behold our own.

See now what happens to us when we,
in some practical measure, realize our one-
ness with the ascended Redeemer. Two
splendid things follow: First, there will be
the splendor of the humble mind and, second,
the splendor of the heavenly mind.

The humble mind is hidden away in these
words: “If ye then be risen with Christ,
seek those things which are above.” It's
the humility of the unattained, the humbling
disciple of the perpetual quest. Seek! Seek!
Seek! And remember that always there is
more ahead.

Perhaps some of you were uneasy a few
moments ago when | spoke so strongly
about the crucifixion of the self-life and
the incoming of the resurrection power of
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Christ. You wondered what would be left
for the vyears of growth in Christian
grace. There need be no fear. Dying out
to self and being filled with the Spirit is
not the goal of the life in Christ—the goal is
perfected Christlikeness of character. The
crisis of the believer's crucifixion makes his
commitment to Christ total, but it neither
completes his character or gives him the full
measure of efficiency in service. That comes
a little at a time, with here a battle fought
and there a victory won, with here a les-
son learned and there a failure analyzed,
with here a temptation resisted and there a
responsibility accepted. And all along, it will
be the realization of the unattained that will
keep you humble.

Then the splendor of the heavenly mind.
“Set your affection on things above, not on
things on the earth.” When are we going to
get it through our muddled heads that God
never intended man to be earth’s prisoner?
He made him to be eternity’s pilgrim. You
can fill a glutton’s stomach with goulash
and dazzle a miser's eye with gold, but it
takes more than goulash and gold to stop
the leaping, longing spirit of the man who
has glimpsed his heavenly destiny.

The margin has it, “Set your mind on
things above, not on things on the earth.”
That noble preacher of the yesterdays, Dr.
Arthur T. Pierson, tells of a day when, in

his pastoral ministry, he called at the home
of a Christian woman who had lately lost
her very aged mother. After he had ex-
pressed his sympathy and the daughter had
expressed her thanks, she broke into a
quiet smile, not untouched with proper
pride. “You know, Doctor,” said she, “for
forty years my mother’s mind has been in
heaven.” Whereupon, said Pierson, | in-
wardly recalled those lines by Goldsmith,
descriptive of the noble parson:

Like some tall cliff that lifts its awful form,

Swells from the vale but midway leaves
the storm,
Though round its breast the rolling clouds
are spread,
Eternal sunshine settles on its head.
Does that make the life in Christ im-

practical, detached from reality, aloof from
the sobbing of the world’'s tragedy and
need? Not at all. It simply means that the
light of heaven plays perpetually around
the tasks of earth, and that the hope of
heaven contributes its own peculiar medi-
cine to the healing of earth. Your life—
supernatural, sacrificial, strong, and splendid
—*“your life is hid with Christ in God.” If
that be true, then never fear. For it will
follow, as day follows night, that “when
Christ who is our life shall appear, ye also
shall appear with him in glory.”
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Archbishop Seeker's Description of the Sanctified
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They seek to be better
appearance.

inwardly,

i
©

own happiness.

Sanctified Christians do much good and make but little noise.

They bring up the bottom of their life to the top of their light.

They prefer the duty they owe to God, to the danger they fear from man.
They seek the public good of others, above the private good of themselves.
They have the most beautiful conversation among the blackest persons.
They choose the word sorrow, rather than commit the least sin.

They become as fathers to all in charity, and as servants to all in humility.
They keep their hearts lowest when God raises their estates highest.

in their substance,

than outwardly in

They are grieved more at the distress of the Church than affected at their

11. They render the greatest good for the greatest evil.
12. They take those reproofs best which they need most.

13. They take up duty in point of performance, and lay it down

dependence.

in point of

14. They take up their contentment in God’'s appointment.
15. They are more in love with the employment of holiness than with the en-

joyment of happiness.

16. They are more employed in searching their own hearts than in censuring

other men'’s states.

17. They set out for God at the beginning, and hold out with Him to the end.
18. They value a heavenly reversion above an early possession.
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The Experiential Meaning of Pentecost

J. A. Huffman, D.D.

They were all filled with the Holy Ghost
(Acts 2:4).

THERE are two propositions on which
agreement is desired at the very be-
ginning of this meditation. The first one is,
that Pentecost is the most outstanding and
epoch-marking event which has occurred
since the ascension of Christ. The second
is, that Pentecost will continue to be the
most outstanding and epoch-marking event
until Christ comes again. No doubt all con-
cur in this. If it be that Pentecost has been
and will continue to be the most significant
and epoch-marking event from the time
that Jesus went away until He comes again,
it is very befitting that a little time should
be set aside to meditate upon its real mean-
ing.

There are three aspects to Pentecost which
must be considered if its meaning is to be
fully understood. They are the dispensa-
tional, experiential, and practical aspects.
In this treatment, however, we shall confine
ourselves to the experiential meaning of
Pentecost.

The Meaning Experientially

That Pentecost had an experiential mean-
ing no thoughtful person will dispute. Pen-
tecost did something for them; made a defin-
ite contribution to their religious lives;
made them different. Just what this experi-
ence was, what Pentecost did for them, is
our present inquiry.

Human nature has not changed in all the
millenniums of history. In this practically
all students of psychology concur. The
needs of human nature of two thousand
years ago still remain the needs of men.
What grace did for human needs two thou-
sand years ago, it still does for humanity.
If we can discover the needs of Christ's dis-
ciples of nineteen hundred years ago, and
discover what Pentecost did for them, we
shall be able to draw a logical conclusion
as to what Pentecost should do for His dis-
ciples of today.

*This article, in part, is the message which
was delivered by the writer in the Upper
Room Chapel of the American Colony in
Jerusalem, on the Sunday of the 1930th An-
niversary of Pentecost.
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Strange as it may seem, there are still
some who argue that the apostles of Jesus
were not converted until Pentecost, and
therefore Pentecost resulted in their con-
version. Again, there are others who con-
cede the conversion of the apostles of Jesus
before Pentecost, that they were baptized
with the Holy Spirit at Pentecost, but were
not sanctified at Pentecost, in the sense
that they entered into the experience of
heart purity. What we desire is not some
man'’s theory or notion, no matter how grati-
fying to the carnal mind, but the Word of
God. His Word shall be our final authority
and shall end all controversy, so far as we
are concerned. We cannot trace the ex-
periential history of all of the one hun-
dred and twenty who participated in Pen-
tecost, but shall confine our investigation
to the twelve apostles of Jesus, whose spirit-
ual biographies are fairly complete, and
draw our conclusions from them.

First, it will be observed, that these men
had heard and heeded Christ's call to dis-
cipleship. To be a disciple means to be a
learner, to accompany the teacher and be
instructed. This relation they had sus-
tained to Jesus for several years.

Then, they had been chosen from among
the larger group of disciples, and had been
called to apostleship. To be an apostle
means not to cease to be a disciple, a
learner, but to enter into a new and higher
relationship, that of a representative, a
teacher. The word “apostle” is compounded
of two Greek words meaning to be sent
away, thus meaning one sent to be a teach-
er or a leader. They had been sent to
represent Jesus, to teach others concern-
ing Him—to preach His gospel.

Again, Jesus had given them power to
heal the sick and to cast out demons. Pass-
ing strange it would be, would it not, if
Jesus had called unsaved men to preach the
gospel, and had given them power to heal
the sick and cast out demons in His name?
It is unthinkable, in the light of our knowl-
edge of Jesus, His work, and the opposition
from the powers of darkness.

Then, too, Jesus gave to the disciples an
assuring word, which has a bearing upon
the question, as to whether or not they
were saved men before Pentecost. Assum-
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ing that the seventy whom Jesus sent out,
though not of the twelve, sustained the
same relation to Jesus as did the twelve,
and were Pentecostal participants, the fol-
lowing incident should be noted.

One day when they returned from a suc-
cessful preaching itinerary, they came to
Jesus all jubilant over their success, say-
ing: “Lord, even the devils are subject to us
through thy name.” Among other things,
Jesus said to them: “Notwithstanding in
this rejoice not, that the spirits are sub-
ject unto you; but rather rejoice, because
your names are written in heaven” (Luke
10:17; 20). Jesus did not mean to chide
them for rejoicing that the devils were sub-
ject to them through His name, but pointed
out something which was an occasion for
even greater rejoicing-—that their names
were written in heaven. This was a splendid
and assuring testimony from the lips of
Jesus, as to saved relationship.

Furthermore, the intercessory prayer of
Jesus, recorded in the seventeenth chapter
of John, contains remarkable testimony on
the subject of the pre-Pentecostal experi-
ence of the apostles of Jesus.

When we consider this intercessory pray-
er, we should remember that Jesus knew
the hearts of men, even their deepest, se-
cret motives. He had no need of consult-
ing old and musty church records to find
out who were Christians. Then, too, He
was talking to the Father, who knew men'’s
hearts equally well. There upon His knees,
in the upper room, He was praying to His
Father in behalf of His own disciples.

In this prayer, the “world” was shut
out. “I pray not for the world,” is the state-
ment of the Intercessor, “but for them which
thou hast given me; for they are thine”
(John 17:9).

The word “world” used once in the above
paragraph and twice in the paragraph fol-
lowing, provides an interesting little study
of a Greek word. The Greek word used
is kosmos, which has, according to Thayer,
eight uses. Here, however, it means: “the
ungodly multitude; the whole mass of men
alienated from God, and therefore hostile
to the cause of Christ.” The word kosmos
is used in a similar way, a fourth time,
when Jesus said, “Righteous Father, the
world hath not known thee” (v. 25).

If one were to take his New Testament
and underscore every complimentary word
in this chapter, which Jesus said to the Fa-
ther concerning His disciples, he would be
surprised at the result. But perhaps the
most favorable word and highest testimony
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is found in the twice-uttered statement:
“They are not of the world, even as | am
not of the world” (vv. 14 and 16). Who
could wish for a more significant testimony
from the lips of an omniscient Saviour?
This one word from Jesus should settle, for
all time, the question as to whether or not
the disciples had entered into a saved re-
lation to God before Pentecost.

In the same prayer Jesus speaks of these
disciples by the use of our evangelical term
“believer,” when He includes them with fu-
ture followers and says: “Neither pray |
for these alone, but for them also which
shall believe (italics mine) on me through
their word” (verse 20). They were in the
line of the “believers,” and we who truly
believe on Christ are their successors.

One more word from the Inspired Record
will complete the testimony on behalf of
the disciples, relative to their pre-Pente-
costal experience, though this further word
should not be necessary. It is a statement
concerning the apostles after the ascension
of Jesus. “And it came to pass, while he
blessed them, he was parted from them,
and carried up into heaven. And they wor-
shiped him, and returned to Jerusalem with
great joy: and were continually in the tem-
ple, praising and blessing God” (Luke 24
51-53). “Worship,” “great joy,” “praising
and blessing God” are the wonderfully sug-
gestive words with which the inspired writer
describes the post-ascension but pre-Pente-

costal experience and conduct of these
apostles of Jesus.
One is almost tempted to wonder what

there remained for Pentecost to do for such
as have just been described, who may be
characterized as the very best people of
Christ's day. Did they live today, they
would be practicing a standard far above the
average Christian, and might even be classed
as at least slightly fanatical, religiously.
Yet, it is evident that Pentecost was ex-
pected to do something for them, for Jesus
commanded them to tarry at Jerusalem for
it (Acts 1:4). We shall attempt to discover
what it was that Pentecost did for them,
which made it so full of meaning, experien-
tially.

In the first place, Pentecost delivered them
from a sectarian spirit.

It was evidently at the close of a preach-
ing itinerary that the apostles reported that
they had met a man casting out devils in
the name of Jesus, but had forbidden him
(Mark 9). They gave as their reason for
so doing, that he would not follow them.
Jesus rebuked them for this conduct.
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Translating this attitude into modern terms,
it would be sectarianism—that spirit which
says: "My church only is right.”

But this was before Pentecost. Subse-
quent New Testament narratives disclose
no incident like the one cited above. The
secret was, that sectarianism is a symptom
of an unsanctified heart. Pentecost deliv-
ered them from such a spirit, therefore the
absence of its repetition. Are there still those
who would forbid others even to preach
the gospel or to cast out demons in the
name of Christ, because they do not join
their church or become a member of their
party? That is a sectarian spirit, the rem-
edy for which is Pentecost.

It is not a legitimate and necessary de-
nominationalism at which Pentecost strikes,
as denominations, though there may be too
many of them, are necessary, and member-
ship in the best church accessible is recom-
mended to every Christian, as a means of
grace and an association for Christian serv-
ice. But it is a sectarian spirit, which ex-
cludes from Christian fellowship on the
partisan basis, that needs the purging of
Pentecost. It was this that Pentecost did
for the disciples of long ago, and will do
for modern disciples.

Again there was in evidence on the part
of some of these good people a self-seeking
Spirit.

According to one Gospel writer, it was
James and John who came to Jesus, and
according to another (Mark 10 and Matt.
20) it was their mother, Salome, who came
to Jesus, desiring a certain thing of Him.
Putting the two narratives together, then,
it may be assumed that the mother and the
two sons shared in the ambitious request—
that James might sit on the one hand of
Jesus and John on the other, in His king-
dom. Though the request was based upon
a wrong conception of Christ's kingdom, it
was not, in itself, a bad one. No mother
should be chided for desiring that her sons
be near Jesus. But the request, after all,
was a self-seeking one—for prominence or
position—, and caused the disciples to be
moved with indignation against each other.

But this, too, was before Pentecost. Is
there any line in subsequent narrative ex-
hibiting such a spirit after Pentecost? |
know of none. If not, what became of it?
Self-seeking is a symptom of an unsanctified
heart, and Pentecost delivered them from it.

Is there any self-seeking spirit, exhibited
today—a seeking of prominence, position, or
leadership? It seems as though one of the
curses of the church today is that of would-
be leadership. Men cannot understand why
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they are not elected to deaconship, claas-
leadership, the Sunday-school superintend-
ency, board membership, or something else.
They would rather march at the head of
the procession if there are only one or two
more in the line, than to fall into the line
of a larger procession, no matter how
worthy the cause. The cure of Pentecost is
needed today as well as in olden time.

Surprising as it may seem, these good
people, upon a certain occasion, indulged
in what can certainly be called a desire for
revenge.

It was one day when Jesus was passing
through a certain but unnamed Samaritan
city, that the combination of circumstances
called forth this exhibition. These people
failed to accord to Jesus the hospitality due
to a stranger when passing through an
oriental city (Luke 9). Two of His disciples,
incensed at such discourtesy to their Mas-
ter, sought permission to call down judg-
ment fire upon the heads of the people and
consume the city. It was not Judas nor
Peter who led in this revengeful request,
but the two least likely to be suspected,
James and John. Jesus rebuked them say-
ing: “Ye know not what manner of spirit
ye are of.”

But this, too, was before Pentecost. Does
anyone know of any post-Pentecost in-
cident where these apostles exhibited a dis-
position to revenge? A spirit of revenge is
a symptom of an unsanctified heart. Pente-
cost evidently delivered these good people
from that spirit.

Pentecost is the sure remedy for a revenge-
ful spirit, still. Revenge is not always at-
tempted in the method sought upon the oc-
casion cited, but is sometimes accomplished
by the wrong use of that fiery member, the
tongue. Many an influence has been de-
stroyed and usefulness seriously impaired by
the suspicious words of revengeful persons.
In the measure that a spirit of revenge ex-
ists among good people, is the same rem-
edy needed.

Lastly, these good people also gave evi-
dence of cowardice under the severe strain
of possible danger.

It was when the soldiers, led by Judas,
came out to take Jesus, with torches, staves
and swords, that they all forsook Him and
fled (Matt. 26:56). It might be argued, that
it was human fear which caused them to
do this, and that most of us would have

done the same thing under similar cir-
cumstances. Be that as it may, it was
cowardice, nevertheless. John recovered

himself quickly enough to overtake the pro-
cession and to go boldly with Jesus before
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the high priest and into Pilate’'s judgment
hall. Peter recovered himself partly, too
late; got into the wrong crowd; warmed
himself at the wrong fire, and finally denied
his Lord. The rest of the eleven (Judas
being absent) evidently went into hiding to
await the subsiding of danger.

Cowardly as the apostles appeared before
Pentecost, they betrayed no such spirit af-
ter Pentecost. Something must have de-
livered them from this spirit at Pentecost,
for immediately the most vacillating one,
Peter, became bold, and he who a short
time previously had quaked and quailed
under the questionings of a little maid, laid
the charge of the crucifixion of Jesus at the
feet of his listeners. Still more, every one
of the original twelve, except Judas who
became a suicide and John who was provi-
dentially spared to live out of his day into
a new generation, gave their lives as mar-
tyrs for Christ. According to tradition, some
of them died exceedingly cruel deaths, but
none of them shrank from giving their lives
for the cause of Christ. Tradition says that,
when Peter was being led to the cross to
which he was to be nailed, he begged of
his executioner that he might be crucified
with his head downward, for he was not
worthy of being crucified, like his Lord,
with his head upward.

None would scarcely dare to dispute that
the church has, down through the centuries,
exhibited no small measure of cowardice.
It is probably due to this, that so much
truth has been compromised, and so little
moral courage is in evidence. Pentecost
gave to these early followers of Christ a
fortitude and heroism which the church of
today could well afford to covet. There is
nothing Pentecost as a remedy for cow-
ardice.

Summarizing the results of Pentecost, we
find two outstanding things. Perhaps all
other things may be included under the two
items of this analysis. The prayer of Jesus
for their sanctification recorded in the
seventeenth chapter of John, and the prom-
ise of Jesus found in Acts, the first chapter
and the fourth verse, relative to the promise
of the Father, were fulfilled in them. In the
prayer Jesus had prayed: “Sanctify them.”
In the promise He had commanded: “Wait
for the promise of the Father.”

Our authority for the historic results of
Pentecost is Peter. It is he who points out
exactly what happened upon that occasion.
Peter was a Pentecostal specialist, and had
participated in three Pentecosts recorded in
the Book of Acts: the Jewish Pentecost at
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Jerusalem, recorded in the second chapter
of Acts; the Jewish-Gentile Pentecost at
Samaria, recorded in the eighth chapter of
Acts; and the Gentile Pentecost at the home
of Cornelius, recorded in the tenth chapter of
Acts. Not only was Peter present upon all
these occasions, and a participant, but he
was the Pentecostal spokesman in each in-
stance. Certainly, his words, written by in-
spiration, should be accepted as authority
upon this point.

It was at the Jerusalem Conference of
about a.d. 50, the first church council ever
held, that Peter declared the historic events
of Pentecost. The subject under discussion
at this conference was the important one
of the relation of Jew and Gentile in the
Church of Christ. Peter there made a com-
parison of the events which occurred at the
Jewish Pentecost at Jerusalem to the Gentile
Pentecost at the home of Cornelius, and de-
clares that what happened at one was ex-
actly what happened at the other, and this,
to quote his exact words, is what occurred:
“And God, which knoweth the hearts, bare
them witness, giving them the Holy Ghost,
even as he did unto us; and put no differ-
ence between us (the Jews) and them (the
Gentiles), purifying their hearts by faith
(italics mine)” (Acts 15:8, 9).

It is worthy of note, that this statement of
Peter mentions the fulfillment of both th®
promise of Jesus to, and the prayer of Jesus
for His disciples. God gave them the Holy
Ghost, thus fulfilling the promise, and their
hearts were purified by faith, thus answer-
ing the prayer of Jesus. Whether to Jew
or Gentile, the results of Pentecost were
the same: the baptism with the Holy Spirit
and heart purity.

It would appear highly important, that
every theory concerning the baptism with
the Holy Spirit and sanctification should be
tested by the meaning of Pentecost as it is
unmistakably revealed in the New Testa-
ment. Any theory propounded which does
not measure up to these New Testament
teachings should be rejected, and a standard
should be set consistent with the teaching
of the Word of God.

It is of more than ordinary interest to
note the agreements of the great schools
of religious thought relative to the need of
heart purity. Most of them concede the
possibility and necessity of holy living, here,
and now, and all insist upon the necessity
of holiness of heart as a preparation to meet
a holy God; to enter into a holy heaven,
and to mingle in the society of holy angels.

These theories may be divided
general groups:

into two
that usually held by the
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Catholics, and those taught by Protestants,
and the cleavage between the two general
theories is found to be death itself. Pro-
testants, differing as they may in regards
to the time and technique of holiness, all in-
sist that it cannot be attained after death.
Catholics, just as insistent as any Pro-
testants could possibly be of the necessity of
holiness, teach at least a possibility of being
made holy subsequent to death, by the
means of a so-called purgatory. Against
this teaching Protestantism is almost unan-
imously opposed. Despite such dangerous
heresy, there have been many adherents to
the Catholic body who have veritable living
saints, and Catholicism has had its St.
Francis of Assisi and its Madam Guyon.

Among spiritually minded Protestantism
there is a generally conceded need of a
deeper experience with God than the in-
itial crisis of conversion. The Christian
leaders who have moved the world for God
have been those of the deeper experience.
They may vary somewhat, and sometimes
quite radically, concerning the time, man-
ner, and full significance of the experience
and the term by which it shall be called,

but the important thing is the insistence
upon the experience.
J. Gilchrist Lawson, in the Introduction

to his book entitled Deeper Experiences of
Famous Christians, says: “It is the baptism,
or filling, or gift, of the Holy Spirit, and the
experience resulting from being ‘filled with
the Spirit.” The Methodist may describe
this deeper Christian experien.ee as ‘entire
sanctification,” ‘holiness,” or ‘perfect love.’
The Baptist may call it the ‘baptism of the
Holy Spirit,” or the ‘fulfilling of the Spirit.’
The Presbyterian may call it the ‘life of
faith,” or the ‘rest of faith,” or the ‘full as-
surance of faith. The Congregationalist
may call it ‘entire consecration.” The Quak-
er may call it ‘living in the Spirit," or ‘walk-
ing in the Spirit, or ‘overcoming power.’
The old Roman Catholic and Greek Church
writers may term it ‘death to the self-life,’
or ‘pure love. All these are scriptural
terms, or ideas, and all refer to a Spirit-
filled Christian experience; just as Hannah
Whithall Smith, in her Christian’s Secret of a
Happy Life, and Wailliam Arthur, in his
Tongue of Fire, describe, one and the same
experience, although one views the experi-
ence from the human side and the other
from the Divine; one showing man’s priv-
ilege and the other God’'s power.”

In the volume just mentioned, the sec-
tion is cut right across various groups of
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Protestantism, and those listed as having
testified to, and havirig lived, the “deeper
life,” even though the list is only typical,
are: Girolamo Savanarola, Madam Guyon,
Ferielon, George Fox, John Bunyan, John
Wesley, George Whitefield, John Fletcher,
Christmas Evans, Lorenzo Dow, Peter Cart-
wright, Charles G. Finney, Billy Bray,
Eider Jacob Knapp, George Muller, A. B.
Earle, Frances Ridley Havergal, A. J. Gor-
don, D. L. Moody, and General Booth.

The one thing upon which there appears
to be universal agreement is the present,
living reality of the “deeper experience.”
That this experience is wrought in the
heart by the Holy Spirit, who applies the
merit of the sacrifice of Jesus Christ on
Calvary in answer to the need of the truly
consecrating soul, is evident.

The eloquent preachment of the great
Pentecost, as well as the experiences of the
unnumbered company of those who have
entered into the same victorious and scrip-
tural deliverance from sin since, is that it is
a present possibility.

It is also evident, that many dear saints
of God have come into the experience of
heart purity, have lived victoriously and
have died triumphantly, who never knew
the theory of holiness as it is here pror-
pounded. They walked in the light, sought
intimate fellowship with God through Christ,
and in the absence of theory of formality
were cleansed through the blood, according
to | John 1:7.

The Bible teaching of sanctification is that
it is a work of grace, wrought in the heart of
the believer by the Holy Spirit, through the
atoning blood of Christ, in connection with
the baptism with the Holy Spirit.

The scriptural terms used in the New
Testament to express this experience o1* re-
lationship are: “pure in heart,” “holiness,”
“sanctification,” “perfection.” The process by
which this state of grace is reached is var-
iously expressed. Among the words em-

ployed are these: “sanctify,” “purge,”
"cleanse,” "purify,” “crucify,” and -“de-
stroy.” The word coined by proponents of

this teaching, with which to express its
positive and definite results, is “eradication.”
While not a scriptural term, it can scarcely
be justly considered more radical than the
words employed by the scripture itself.
Personally, | prefer to use the exact verb-
age of scripture, as these are sufficiently ex-
pressed, and do not subject one to the criti-
cism to which other expressions may.

(All rights reserved)
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Gleanings from the Greek New Testament

Ralph Earle

Matthew

Corn or Grain?

N THE FIRST verse of the twelfth chap-

ter we have a picture of the disciples
walking through the “corn” (“cornfields,”
Mark 2:23) on the Sabbath day. As they
went they plucked the “ears of corn” (Mark
and ate them.

Immediately the American reader sees a
mental vision of rows of corn towering
some six or eight feet in height and the
disciples eating corn off the cob. One won-
ders how palatable such a diet would be.

Actually, of course, the difficulty lies in
the difference between British and Amer-

ican wusage. In this country we use the
term “corn” for maize, which the early
settlers called Indian corn. In England
“corn” usually means wheat, even today.

Students of modern English history will re-
member the heated debates about the “corn
laws,” which actually had to do with the
importation of wheat.

In the British Isles the name corn is ap-
plied to all breadstuffs, whether wheat,
oats, rye, or barley. One is reminded of
Samuel Johnson’s gibe at the Scots in his
famous dictionary. His definition of oats ran
something like this: “a grain consumed by
horses in England and by men in Scotland.”

We cannot be certain whether the grain
referred to here was wheat or barley. Some
commentators lean strongly toward the
latter. Barley was the food commonly used
by the poorer people. It will be remem-
bered that Ruth gleaned in the fields of Boaz
at the time of the barley harvest. The prom-
ised land is referred to as a “land of wheat
and barley” (Deut. 8:8).

Whichever it was, the picture of the dis-
ciples breaking ears of Indian corn off the
heavy stalks is definitely “out.” Rather,
they were plucking kernels of wheat or
barley and chewing them.

The Pharisees objected to this procedure,
on the grounds that it was breaking the
sabbath day. They had a regulation, in the
“tradition of the elders,” which made such
conduct unlawful. Edersheim, in his Life
and Times of Jesus the Messiah (Il, 783),
calls attention to the ruling of the rabbis
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which would apply to this occasion. “If a
woman were to roll wheat to take away the
husks, she would be guilty of sifting with
a sieve. If she were rubbing the ends of the
stalks, she would be guilty of threshing. If
she were cleaning what adheres to the side
of a stalk, she would be guilty of sifting.
If she were bruising the stalk, she would
be guilty of grinding. If she were throwing
it up in her hands, she would be guilty of
winnowing.”

Luke 6:1 mentions the fact that the dis-
ciples were rubbing the kernels in their
hands, to get off the husks. So they were
guilty in the eyes of the Pharisees of har-
vesting and threshing grain on the sab-
bath day.

It should perhaps be pointed out that there
was nothing wrong about their doing this
on any other day. The road led right
through the field of grain, with no fences or
walls protecting. It has always been con-
sidered perfectly proper in the Orient for
a passer-by to help himself to whatever he
could eat as he walked along the road.

Bread of the Presence

In the fourth verse of the twelfth chapter
we find a reference to the “shewbread.”
This rather obscure word has been changed
to “showbread” in the American .Revised
Version. At least this eliminates the trap,
into which we have heard more than one
reader fall, of pronouncing it as if it were
written “shoe-bread.”

But the Revised Standard Version has
made a great improvement in thought—as
well as representing the Greek more ac-
curately—by giving us the rendering “bread
of the Presence.” Moffatt has “loaves of
the Presence.” Goodspeed has “Presenta-
tion Loaves.”

The expression in the Greek is tous artous
tes protheseos. “Loaves of the presenta-
tion” is perhaps the nearest we can come
to the literal Greek. The idea expressed
is that the loaves were presented before
the Lord in the Holy Place.

But the expression “bread of the Pres-
ence” carries a beautiful suggestion. We
are to feed on Christ's presence in our
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hearts, as the priests of old ate these sacred
loaves. In the holy place of fellowship with
Christ we become conscious of the Divine
Presence in our lives, and this brings
strength and spiritual nourishment. We can
hardly see how anyone can fail to appreciate
the added beauty and richness of the ex-
pression “bread of the Presence” as com-
pared with the traditional rendering “shew-
bread.” The preacher who confines him-
self to the use of the King James Version
in his studying the Bible is robbing his own
spiritual life and his ministry of much
blessing and enrichment.

Flax or Wick?

In the twentieth verse of the twelfth
chapter, which contains part of a quotation
from the OIld Testament, there occurs the
statement: “smoking flax shall he not
quench.”

Of the dozen modern translations which
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I checked, only three retained the word
“flax”—the English and American Revised
versions and Moffatt's. Most of the others
have “a smoldering wick.” The New Testa-
ment in Basic English has a good render-
ing: “The feebly burning light will he not
put cut.”

The word for flax is linon, from which we
get our word linen. It was used for wicks
in ancient lamps. The picture here sug-
gested is that of a smoking, flickering wick,
about to burn out.

The interpretation accepted by most com-
mentators appears to be that the Messiah
will not use harsh, severe methods in deal-
ing with those whose lamp of spiritual
life is burning feebly. He will not snuff
out their flame. Rather, He will try to re-
vive it with the fresh oil of His grace. It
offers a suggestion to pastors in dealing
with the spiritually weak.

S RXIRIRININNYNN

God’s BloocULIne

Richard S. Taylor

E HEAR much of the "kingdom of
God,” referring to God’s government.
We hear much of the Church, Christ’'s body

on earth. But many have not yet caught
the truth of “The Christian Race,” God's
blood-line.

The Apostle Paul presents the matter in
Ephesians, chapter 2. After reminding these
Gentile believers that before their conver-
sion they were “aliens from the common-

wealth of Israel, and strangers from the
covenants of promise,” he says, in verses
13-15, “But now in Christ Jesus ye who

sometimes were far off are made nigh by
the blood of Christ. For he is our peace,
who hath made both one, and hath broken
down the middle wall of partition between
us; having abolished in his flesh the enmity,
even the law of commandments contained
in ordinances; for to make in himself of
twain one new man, so making peace.”

Since the Apostle is talking about a “new
man” out of both Jew and Gentile races, he
cannot possibly be talking about a new in-
dividual; therefore the term “man” must
be interpreted as referring to a new “race.”
He is saying that Jesus becomes the nexus
of an entirely different and new race of
beings.

When God launched His program of race
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salvaging, He began by calling forth Ab-
raham and generating a new line, and
around this race he painstakingly built up
all the barriers of separation and racial
differences which divide men rather than
unite them. But His purpose was to dredge
a channel in the broad river of human life
deep enough to accommodate the God-man,
Jesus Christ. Then Jesus, in turn, set about
the task of broadening the channel to in-
clude the whole river. In Him all the bar-
riers between Jew and Gentile were to be
demolished and all the lines of separation
obliterated, and out of the two lines of
human blood, Jew and Gentile, was to
come a race transcending both.

In thinking of the “Christian Race” it will
be well to point out that that basis of racial
identity is blood. Nationality may be de-
termined by locality, but race by ancestry.
Even the ability to imitate another race,
to mimic their dialect and adopt their cus-
toms doesn't make us one of them. The
writer married a Norwegian and he likes
Norwegian food, but that doesn’t make him
a Norwegian. It's blood that counts.

Nowhere is blood more crucial than in
the “new race” begun by Jesus. “You who
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once were far off have been brought near
in the blood of Christ.” His blood is the
basis of our identity in His .race. We are
forever aliens until His blood is made ours
by faith on the human side and the ministry
of the Holy Spirit on the divine side. “Ex-
cept ye drink my blood and eat my body,”
Jesus said to the astonished Jews, “ye have
no life in you.” It is admitted that to speak
of the appropriation of His blood is in one
sense a figure of speech, but it nevertheless
denotes a real experience. “The words that
I speak unto you,” explained Jesus, “they
are spirit and they are life. The flesh
profiteth nothing.” But though the whole
matter is spiritual rather than physical, we
are not to conclude that it is ethereal and
imaginary. His words mean life. The body
will be laid aside as a worn-out garment
with its Norwegian or Danish or French or
Chinese or Negro blood, but the spirit will
survive its decay; and somehow, if that spirit
is to live rather than just exist, it will be
by the blood of Jesus. Christ shed His blood
in the body then that we might live in the
spirit. When we appropriate by faith the
merits of that blood, we become members
of a blood-bought race, whereas those who
despise the blood of Christ must eternally
remain aliens.

Let us extend the application of the truth
still further. To say that blood is the basis
of our racial identity is to remind ourselves
that we belong to a race by birth, not by
education. One might go to Sweden and be-
come a naturalized citizen, but that would
not make him a Swede racially. Sim-
ilarly, one might join the church, but that
does not make him a Christian. One does
not join this new race; he must be born
into it

Though this is not a perfect analogy, it is
a useful one* and one which Jesus him-
self adopted in His conversation with Nic-
odemus. Nicodemus thought his Jewish
blood was a birthright to the kingdom of
God, but Jesus insisted that he must be
born again. His religious leanings, his great
learning, his ecclesiastical leadership did not
make a native to God’'s kingdom. He might
be a cupbearer to the king, yet an alien
and a slave; for citizenship in the Kingdom
is reserved for sons. “Except a man be
born again, he cannot see the kingdom of
God,” because the kingdom of God is not
only a new government but is for a new
race.

The aptness and primary force of the “new
birth” analogy lies in the fact that one’s
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appropriation of the merits of the blood of
Christ is not merely a ceremonial ritual,
but becomes an inner miracle. One's moral
and spiritual nature is changed, so that in-
stantaneously he acquires certain basic ra-

cial characteristics which set him apart
ficm others. His soul is delivered into a
new life, in which he instinctively begins

11 breathe and feed and grow. This new
life of the new race is not attempted, but
generated. One becomes a Christian not
by adopting the name but by receiving the
nature. He is not trained into the Kingdom;
he is born into it.

This leads to a further observation: True
racial identity will make certain racial
characteristics natural. Some traits- are ac-
quired by association, but some tendencies
are inborn. When a sinner is born again,
that is, when he is regenerated from within
rather than just reformed from without,
the appetites and desires of spiritual life are
born in him. He instinctively loves God’s
Word now whereas before he just couldn’t
get interested in it. He instinctively desires
to pray, he.quite naturally craves the com-
pany of other Christians, his feet easily
take him to the house of God, within him
is a spontaneous yearning for the salvation
of friends and loved ones—of the whole
world. Such desires are not generated by
church joining or by new resolutions. They
must be inborn. This explains why some
people have such a difficult time trying to
live the Christian life. It isn't natural to
them. They are trying to imitate the new
race, while, they still belong to the old.

v

Again, this new race is so entirely dis-
tinct from the old, that the moment a per-
son becomes a part of it he discovers that
there is a sharp separation between them,
a vast chasm of spiritual misunderstanding
and incompatibility. He just doesn't click
with the old crowd any longer. He likes
them, he is interested in them, he works
with them, but he no longer belongs. They
feel it and resent it. He feels it and accepts
it. He is alone in a crowd, as truly as an
American suddenly set down in the interior
of Tibet with only the babble of a strange
tongue around him. He finds himself a
stranger to his own people. He has a new
language, and they don’'t speak it. He has
a new interest, and they don’t share it. In
fact, they don’'t understand at all; it seems
all foolishness to them.

And may | make one point exceedingly
clear: this separation is not due to any
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suddenly acquired snobbishness on the part
of the Christian himself. It is intrinsic in
the contrast between the two natures, the
two races, the two outlooks on life, the two
ways of living, the two distinct patterns of
affection and desires and habits. In fact,
this incompatibility is so basic and this
separation is so inescapable that for a pro-
fessed Christian to feel perfectly at home
when surrounded by unbelievers, is of it-
self sufficient evidence that he is merely
wearing the label of the new race; he does
not truly belong.

Sometimes a situation arises in which the
Christian is tempted to bridge the chasm
and obliterate the separation by forming
unnatural alliances and fellowships, such
as intermarrying with wunbelievers. But
that is merely bringing the conflict between
the two races into one's home, to live in
the utter misery of it and rear one’'s chil-
dren in it. The only alternative is for
either the unbeliever to be born into the
Christian race or the believer to revert to
the old. Too often the latter is what hap-
.pens. Wise was the pastor who refused to
marry a Christian young man to an un-
saved girl because, he said, “There are only
two classes, children of God and children
of the devil, and if I marry you | fear you
will have trouble with your father-in-law.”
No, the law to “come out from among them”
is not arbitrary, it is not to circumscribe us
and curtail our liberty. It is rather in-
trinsically and inescapably there, in the na-
ture of things, and its violation, not its ob-
servance, destroys liberty.

\%

Finally, we need to see that this new race
is the only true basis of brotherhood among
men. The old race is a sinful race, and sin
does not unite, it divides. We who “were
far off are made nigh by the blood of
Christ’—far off not only from God but
from each other. And the expression “so
making peace,” is significant. Peace can be
made only by submerging the old racial
and economic lines of division in a new
alignment altogether, a new racial bond
that lifts into its fold and unites in one
affection the white and black and brown

and yellow, the poor and the rich, men of
all classes and tongues. But this is done
only as men become partakers of Jesus
Christ.

For racial walls are tall walls. Some think
to tear them down and achieve universal
brotherhood by creating equality of eco-
nomic opportunity. End poverty every-
where, they say, and you will end class
strife and jealousies everywhere. Others
believe that the secret is in universal ed-
ucation. Teach people to read and write,
to live properly, to understand the events
of the world, turn into every dark corner
of the globe the light of this scientific age,
and superstitious fears and war-breeding
misunderstandings will vanish. Still others
feel that diversity of language constitutes a
barrier to true understanding, so advocate
a universal language. Let everyone speak
the same tongue, then they will be brothers.
Others advocate free intermarriage, the
whites with the Negro and the Chinese. Let
the world be a great racial melting pot,
mix up the Poles and the Swedes and the
Indians and the Eskimos and the Japanese
until no one will be anything and everyone
will be everything, and then there will be
no barriers separating men. There are yet
others who see world government as the
only hope of universal brotherhood, and at
the present moment their voices are getting
most of the world’s attention.

But none of these panaceas for racial
animosities, none of these levelers of racial
and economic and ideologic walls even at-
tempt to do the one thing they would have
to do to succeed, and that is eliminate the
sins of selfishness, lust, and pride from the
human heart. What is needed is not to level
the walls between races, but to generate a
new race in which men are lifted above the
walls into a universal oneness. This one-
ness can only be in Christ. It can never be
in a dream, it must be in the Son of Man.
“For he is our peace, who hath made both
one, and hath broken down the middle wall
of partition between us; having abolished
in his flesh the enmity, even the law of com-
mandments contained in ordinances; for to
make in himself of twain one new man,
so making peace.”
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The early apostolic greeting is said to have been, “The Lord

is risen indeed.”
morning.” Christ died for us.

And so the expression, “I will meet you in the
He rose again.

He lives, and be-

cause He lives we shall live also!—Selected.
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“Filling Up and Pouring Out”

L. A. Reed, D.D.

OURING never is possible from an emp-

ty vessel. In fact, our subject is a simply
stated law. Just as the climbing is far
more difficult than the reverse procedure,
so the preparation or the “filling up” is
more arduous than the “pouring out” or
delivering of one’s soul to an audience. In
the past four articles we have endeavored to
emphasize the need of preparation on the
part of the preacher; a preparation involv-
ing sources, materials, and spiritual em-
phasis, but now we wish to generalize on
the research side and particularize on the
spiritual.

Our forefathers had a grand old legend
connected with the terrific battle of Chalons,
at which, in the middle of the fifteenth cen-
tury, the combined forces of Visigoths and
Romans, obtained a sanguinary triumph
over the invading hordes at Attila. The
bloody work of the sword was done and
the vast plain was strewn with countless
heaps of dead, but for three nights follow-
ing, so ran the tale, the spirits of the slain
might be discovered, hovering o'er the
scene of their late encounters and continu-
ing their ruthless conflicts in the air. Such
has been the like with the age-long war
conducted against the gospel, which, if at
first, conducted mainly with the sword, has
now resolved itself into an endless con-
flict of opposing spirits. This conflict be-
comes very intense at times in the preacher’s
preparation for his preaching task. Con-
textual sources are at his command, and
his mind has very little difficulty if any,
in the technical preparation of “filling up,”
but he will find that this preparation,
though of immediate and essential value, is
not the most important preparation of his
sermon. The spiritual preparation is the
battleground. Here is where the inter-
ruptions occur; where his mind will wander
back to the technical field; where he must
close the door of his mind and be, for a
time, alone with the only One who can
give him that climactic touch, which will
make his sermon acceptable first to God
and second to the people.

Back about twenty-five years prior to
the opening of the twentieth century, there
seemed to be a widening breech between
the ministry and the masses. It was not
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due to a lack of scholarliness on the part
of the ministry, for the Calvinistic ideal of
the preacher, as expressed in the Christian
scholar, was producing a type of ministry
which technically was quite correct, but
nevertheless the clergy and the people
were drifting asunder. This occurred first
in Great Britain, where the press in England
and Scotland both explicitly affirmed that
the clergy were no longer leaders of the
religious thought. Vast masses of society
were “brutal and dangerous.” They were
no longer thought of by statesmen as ob-
jects of hope, but more as a threat hang-
ing over the safety of the rest of society.
Does this description of the times at the be-
ginning of our century find a counterpart
in the period in which we now live? Are
the clergy the leaders of American thought?
Can we see any hope in the criminality of the
masses of our day? Does not the 35,000,000
unchurched youth appear to be a threat
rather than a promise? Does the worldly
view of what constitutes ministerial suc-
cess, or the identity of social rank in church
membership, or ambition within the ec-
clesiastical ranks obscure our horizons? |Is
churchly authority taking the place of real
love for our task and the masses in-
volved? Our undercurrent may be and no
doubt is right, in the main, but I do not like
the appearance of the surface currents and
the local currents. If our ministry lacks
just one thing, | reiterate, just one thing,
then we lack all. That one thing to which
I refer is the spark of our message; it is the
spark of the presence of the Holy Spirit.

We would not even make a comparison
and suggest that the spark is so essential
that it can stand alone, although in the ul-
timate sense we know that to be true, but
the Nazarene program in the future will call
for a complete, intense, and cultural pre-
paration, plus that all-important and es-
sential spark of the Holy Spirit. Here is
the point at which the ministry of our
church will rise or fall. We have come to
the end of the contention that God will fill
the mouth of the man, regardless. No in-
deed! How wonderful when God has pre-
paration to bless and anoint with His sanc-
tion and presence. It is difficult for even
God to bless a vacuum, and yet that is
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what many Nazarene preachers expect Him
to do and join in the disappointment of the
people when He does not do it. The “fill-
ing up" of the intellectual compartment is
the human task, but the “filling up” of the
spiritual compartment is the divine task.
Neither one, standing alone, is sufficient
for the full task of the modern ministry.
The only acceptable minister today is the
one who prepares thoroughly and then be-
comes so filled with the Holy Spirit that
his ministry will have a sympathy which
shall extend to the most humble level in
his parish. The tendency in the larger de-
nominations is for the ministry to work
away from those portions of the populace
who are less educated than they. It is a
danger that nature will outweigh grace.
There is a danger of our ministers and their
humble classes parting company because
of the severing of emphatic ties. But | be-
lieve that the Church of the Nazarene can
defeat such a trend, if the Holy Spirit will
still be the minister's guide. Trends can
be whipped only by grace.

Preachers who read these lines, in the
name of Jesus of Nazareth | plead with you
to “take time to be holy!” Unless you en-
joy the presence of the Holy Spirit to spark
your message, then you will be like the
burning fuse, and at the end no “flash in
the pan.” Our congregations expect to dis-
cover that dynamic within us and in our
message. If perchance, and God grant it
may never be so, they do not see it and
feel it, then they bow their heads in shame
and sometimes in complete discourage-
ment, and many times settle down to starve
on the “dry husks” of our opinions and men-
tal conclusions, unblessed by any Spirit
touch which would set the heart aflame and
illuminate the mind. Be so filled with your
message, and your message and spirit so
filled with God, that preliminaries will ap-
pear unnecessary, and your spirit will crave
the preaching period.

Any ministerial culture which would
tend to isolate you into a class by your-
self, will be fatal to your influence. Any
theory of ministerial culture which is scrip-
tural, philosophical, or even sensible, will
bridge the gulf between the minister and
the people. Our task is to present God to
the people, in the person of Jesus Christ,
and unless we have God, we cannot present
Him to anyone. Culture should be a power
and not a luxury; it is a luxury without
the Holy Spirit, but with the Spirit it is
power. Our cry should be not “Less in-
tellect, less study, less culture,” but simply,
“More heart, more prayer, more godliness,
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more subjection of culture to the salvation
of those who have little or none of it
Thus, when the spirit is aflame and the
truths become living fires, we have the “fill-
ing up” which is the first essential of the
successful minister.

The “pouring out” is the actual experi-
ence for which you have prepared and over
which you have prayed and is reality at
the end of your anticipation. Of course,
delivery is the result of exacting practice;
you have made “words” your study and
habitually have developed a vocabulary;
your material is organized and your dis-
course homiletically prepared, but it is the
divine element in your preaching which
will make it vital. Nathaniel J. Burton
says, “The sermon gets to be a sermon, by
being made and delivered in the Holy Ghost.”
The profoundest appeal to the human heart
comes from the dynamic aspect of the work
of the Holy Spirit. This must, simply must,
be present in the ministry of the Church
of the Nazarene. It is not found in a pro-
gram of 208 sermons used every two years
in the pastorate, neither is it found in the
writing and memorizing of about twenty
or thirty sermons in the evangelistic min-
istry, but it is found in the dynamic pres-
ence of the Holy Spirit as you pour out
from a prepared heart your message of
divine truth. This great office of preach-
ing which permits and encourages and aids
the functioning and energizing by the divine
Spirit, both within the man who speaks and
within the souls of those who listen, is the
element most needed today. This is the dis-
tinctive asset of the preacher—do not try
to compete in your ministry. You will al-
ways fail in the realm of competition, for
this is a realm not baptized with the Holy
Spirit.  Anyway, any realm which vyou
might consider will show superiority to
your consideration.

If you endeavor to compete with maga-
zine writers and editors in clever literary
production, they will beat you. If you en-
deavor to compete with the vaudeville, mov-
ing pictures, or entertainment, they will
leave you behind. If you endeavor to run
races with the lecture platform you will
be worsted. In your congregation there
will, no doubt, be men who are your equals,

and in some lines of knowledge, your
superior. Hence, business men will know
more about business than you. Scientists,

politicians, instructors in economics, etc., will,
no doubt, be better informed than you and
they will be disappointed when you under-
take to palm off on them your inadequate
presentation of their own specialities. You
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are in the pulpit for one purpose, namely,
to repeat some lessons you have learned
out of a Book; you are there to impart
spiritual life. As Brown says in his volume
The Art of Preaching, “Your sermon, if it
is really worthy of being preached, has
grown in direct fashion out of your own
spiritual life. If you are preaching on faith,
you preach as a man who cherishes faith
himself and has put it to the test on a
score of hard fields. If you preach on hope,
you preach as a man who is “saved by
hope.” If you discourse upon love, you do
it out of a heart honestly controlled by
love for God and for man. If you are pro-
claiming reconciliation to God through
Christ, you do it as a man who has him-
self been reconciled and has found that
peace which transcends all human under-
standing. . . . When you preach on tempta-
tion and the way of escape, it is the word
of a man who has fought the wild beasts
at Ephesus and vanquished them through
grace given him from on high.” When you
enter your pulpit you should make people
feel that you are introducing them to the
presence of God. Here you have the entire
field to yourself with little or no com-
petition. You may have a reserve and even
be meager in the expression of your em-
otional life but if you have that “some-
thing” as people call it, then you will be
heard. When this “presence” fills your life,
then the “pouring out” is one of the great-
est of all of life's great experiences.

If your preaching is merely done in or-
der to do something to make a living; if
it is a burden to you; if it is done in a
mechanical sort of a way; or even if you
preach in order to find an intellectual sat-
isfaction, then you will fail. And why
shouldn’t you fail? You will succeed only
as your heart and life is wrapped up in the
deeper, spiritual values in this work of
preaching, which has the sanction of the
Holy Spirit. It is said that birds sing be-
cause they are so chock full of music that
if they didn’'t they would burst. That is the
way you should preach; because you can-
not help it. The greatest thrill of a life-
time is to see a sordid soul transformed in-
to a radiant personality through the vehicle
of a message from God and you as the
messenger. It is this “pouring out” which
lifts the life of the preacher out of the com-
monplace. Even though we are tempted to
feel that, with 75,000 other preachers, we
are just preparing two more sermons for
next Sunday, yet when we perform our
tasks at the command of Christ, we are
manifesting Him to a lost world, and be-
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cause we have a profound and constant

knowledge of spiritual reality, the hum-
drum becomes inspired; the end over-
shadows the means.

Have you ever been becalmed while,
preaching, like a sailing vessel without a
breeze? Even you had thoroughly pre-

pared, and had a theme which delighted
your heart and an attentive congregation,
and your message “fell flat” and you felt
that the hearts of your hearers were un-
moved? Have you had other occasions
when you were not so thoroughly pre-
pared and yet your message was lifted up
on the wings of a celestial breeze and your
hearers were stirred by an unseen pres-
ence and your own soul bathed as in the
sunshine of an eternal morning? The dif-
ference was in the presence of the Spirit
which made your message spiritually ef-
fective. Here is our dependence. We find
resources in the Word of God, but there is
something for us even beyond this Holy
Word. It is found in that contact with the
Spirit of God which comes through prayer
and meditation.

Beyond the sacred page
| seek Thee, Lord!

My spirit pants for Thee,
O Living Word.

Yes, when you have striven to make your
preaching as strong as it lies within your
power to make it; when you have sought to
improve your style and expression; when
your delivery gives the best interpretation
to your thought as you declare it from the
pulpit, you will still need more; you will
find that you must have that certain mystic
element which comes through a divine en-
duement, which bestows upon your own
performance a high quality of spiritual ef-
fectiveness. This is the dunamis of God.

A shy man, yet with a warm heart hid-
den away under his reserve; an Englishman,
with all the quiet dignity which generally
accompanies the English clergy; no sen-
sation in his methods; such was the char-
acter of Brooke Hereford, a Boston pastor.
But his church was always filled. Also
when he spoke at Harvard, more students
came to hear him and more came to con-
sult with him than any predecessor, with
the exception of Phillips Brooks. Men even
came to hear him pray. Why was this?
It was because there was a reverence and a
reality in Hereford’s religion, which touched
everyone who heard him. It was the touch
of the Holy Spirit, which he, in turn, trans-
mitted to his hearers. It is this touch which
| crave for the Nazarene ministry. Pulpits
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ablaze mean occupied pews. The temper of
this age may be different, but God still func-
tions when He has a personality through
whom He can work. A blocked channel
should never be found in the life of a Naz-
arene minister. Brethren, in the name of
God, let us waken to our opportunities;
let us not be so busy “serving tables” that
we have no time for preparation and medi-
tation. Let us put our preacAing first, and
see to it that it has the baptism with the
Holy Ghost. Other things can wait, but
the Word of God must go out through in-
spired personality; be sure that personality

is righteous. Your influence in the com-
munity will and should back up your mes-
sage. As Hoyt has said, “It is well for us to
think much upon the aim of the Gospel in
saving men from sin and developing a right-
eous life; upon the motive of our work,
constrained by the love of Christ; upon the
divine sanctions, God's message we are to
give, and if ‘we separate the precious from
the vile, our mouth’ shall be as God’s mouth;
upon the co-operating agent, the Spirit of
God, ‘who can take the things of Christ and
show them unto us,” and make our word a
message and revelation of the Christ.”

LLLLLLLL® DRI NNY

The War of the Laws

Carl Bangs, Jr.

1 delight in the law of God after the in-
ward man: but | see another law in my
members, warring against the law of my
mind, and bringing me into captivity to the
kw of siii (Romans 7:22-23).

HERE has been much discussion and

disagreement concerning the state of
grace of the man described in Romans 7:14-
25. Surely all will agree that Paul is de-
scribing himself, because the tone of the
passage is intensely personal. The varia-
tions of opinion arise over the question of
v/ihat time in Paul's life it describes. There
have been those who argue from the use
of the present tense that Paul was de-
scribing himself as he was at the time of
writing, a regenerate man. Of these, some
say that his experience in the seventh chap-
ter is to be expected in all Christians. They
accordingly believe in the necessity of sin-
ning during the Christian life. Others,
who advocate the doctrine of entire sanc-
tification, believe that chapter seven is a
description of Paul after he was regen-
erated, but before he was sanctified. To
them the battle is that which goes on in
the unsanctified Christian.

Neither of these views fits all the facts.
It is evident that Paul describes himself as
he had been prior to regeneration. James
Denney gives this able analysis (Expositor’s
Greek Testament, Il, 641):
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Paul is contrasting the law of God
and human nature, of course on the
basis of his own experience; but the
contrast is worked out ideally, or
timelessly, as we might say, all the
tenses being present; it is obvious,
however, on reflection, that the ex-
perience described is essentially that
of his pre-Christian days. It is the
unregenerate man’s experience, sur-
viving at least in memory into re-
generate days, and read with regen-
erate eyes.

I The
generate MAN.

Since a proper interpretation of the “War
of the Laws” depends on the correct view
of where the wars is fought we will pre-
sent a few reasons why the man in ques-
tion is still in an unregenerate state.

In verse fourteen he is described as
“carnal, sold under sin.” Such a condition
cannot be predicated of a regenerate man
without minimizing the grace of regener-
ation. This man is a slave of sin; sin
has dominion over him because he is sold
under sin. In Romans 6:14 it is stated that
“sin shall not have dominion over you:
for ye are not under the law but under
grace.” If sin does not have dominion over
those who are under grace, and if sin has
dominion over this man, then this man is
not under grace but under law.

war takes place in the unre-
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In verse fifteen he says, “What | would,
that do | not; but what | hate, that do I.”
A man who disapproves of what he does,
and does not that which he approves is a
slave (in this case, of sin). This man an-
swers to that description. Therefore, being
a slave to sin, he cannot be said to be re-
generate.

In verse seventeen he speaks of “sin that
dwelleth in me.” The New Testament idea
of “dwelling” or “inhabiting” is that of
“reigning.” This is plain from many pas-
sages, including these: “But if the Spirit
of him that raised up Jesus from the dead
dwell in you, he ... . shall also quicken
your mortal bodies by his Spirit that
dwelleth in you” (Rom. 8:11). “For ye
are the temple of the living God; as God
hath said, | will dwell in them, and walk
in them; and | will be their God, and they
shall be my people” (Il Cor. 6:16). Al-
though the regenerate man may indeed be
said to have “inbeing” sin, it is not strictly
correct to say that there remains within
him “indwelling” sin. Sin does not rule in
a regenerate man. If, then, sin does not
dwell in a regenerate man, and if sin dwells
in this man, we conclude again that this
man is unregenerate.

Verse twenty-three furnishes us with an-
other vivid description of an unregenerate
man, and needs but to be restated here.
“But | see another law in my members,
warring against the law of my mind, and
bringing me into captivity to the law of
sin which is in my members.” Paul de-
scribes here an unregenerate man battling
the law of sin through his own power and
being continually overcome.

Il. There are four *“laws”

THE WAR.

Now let us see the battle lines in this
“War of the Laws.” There are four “laws”
or forces which have become involved in
the struggle. They are (1) the law of God,
(2) the law of the members, (3) the law
of the mind, and (4) the law of sin. The
law of God and the law of sin. are directly
opposed to each other; the law of the mind
and the law of the members are likewise
opposed. The law of God and the law of
the mind agree together as do the law of
sin and the law of the members. The law
of God is the superior of the law of the
mind, for the mind renders it due service
End is said to delight in the law of God.

The law of sin is the lord of the law
of the members, for the law of the members
brings a man into captivity to the law of
sin.

Here we find two lords, God and sin, who

engaged in
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are contrary and directly opposed to each
other. God is the lawful Lord; sin is a
usurper and a tyrant. Both of them im-
pose a law on man in order to obtain his
obedience. God requires obedience to the
moral law; sin requires obedience “in the
lusts thereof.” God prescribes those things
which are holy, just, and good; sin pro-
poses those things which are useful, pleas-
ant, and agr”~lable to the flesh.

In the man there are two laws which
answer to the law of God and to the law
of sin. The mind assents to the law of
God, that it is holy, just, and good; the
flesh assents to the law of sin, that it is
useful, pleasant, and agreeable. The law
of the mind is a knowledge of the law of
God and an asset to it; the law of the
members is a propensity toward things
agreeable to the flesh.

The battlefield is the unregenerate man.
The opposing generals are the law of God
and the law of sin. The fighting armies,
each trying to gain a victory for its gen-
eral, are the law of the mind and the law
of the members. These two laws are said
to be “waging war together.” The object
of their fighting is that the man in whom
they are fighting might be brought into
subjection either to the law of God or to
the law of sin. Their tactics are the using
of persuasion over man, whose assent the
victor must have. The mind persuades the
will to do that which is holy, just, and good;
while the flesh persuades the will to do that
v/hich is useful, pleasant, and agreeable.
The stronger force will be triumphant and
will bring the weaker force into captivity.

I1. The
of power.

law of sin holds the balance

What is the outcome in this “War of the
Laws”? The law of the members is vic-
torious over the law of the mind and brings
it into subjection to the law of sin. In the
unregenerate man, the law of the flesh
is stronger than the law of the mind. The
cause of this is the weakness of the law
which has been made weak by the flesh.
This is expressed in Romans 8:3 as “what
the law could not do, in that it was weak
through the flesh.” Therefore the man
says, “The good that I would | do not: but
the evil which I would not, that | do” (Rom.
7:19). The law of sin is his master.

What an utter defeat! “0 Wretched man
that 1 am! who shall deliver me from the
body of this death?”

It is apparent that if there is to be any
deliverance it must come through some
force which has not thus far been in the
battle. The law of the mind has done
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its utmost to bring the law of the members
into subjection to the law of God, but it
has itself been defeated and brought into
subjection to the law of sin by the law of
the members. It is futile for the sinner to
say again and again, “lI will do right. 1
will obey the law of God. | resolve to live
a righteous life.” He already stands de-
feated on that proposition. He must look
eisewhere for deliverance. There is an
urgency in that cry—“Who shall deliver
me?”

IV. Deliverance comes through a fifth
law.

Paul did not leave us without an answer,
for he had found the answer in his own
life. Now he shouts it out, “I thank God
through Jesus Christ our Lord!” A stronger
law has entered the “War of the Laws"—
the law of the Spirit of life in Christ Jesus,
who does not write the law on tables of
stone, but who engraves the love and fear
of God on the fleshly tables of the heart.
li is through Christ that despair turns to
hope and defeat to victory. The man who
was once the slave of sin is now liberated,
delivered from the body of death. “There
i; therefore now no condemnation to them
which are in Christ Jesus, who walk not
after the flesh, but after the Spirit. For
the law of the Spirit of life in Christ Jesus
hath made me free from the law of sin and
death” (Rom. 8:1-2). He no longer walks
after the flesh but after the Spirit. He
is now to be “led of the Spirit, and not to
be under the law” (Gal. 5:18). He now
lives a life which is in conformity to the
law of God, not through compulsion, but
through inward motivation by the Spirit.
The law knows how to command, but does
not afford the means to perform the com-
mandment. The unregenerate man had
said, “How to perform that which is good
I find not. But the means of performing
the law of God is now his through the
Spirit of Christ.

V. Five
ance.

facts concerning the deliver-

From the scripture under consideration
we may safely deduce five significant facts
concerning regeneration. First, regenera-
tion is not a renovation or re-making of the
old setup. The victory over the law of sin
was not obtained by a reshuffling of the
existing forces. Such a change, complete
in itself, would eliminate the need of a
further work of grace. But this is not what
happened. Something new was added,
which fact brings us to the second con-
sideration.

Second, regeneration is an impartation of
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new life—divine life. “For the law of the
Spirit of life in Christ Jesus hath made me
free from the law of sin and death.” This
new life is a “begotten” life. We share the
life of Jesus Christ, the only begotten Son
of God, who was “begotten, not made.”
There is a difference between making and
begetting. A man may make a statue, but
a man begets a man. Begotten life is ol
the same kind as its source. C. S. Lewis
said (in Beyond Personality), “This world
is a great sculptor's shop. We are the
statues, and there is a rumor going round
the shop that some of us are someday
going to come alive.” The new life im-
parted in regeneration is the only life that
can give us victory over death.

Third, regeneration is a bestowal of pow-
er to conquer the carnal mind and the
flesh, and power to keep from walking
after it to fulfill its lusts. “The life bestowed
in regeneration is a holy life” (Wiley,
Christian Theology, Il, 423). The walk of
the regenerate is a holy walk. He is de-
livered from captivity; he is saved from
leigning or indwelling sin. God, through
Jesus Christ, has “condemned sin in the
flesh: that the righteousness of the law
might be fulfilled in us, who walk net
after the flesh, but after the Spirit” (Rom.
8:3-4). We are freed from the law of sin
and death. There is no room here for a
sinning Christian. Here is a refutation
of those who would make the person who
has once believed to be secure ever after
without any regard to his continued walk
after the Spirit. Here also is a refutation
of the notion that the regenerate but un-
sanctified man “does what he allows not,
and does not what he would.” A doctrine
or experience of entire sanctification which
is built on that sort of basis will fall be-
cause of its weak foundation. Regenera-
tion is a very high state of grace, even
though it is not the highest. Concerning
it John Miley gives this sound advice:

Nor should it (regeneration) be
undervalued, as it sometimes s,
through an unwise zeal for the doc-
trine of sanctification. The less the
work of regeneration, the greater the
work of sanctification; so the former
is sometimes held to be a very im-
perfect work, that the greater prom-
inence may be given to the latter.
But it is unwise, and a perversion of
vital truth, to lower one fact in the
work of salvation in order to exalt
another. Regeneration is not a su-
perficial work; nor is it, nor can it
be, a small thing to be born of the
Spirit (Systematic Theology, Il, 367).
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The fourth important fact is that to be-
lieve that sanctification is the suppression of
the law of the members is to confuse it
with regeneration.

Fifth, when the “law of the Spirit of life”
enters the “War of the Laws,” it subdues
but does not exterminate the law of the

members. The battle is still in progress,
but the battle lines have changed. Now the
“flesh lusteth against the Spirit, and the

Spirit against the flesh” (Gal. 5:17). This
is the internal conflict which is in the re-
generate man. Here is manifest at once the
completeness of regeneration and the in-
completeness of it. It is complete in its
subduing of the law of the members; it is
incomplete in the removing of the same.
Paul is clear in describing the further
needed work of purification which follows
regeneration. “Having therefore these
promises, dearly beloved, let us cleanse
ourselves from all filthiness of the flesh
and spirit, perfecting holiness in the fear
of God” (Il Cor. 7:1). “l beseech you
therefore, brethren, by the mercies of God,
that ye present your bodies a living sacri-

fice, holy, acceptable unto God, which is
your reasonable service” (Rom. 12:1). En-
tire sanctification conserves the work of re-
generation. The grace of regeneration en-
ables us to be victorious in the battle
against sin; the grace of entire sanctifi-

cation, in a certain sense, ends the battle.
VI. There is no deliverance except
through Christ.
So goes the “War of the Laws.” The

captive sinner has only one hope of sal-
vation, Jesus Christ. “There is none other
name under heaven given among men,
whereby we must be saved.” As long as
he trusts in his own efforts he is lost. But
when he turns to Christ he finds the One
who has conquered sin for us. Victory is
his through Christ.

“l thank God through Jesus Christ our
Lord.....cccenee. There is therefore now no
condemnation to them which are in Christ
Jesus, who walk not after the flesh, but
after the Spirit. For the law of the Spirit
of life in Christ Jesus hath made me free
from the law of si'; and death.”

UL LLLLS ® RHRHIH NN NN N

Revelation and Science

Dr. O. E. Sandett

N THE thirty-first day of October,

1517, twelve o’'clock, noon, Martin
Luther nailed his ninety-five theses to the
door of the church at Wittenburg. The
next day, All Saint's Day, crowds gathered
to read what he had written on the sheet
of paper, tacked to the door. Those who
could read Latin translated these proposi-

tions in which were formulated the ideas
that were to inaugurate the Reformation.
Behind these ideas were gathering the

forces of a mighty movement, which were
to change the history of the world. When
a man arises, with an adequate faith, and
gives expression to a “truth whose time has
come” he can change the thinking of his
generation.

How shall it ever become possible to cal-
culate the influence of those hammer
blows? Who shall ever gather up the im-
pressions made upon the minds of men
when the truths of the ninety-five theses
dawned upon the intelligence of the world?
What historian shall yet sum up the far-
reaching effect this had upon the liberation
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of mankind from the trammels of a system
which had enslaved humanity? It was the
truth that Luther announced that was to
affect humanity until the end of time.

But, there was much that even Luther
did not grasp. It would be too much to
ask the Reformer that he should deal with
more than he did. One man cannot do
everything. Luther had his hands full with
the theological, ecclesiastical, religious,
political, educational, moral, and spiritual
problems of the day. Science was only
beginning to bestir itself; and in a crumb-
ling order, it would have been too much to
deal with a crumbling, medieval universe.
He looked askance upon the scientific de-
velopments of his day, and called Coperni-
cus a fool, who “dared to contradict the
Bible.” He regarded him as “an upstart
astrologer who set his own authority above
that of the sacred Scriptures.” We need
not be too surprised at this. It was not
until a century later that Galileo proved
Copernicus to be right, with the use of the
telescope.
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However, be all that as it may, the time
has come for another reformation in thought
and religion. Science belongs to God. Why
should not ministers who preach the full
gospel, and hold to the Bible as the in-
spired Word of God also capture Science
for the building up of the faith? Why
should unbelievers be the custodians of
Science? Science, unwittingly, has come
cut, finally, on the side of the Christian
position, and can therefore become an ally
of the present-day ministry. The follow-
ing propositions—though not ninety-five—
could well be hammered up on every
science lecture hall and chapel door in the
land.

Here we submit thirty-three propositions,
setting forth the thesis that MODERN
SCIENCE CONFIRMS AND SUPPORTS
THE SCRIPTURES, AND HAS THERE-
FORE BECOME AN ALLY OF THE
PRESENT-DAY MINISTRY:

1. Science is with us in pointing out
that THIS IS AN ORDERLY UNIVERSE.
This is the supreme discovery of science,
and the teaching of Scripture. Job 38:33;
Isaiah 40:12, 26; Jer. 33:20; | Cor. 14:33.

2. Science is with us in disclosing that
THERE ARE UNIVERSAL LAWS OF
NATURE, DEPENDABLE and REAL.
Neither caprice, whim, chance, nor accidents
rule in nature. Matt. 7:16-20; Gal. 6:7;
Gen. 8:22.

3. Science is with us in demonstrating

that ALL VISIBLE THINGS ARE COM-
POSED OF THE INVISIBLE. We char-
acterize this as the atomic age, though no
one has seen an atom. Heb. 11:3.

4. Science, in its modern form, is with
us in that it recognizes that ALL CREATED
MATTER IS OF THE SAME AGE. Gen.
1:1. E. A. Milne in his Cosmology says,
“The age of the entire universe—our own
planet, the solar system, the stars of our
galaxy, all the other galaxies—is the same.
This conclusion has been reached during
the last ten years.”

5. Science is with us in asserting that
THE EARTH WAS WITHOUT FORM AND
VOID. Gen. 1:2. Students of the Arch-
aeozoic Age point out its early lack of
dominant life, and its being enshrouded
in darkness.

6. Science is with us today in bringing
to our attention the NON-MATERIAL
BACKGROUND OF SUBSTANCE. Gen.
1:3. See Jean’s This Mysterious Universe.
Planck’s Quanta. Einstein’s definition of
mass energy. Nuclear physics.

7. Science is with us in setting forth
1HE FIVE GREAT PRINCIPLES OF CRE-
ATION: TIME, SPACE, MATTER, FORCE,
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MOTION. Gen. 1:1-2. “In the begin-
ning (time), God created the heaven
(space) and the earth (matter)—and the
Spirit of God (Energy) moved upon the
face of the deep (motion).

8. Science is with us today in making
THE LIGHT UNIT THE COMMON DE-
NOMINATOR OF ALL SUBSTANCE.
Gen. 1:3. Before other phenomena came
into being, God called .forth the light
(cosmic, electronic, the foundation of all
matter).

9. Science is with us in asserting THE
UNDULATORY MOVEMENT AS BASIC
IN ALL PHYSICS. Gen. 1:2. “Moved,”
weruah-merahefeth, Hebr. lit. “the stroke
of a bird’s wing in flight,” or “wave mo-
tion.” See John 1:32.

10. Science is with us at last in demon-
strating THE PRINCIPLE OF DIVIDING

OR “SPLITTING” THE ELEMENTS. Gen.
1:4. Hebr. Ben Uven, lit., “betwixt and
between”—implying spatial distinction, or

physical division. Nuclear fission is called
“the secret of the universe—the power on
which the sun feeds,” to use President Tru-
man’s words.

11. Science is with us in ASSERTING
THIS TO BE AN EXPANDING UNIVERSE.
Isaiah 40:22.

12. Science is with us
creation periods into six. Gen. 1

13. Science is with us in pointing out
THE PROPER DIVISIONS OF LABOR IN
THE REALMS OF NATURE. Gen. 1;
Psa. 8; Psa. 104.

14. Science is with us
ALL BOTANICAL LIFE INTO FOUR
GROUPS. Gen. 1:9-11. Water habitat;
dry land habitat; seed yielding; flowering
and fruit-bearing.

15. Science is with us in giving AN OUT-
LINE OF ZOOLOGICAL LIFE IN THE
SAME ORDER AS SET FORTH IN THE
SCRIPTURES: Aquatic, aerial, Mammalia,
and (whales) Gen. 1:20-25. (Field and
oceanic types.)

16. Science is with us in PLACING MAN
AS THE CLIMAX OF THE EARTH'S IN-
HABITANTS. “Anthropos” in Greek means
“the-one-who-looks-up.” Psychozoic—The
Soul Bearer. Gen. 1:26.

17. Science is with us in attesting that
MAN’S BODY IS COMPOSED OF THE
DUST OF THE EARTH. It is nourished
by the elements from the earth, and at death,,
decomposes, “earth to earth, ashes to ashes*
dust to dust.” In the protoplasm which
forms our flesh, we find oxygen, hydrogen,
Carbon, nitrogen, phosphorous, chlorine,

in dividing the

in classifying
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sulphur, potassium, sodium, calcium, iron,
magnesium, silcon, iodine, fleuorine, man-
ganese, etc., the principal elements of the
earth’s crust.

18. Science is with us in that IT CON-
FIRMS THE ORIGINAL COMMISSION,
“HAVE DOMINION.” Gen. 1:26. Science
is the result of man’s control over nature.

19. Science is with us in establishing

THE LAWS OF HEREDITY. The Chro-
mosome theory of genetics. “After their
kind,” Gen. 1:11, 21, 24, etc. This sets

aside the Darwinian speculations.

20. Science is with us today in declaring
THE ONENESS OF THE HUMAN RACE.

Acts 17:26. The blood plasma band
speeded up this.

21. Science is with us in proving the
seemingly ENDLESS CAPACITIES OF

THE HUMAN RACE. Psa. 8:6-8; Rev. 21:
4. How unlike the limited brutes!

22. Science is with us in assigning THE
EUPHRATIAN VALLEY; THE MESOPO-
TAMIAN REGION AS “THE CRADLES
OF HUMANITY.” Gen. 2:8.

23. Science is with us in revealing the
DEPTHS OF DEPRAVITY TO WHICH
THE HUMAN RACE CAN FALL. Gen.
3:17-19; Prov. 4:23; Jer. 17:9; Rom. 1
Witness the atrocities in the greatest and
most scientific war of history!

24, Science is with us in assigning to
man RESPONSIBILITY IN MORAL AND
SPIRITUAL LEADERSHIP. The atomic
scientists are saying with the greatest of
all teachers, “Except ye repent, ye shall all
likewise perish.”

25. Science is with us today in admitting,
as well as demonstrating, that there are
realms beyond the reach of our physical
senses. | Cor. 2:9. There are colors we
do not see, sounds we do not hear.

26. Science is with us in that it furnishes
AMPLE MATERIAL FOR OUR USE IN
DEVELOPING EXPOSITIONS OF SCRIP-
TURE. (See author’s new book, The Bible
in the Age of Science, published by The
Moody Press.)

27. Science is with us in supporting THE
ASTRONOMICAL REFERENCES IN THE
BIBLE. Gen. 1:14-18—functions; Gen. 15:
5—beyond counting; lIsa. 40:22—the earth’s
orbit, the expanding universe; Job 38:14,
18, 31, 35—the Newtonian laws; Deut. 4:19;
Joshua 10:12—helio-centric, since sun and
mdon stood still, implying gravitation as
Newton propounded it; Ezek. 1, helio-cen-

tric; Luke 17:31-36, spherical earth; 1| Cor.
15:41; Jas. 1l:17—parallaxes; Rev. 21:23—
entrophy.

28. Science is with us in setting forth
THE SOUNDNESS OF THE CONCEPTS
OF SCRIPTURE, i. e, light and sound,

basic. See Gen. 1 and John 1:1-3.

29. Science is with us in FURNISHING
MARVELOUS ILLUSTRATIONS FOR
SPIRITUAL TRUTH. John 3:11-12; Rom.
1:20; Heb. 4:13, “God’'s Radar.”

30. Science is with us in SUPPLYING

ENDLESS CONFIRMATIONS TO THE

HISTORICAL REFERENCES IN THE
BIBLE. Archaeology, geography, topo-
graphy, etc.

31. Science is with us in FURNISHING

EXCELLENT MATERIAL TO ESTABLISH
THE BIBLICAL VIEWS OF HEALTH,

TEMPERANCE, AND NONUSE OF IN-
TOXICATING LIQUORS. Dan. 1; | Cor.
6:19-20. Yale School of Alcohol Studies.

32. Science sets forth proof of the EF-
FECTIVENESS OF JESUS' TEACHING
METHODS. Matt. 7:29; Matt. 6:28; John
6:14; 10:38; 14:11. Project method and
visible demonstrations.

33. Science is with us in OFFERING
TOKENS OF IMMORTALITY. | Cor. 15
54. The principle of the conservation of
energy; transformation of the aggregates;
attraction of forces; tracing from the ma-
terial to the nonmaterial; from the visible
to the invisible; concept of continuum; the
dignity of man; the legitimate use of the
hypothesis, corresponding to faith, from the
known to the unknown.
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Immortality :

What a grand incentive to growth, development, and service is
the thought that life is to go on forever—that we are not acquir-
ing knowledge for this state of existence only, but that every truth
of God which we learn, every experience through which, in the
divine leading, we are called to pass, has its part in the build-
ing up of a character which shall never die.—Francis Thompson.
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Healing
The Mentally 111

D. L. Niswattder

LL STATISTICS prove that the num-

ber of mental cases in America is ever
increasing; in the state of Ohio 25,000 men
already have been discharged because of
psychoneurotic reasons. There are many
who are just beginning to feel the shock of
war.

The other day a mother asked that |
speak to her son, who was discharged a few
months ago. The story is something like
this: Before the war he was happy and con-
tented; a devoted husband, and loved his
wife and two daughters with supreme af-
fection. Since arriving home he has again
assumed the job that was his before the
war. There were no financial reverses, or
domestic troubles; but now he is slowly
changing. He seems to care very little for
his wife and family. He has lost his am-
bition; he can no longer “take it.” He
tries to escape responsibility, but he doesn’t
know how.

I met another soldier who was honorably
discharged; he now has a fine home and a
promising job in a local factory. He had an
acquiescent appreciation for the truth, but
there was a strangeness he possessed that
caused me to investigate his case. He re-
lated his story and condition: “lI am a
miserable person. | have no happy days.
Life is a dull dream. | don’t care to do any-
thing, but for the sake of wife and family
I aim to keep going.”

A young man came for counsel recently.
His life is filled with abnormal experiences
that have brought him to a state of de-
pression. He possesses unusual talent and
abilities, but he soon revealed a bad case
of psychosis. Slowly, he began to unravel

his mixed emotions and feelings. “I don't
care what happens to me. | suppose that
in due time | will lose my mind. | have

taken so much that | feel like just giving
up.”

The more that | understand this unusual
field of mental illness, the more I am con-
vinced that the “old gospel” is able to heal
sick minds. It may not always be in-
stantaneous, but if we have patience in giv-
ing the application, there can be an improve-
ment. | wish to state some of the methods
that I find have helped in some cases.
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Encourage faith. There are many who
have lost faith in everyone including them-
selves. They can’'t take it. They have lost
control of their moods. Sometimes there is
a feeling of guilt. |1 have talked to two or
three who had thoughts of suicide while in
this state of depression.

If the Lord could heal the demoniac, who
was but an extreme case of mental illness,
He certainly can heal all other cases. Satan
delights to wreck and ruin the mentally ill,
and we should speak forth in bold facts of
the saving and healing virtues of Christ.
We should encourage them to put their
trust in Him and stir up faith in themselves.
Assure them that God delights to take the
responsibility for their life.

Show unusual interest. Keep working on
the case. If you do any good, your presence
will always be appreciated. A little prayer
offered that can touch heaven will do them
more good in a day than anything else can
do. Read the Word, and usually a Psalm.
Do not visit long, but make your visii
count.

Be optimistic. Don’'t have a note of sad-
ness in anything you say. Don't pity your
patient. He needs cheer and to you belongs
a gospel of cheer. Make your message
Christ-centric.

Be tender. Let the patient know that you
are a friend to God. If he has confidence
in you, he will likewise have faith in your
Saviour. By all means, make him feel at
ease; come down to his level of understand-
ing.

Be prayerful. Don't get discouraged. Keep
looking to the Lord. You may be accom-
plishing more than you realize. Let God
lead you, and make your case a matter of
definite prayer until you see God working
in a supernatural way. By all means, get
your patient to seek God.

| visited an institution for the insane
some time ago, and the only thing that |
could do to help the individual was to
pray. The mother of that patient claims that
she has seen remarkable improvement be-
cause of the prayer.

We have a well-rounded gospel, and al-
though we may not major with psychic
problems, we need to cover that field, too,
since the plan of redemption takes within
its scope the whole man. Many ministers
have specialized in this field until there is a
noticeable neglect of the spiritual. We need
to see that in dealing with these problems,
it should be basically spiritual, and then
we may be assured of lasting dividends.
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Fellowship with Christ

Fellowship with Christ! It is to this that
we are called by a faithful God; and is it
not a high and glorious calling? Fellowship
in His Cross, His grave, His resurrection,
His throne, His glory! All this faith secures
to us, and of all this the Holy Spirit bears
witness to us. Believing, we are reconciled,
saved, accepted, blessed with all spiritual
blessings in Christ Jesus.—Horatius Bonar.
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The Preacher’'s Wife

You may think it quite an easy task,
And just a pleasant life,

But really, it takes lots of grace
To be a preacher’'s wife.

She’s supposed to be a paragon,
Without a fault in view;

A saint when in the parsonage
As well as in the pew.

Her home must be a small hotel
For folks that chance to roam,
And yet have peace and harmony—

The perfect preacher’s home.

Whenever groups are called to meet,
Her presence must be there;

And yet the members all agree
She should live a life of prayer.

Though hearing people’s burdens,
Their griefs both night and day,

She ought to spread but sunshine
To those along the way.

She must lend a sympathetic ear
To every tale of woe,

And then forget about it
Lest it to others go.

Her children must be models rare
Of quietness and poise,

But still stay on the level
With other girls and boys.

You may think it quite an easy task,
And just a pleasant life,
But really, it takes lots of grace
To be a preacher’'s wife.
—Christian Reader’s Digest.

LLLLL KKK

De we possess Christ or merely profess Christ?

Enlightened Piety

“When they saw the boldness of Peter

and John, and perceived that they were
unlearned and ignorant men, they mar-
velled.” “Unlearned,” that is, persons not

brought up in, nor given to, literary pur-
suits—“and ignorant,” persons in private
life, brought up in its occupations alone.
It does not mean ignorance in the com-
mon acceptation of the term; and our trans-
lation is very improper. In no sense of the
word could any of the apostles be called
ignorant men; for though their spiritual
knowledge came all from heaven, yet in
all other matters they seem to have been
men of good, sound, strong common sense.
Some have said that ignorance is the
mother of devotion. Devotion and religion
are both scandalized by the saying. En-
lightened piety has ever been the most sin-
cere, steady, and active. God makes those
wise who turn unto Him; and by experi-
mental religion, all the powers of the mind
are greatly improved. Every genuine min-
ister of Christ has an enlightened heart;
and to this, it is his duty to add a well-
cultivated mind.—Adam Clarke.
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New Interest in Bible

The British and Foreign Bible Society’s
colporteur in lIran reports that during
twelve years of service no such interest as
at present has been shown. Another col-
porteur, bearing out this testimony, states
that the attitude of the government and the
people is so changed that sales are made
much more quickly; also he can visit places
that he could not go to in the past owing
to restrictions, and everywhere he goes he
meets with the greatest kindness. A third
colporteur of 36 years' service has been
able to sell more books now than pre-
viously.—Exchange.

LKL K® RN
Answers to exercise in “The Preacher’s
English,” page 35.
1. b; 2. a; 3. c;
8. ¢, 9 b; 10. a

4, b; 5 a 6. b; 7. a
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Easter will

have a new meaning for us when we can say, humbly but gen-
uinely, “lI know that my redeemer liveth!”—Selected.
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The Theological Question Box

Conducted by Dr.

OME time ago, one of our preachers,

whom we esteem very highly, turned
from the Wesleyan position on holiness
which the Church of the Nazarene holds
in common with other bodies of a like faith,
to what is commonly known as the im-
putationist position in theology. Just what
was the cause for this, | suppose he alone
knows. In a paper which he published, he
has this introduction.

“In the following lines we are setting
forth what in general is the doctrine of the
groups that are known as “holiness peo-
ple” which includes those smaller bodies
who are committed to the doctrine of ‘En-
tire Sanctification as a Second Work of
Grace’ and the sprinkling in various of the
larger bodies who adhere to this doctrine.
Many of these are held together in inter-
denominational organizations called “Holi-
ness Associations.” All of the writer's min-
isterial life has been spent actively in these
movements, and his membership is today in
the Church of the Nazarene. My purpose in
issuing this paper is to set forth clearly the
unscripturalness of its doctrine, and my rea-
son for severing my connection with it
after nearly 30 years of service in its min-
istry. Please read these lines with an open
Bible, taking plenty of time to contemplate
and to study the passages given, and run
other references as you go along.”

It will not be possible to quote the en-
tire paper, but the writer lifts into prom-
inence what he considers three of the lead-
ing errors of the holiness people—

I. Errors concerning the reception of the
Holy Ghost;

Il.
and

I1l. Errors concerning sanctification.

In the brief space allotted, we shall at-
tempt at this time, to answer only the first
division mentioned, and reserve until a
later issue, his statements concerning the
nature of sin and entire sanctification.
Errors Concerning the Reception of the

Errors concerning the nature of sin;

Holy Ghost
Under this main head, the writer charges
the holiness people with three errors as
follows:
1. He says, “They say that we do not re-
ceive the Holy Spirit into our hearts at
the time we are saved. They take the words
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H. Orton Wiley

of Jesus, ‘He dwelleth with you and shall
be in you' to mean that the Spirit only
dwells with the regenerated person, but
that He dwells in them after they have been
sanctified. The real meaning of these words
is that while Jesus was with the disciples
the Spirit was with them in the person of
himself, but after He should leave them the
Spirit would come to abide in their hearts.

“The Bible teaches that all believers re-
ceive the Holy Ghost in their hearts (Rom.
8:9; 8:15, 16; Gal. 4:6; John 7:37-39).

“It is' the baptism with the Spirit that in-
corporates the believer into the body of
Christ, which is His Church (I Cor. 12:13).”

In reply we say, that as far as we know,
no authoritative teacher of the Wesleyan
position has ever taught otherwise, than
this. The reference to the Spirit being with
them, was to Jesus himself as the embodi-
ment of that Spirit; and later this same
Spirit which now dwelt in Him, was to
dwell likewise in them. The error here is
not in the statement, but in the inferences
which he draws from it, one of them being
that all Christians receive the Holy Spirit
as the promised Comforter at the time of
regeneration. But Jesus specifically stated
that this was a gift to His Church, and not
to the world. Let us examine this position
a little further.

a) The Spirit can not be brought under
the category of space as..if He were some
material being which could occupy space
alongside another being, or space inside
that other being. AIll such attempts to ma-
terialize the Spirit of God, the spirit of
man, or the carnal mind are subtle theologi-
cal errors and represent a materialistic cast
of mind. Now since spirit cannot be dealt
with under the category of space, these
words can mean nothing other than that the
Spirit bears different relations to men, in
different states and conditions. He is a “re-
prover” to sinners, Spirit of Life in Regen-
eration, the spirit of sonship in Adoption,
and the Comforter or “approver” to those
who have been delivered from the carnal
mind and made spiritually like Christ.

b) When the “holiness people” speak of
different relations, such as with and in as
referred to in the above text, they mean
this: that the Word as the Second Person
of the blessed Trinity was made flesh; that
He was incarnate of the Holy Ghost, the
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Third Person of the blessed Trinity, and
that He was born of the Virgin Mary. Both
the Son and the Spirit were thus brought
into a new relation with the human race—
a redemptive relation as over against the
previous creative relation—or if we prefer,
a new creation. The Son of God took upon
Him the seed of Abraham and thus became
the God-Man, our Redeemer and Lord.
Now it is evident that here both the Son
and the Spirit bear a new relation to the
human race—a relation which so far ex-
isted only in Christ as the incarnate Word.
If the Son is viewed as the “God-Man,”
then the Spirit which dwelt in Him must be
regarded as the Spirit of the God-Man.
This Spirit Jesus said dwelt in Him, but
was to be given to the disciples at Pente-
cost. “He dwelleth with you,” i.e., in Jesus;
and “shall be in you,” accomplished at
Pentecost. Only as the blood was shed,
and the body broken, could this Spirit be
freed. It comes through the rent veil of
His flesh and therefore by blood. It was
this that constituted “the promise of the
Father” which Jesus after His resurrection
and ascension received, and which was shed
forth at Pentecost. The Spirit in the sense
of the Comforter is therefore the Third
Person of the blessed Trinity, in the new re-
lationship of the Incarnate Christ. The
Comforter is the Spirit of the glorified
Christ, the God-Man, and therefore could
not be given to the Church until Christ was
himself glorified. Without further elabora-
tion, we may say also, that the Holy Spirit
in this sense is communicated only along
the lines of redeemed humanity in Christ.
He is the Holy Spirit because he makes
men holy, indicating the office and work as
well as the Person.

He says further, under this head, that it
is the “baptism with the Spirit that incor-
porates the believer into the body of Christ,
which is His Church” (I Cor. 12:13). Here
again is a point wherein the writer puts
his own interpretation upon the text, and
therefore charges the “holiness people” with
error. If the writer means that the baptism
which brings us into the church is merely
an imputed “standing” without inwrought
holiness of heart, as it seems he does from
other statements in his paper, then we
certainly do deny it. The holiness people be-
lieve this text as well as the objector, but
they put this interpretation on it. They be-
lieve that Christ has given a new covenant,
one in which the law of God is to be writ-
ten upon the hearts and in the minds of
His people. (Cf. Heb. 8:7-13; 10:13-22.) In
regeneration, the Christian becomes a child

32 (100)

under the covenant (Gal.
heir of the “fulness of the blessing of
Christ.” He is purified from all sin, and his
nature is such that the law of God is writ-
ten upon it. The baptism with the Holy
Spirit, therefore, brings the child of God
as the heir, into the Church, and into Christ
in the full New Covenant sense. That the
baptism of the Holy Spirit signifies not
merely a forensic change of “standing” but
an actual purification of the hearts of Chris-
tians is clearly shown in Acts 15:9, where
St. Peter explicitly states that the coming
of the Holy Spirit at Pentecost purified
their hearts.

4:1-7), and an

2. The second charge which the writer
makes has to do with consecration as a
condition for receiving the Holy Spirit. He
says, “The holiness people teach that con-
secration is the condition upon which we re-
ceive the Holy Spirit, and that only those
already saved can meet this condition. They
say that when consecration has reached the
point of completeness then faith will op-
erate and the Holy Spirit will come into
our hearts. Making the consecration the con-
dition for receiving the Holy Ghost is a
pure invention. The above passage in John
7:37-39) shows that we receive the Spirit by
believing on Jesus, and this is the only
condition outlined. Peter stated that the
promise on the Day of Pentecost that all be-
lievers, when they repent and are baptized
for the remission of sins, shall receive the
Holy Ghost” (Acts 2:37).

“There were 120 disciples who received the
Holy Ghost at the same time. Does it stand
to reason that these all reached the same
degree of consecration at exactly the same
time? At the house of Cornelius, there
were gathered a group of his kinsfolk and
friends. Did each member of this group
come to the same point of consecration at
the same instant? This is unreasonable.
When they received the Holy Ghost they
were listening to the first gospel message
concerning Christ that they had ever heard.
And the Spirit fell on them while they were
sitting in their seats because they believed
Peter’s message, and believed on Jesus as
their Saviour (Acts 10:44-46).

“While a complete consecration is no doubt
the condition for being greatly used of the
Spirit, and of enjoying a full measure of
His power in our lives, it is not the con-
dition for being baptized with the Spirit.
There is a difference between being bap-
tized with the Spirit and being filled with
the Spirit. All believers are baptized with
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the Spirit, but not all are filled with the
Spirit.”

The objection here is a false charge. The
holiness people have never taught other-
wise than that faith is the sole condition of
entire sanctification, as it is the sole con-
dition of justification. Mr. Wesley taught
expressly, that as we are justified by faith,
so also we are sanctified by faith. But we
do teach that there are conditions to faith.
The condition of justifying faith is repent-
ance, or a turning away from sin; and the
condition of sanctifying faith is consecra-
tion in the sense of full surrender to God.
And this is the only rational view to take.
If a man holds on to his sins, how can he
have faith for their removal; and if a man
holds on to “sin” or “the carnal mind,”
how can he reasonably expect to have faith
to be delivered from it? For this reason we
teach that faith alone is the condition of
both justification and sanctification, but that
faith itself has conditions. It can be readily
seen that any other view would lead direct-
ly into antinomianism or making void the
law. Jesus did not come to save us in our
sins but from our sins.

3. The third objection which
under this main head is the following: “It is
true that the initial outpouring of the Holy
Ghost at Pentecost was upon those who had
previously been saved; but the reason they
did not receive Him when they were saved
was, according to Jesus’ own words, that
‘the Holy Ghost was not yet given’ (John
7:39). They had Christ in person with them,
and they did not then need the Holy Ghost.
But when Christ went away, He did not
leave them comfortless and shepherdless,
but sent the Spirit to succeed himself as the
Leader and Guide.”

It is rather interesting to note that once
a person gets off the line of truth, he soon
involves himself in contradictions. But it
does seem that one could at least refuse to
bring the contradictions so close together
as to make them the more noticeable. In the
preceding paragraph, our objector states
that consecration could not be a condition
for sanctification, because it would be un-
reasonable to suppose that all would come
to a perfect consecration at the same mo-
ment; and then in. this paragraph states that
the reason the Holy Spirit was not given to
them previously, was because the day of
Pentecost had not fully come, and the Holy
Ghost not yet given. The “holiness people”
teach that Pentecost was the inauguration
day of the Holy Ghost, when for the first
time He was given to the Church; but that
now, having His seat in the Church, He will
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is made

sanctify every one who surrenders and be-
lieves. There is another strange contra-
diction here also. In trying to prove that
the Holy Spirit is given for salvation at the
time of conversion, he states that the dis-
ciples were not in this instance given the

.Holy Ghost at the time of their salvation,

because the Holy Ghost was not yet given.
But he does admit that the disciples were
saved before receiving the Holy Ghost.
Why not admit that this was true, also, of
Philip and the Samaritans, of Cornelius
and his household, of the disciples at Ephe-
sus, of St. Paul himself. He admits that at
least some received the Holy Ghost as a
second benefit, why not others? St. Peter
states that on Pentecost their hearts were
“purified by faith.” Then, of necessity, our
brother admits what we as holiness people
have always taught, that a person can be
saved from his sins, and later have his
heart purified from sin, or the carnal mind.

The brother then continues his objections
as follows: “No doctrinal deductions that
can be applied to the later times can be
made from the group receptions of the
Holy Ghost back there, for they were in-
itial outpourings of the Spirit upon whole
bodies of people, ushering in a dispensation.
There were manifestations of the Spirit
then, establishing the fact of His dispensa-
tional coming, which are not to be looked
for upon other occasions. This was just as
true at the giving of the law on Mt. Sinai.
There were phenomena there which were
never repeated upon any other occasions,
of the presenting of the law. So we are to
look for ‘cloven tongues,” ‘mighty rushing
wind,” ‘speaking in tongues,’” or any other
form of sensational manifestation of the
Spirit.”

Now all this “we steadfastly believe” con-
cerning the inaugural signs. The last sen-
tence leaves us a little in doubt as to his
meaning. If he means that we are not to
seek after spectacular signs, then we be-
lieve this, too; if he means that the coming
of the Holy Ghost is a mere forensic change
without any purifying, enlightening, invig-
orating power, consciously bestowed, then
we deny it. We are to be baptized with
the Holy Ghost and fire, the Holy Ghost be-
ing the agent of the operation, the fire a
symbol of the work wrought in purification
and revivifying power.

Continuing his objection, he says, “And
these initial outpourings of the Spirit in the
beginning were not alone for the benefit
of those receiving Him in their hearts; but
they were to give strong proof to the Jewish
church leaders that the Spirit was not out-
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poured universally upon both Jews and Gen-
tiles. And so the Samaritan converts of
Philip did not receive the Holy Ghost until
they were visited by representative leaders
of the Jerusalem church (Acts 8:14-17).
But this in no way proves that the Holy
Ghost is always, or generally received sub-
sequent to conversion. Cornelius and his
friends were not saved until they received
the Holy Ghost (Acts 11:14). He was a de-
vout man under the law, but was not saved.
Paul also, prior to his conversion was a de-
vout man under the law, zealous for the
law, and ‘blameless’ in his living by it.”

We fully believe that the Holy Spirit had
His inauguration day, and that the signs
that attended it were inauguration signs,
ushering in the new dispensation. But there
is much confusion in the balance of the
argument. The writer admits that the dis-
ciples were saved before they received the
Holy Ghost; and that the Samaritans were
saved before they received the Holy Ghost;
but he denies that Cornelius was saved. Yet
the Bible says that he was a devout man,
just, and feared God. To be sure he was
not saved in the fullest sense of the term,
but it can hardly be denied that the Bible
teaches that he was not a sinner. Why is it
hard to admit that if Jesus forgave sins
when on earth, if the disciples were saved
in the sense of justification, if the Samari-
tans were saved in the same sense of for-
giveness, none of whom were saved in the
fullness of the new covenant of purity of
heart, then that it was possible that Corneli-
us was saved in the sense of a forgiveness
of his sins? We take the text to mean that
he was now to be led into full salvation as
were the disciples at Pentecost and the
Samaritans in the revival under Philip,
Peter, and John.

Our objector next takes up the case of
St. Paul, but our reply to this and the fur-
ther objections concerning the nature of
sin and sanctification must be reserved for
another time.
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“1f a man, any man, feels the call ot God
to go into the highways and byways to
compel men to come in, he should be re-
leased and encouraged to carry out this
Ca“ing."—Henry Burton Trimble (“To
Every Creature”).

Goodness Is Big News

To do good and to ...
with such sacrifices God
(Heb. 13:16).

ERMONS are better acted than orated.

They are more effective when seen in
one action than when heard in one hour.

Words soon are forgotten; often they
beat against tin ears. There's a poem that
begins, “I'd rather see a sermon than hear
one any day,” and the author develops the
thought that “the eye's a better pupil and
more willing than the ear.”

Hearing is considered the most unre-
liable of the human senses. It is only when
a good deed is witnessed that we have it
impressed upon us that there is spiritual
strength in doing unto others as we would
have them do unto us.

It is an unhappy commentary on human
affairs that goodness—expressed in un-
selfish Christian acts—is so rare that news-
papers consider the details good copy.

Goodness is big news.

For instance, these were front page
stories: six boys and girls cut lawns and
did odd jobs to help pay for a playmate’s
eye operation............ An old doctor retired,
but only after marking from his books the
name of each debtor patient he knew was
hard pressed............ A farmer and his wife
were taken ill and the neighbors swarmed
to his place to do the chores and to keep
things going for them............ A mother and
child, stranded in a strange and big city,
were rescued by a railroad conductor who
took them to his home.............

One-act sermons, all of them, and ef-
fective in emphasizing the spiritual values
of little, simple everyday loving kindnesses
done in the humble, helpful spirit of the
Man who went about—the Bible doesn’t say
preaching, lecturing or exhorting—but do-
ing good.

Incidents such as the aforementioned are
worth thousands of spoken and printed
words from pulpit and press. They bolster
a flagging faith in the basic goodness of the
human heart.

They who preach by kindly deeds make
greater impressions than they who merely
preach.

“Be ye doers of the Word . . ..
hearers only.”—aAndrew
War Cry.

. forget not: for
is well pleased

and not
in The

Stewart,
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He who gives up self rejoices in God, and he who has died to this
present world anticipates the joy of the heavenly kingdom.—saphir.
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THE PREACHER’S ENGLISH

Leemn B.

WORDS in the English language some-
times change their meanings. The
Revised New Testament has changed a num-
ber of words that were once correct English
but now are obsolete, or have different
meanings. For example, in Matthew 17:25
it states, “When Peter was come into the
house, Jesus prevented him.” Psalms 21:3,
“Thou preventest him with blessings of
goodness.” | Thess. 4:15, “We which are alive
and remain unto the coming of the Lord
shall not prevent them which are asleep.”
The meaning of the word prevent now is
to stop, hinder, check, refrain. The word
gjmes from the Latin prae, before, and
venio, come, that is come before, or go be-
fore. Apply this meaning to the above quo-
tations and the meaning becomes clear. A
knowledge of the origin of words often helps
us to determine their meaning, and some-
times their spelling. The Latin word manus
means hand, hence the word manual.smanu-
facture, manipulate, have reference to hand
operations. A church Manual is a hand-
book of rules and regulations. But this
does not always follow on account of words
changing their meaning, or taking on other
meanings. A class was studying the ety-
mology of words, the teacher remarked,
“The suffix kin is a diminutive and means
small, as in the word lambkin, a little
lamb. Now, can any of you pupils think
of other words that have this suffix?” A
hand went up, and the teacher nodded in
that direction. The pupil said, “Welkin, a
little well; pumpkin, a little pump!”

Schoolteachers have many perplexing ex-
periences which may account for ragged
nerves and early gray hair; but there are
enough amusing incidents that keep them
from going entirely bughouse. “Maijy
plants,” explained a teacher, “have the pre-
fix dog. For instance, there is the dogrose,
dogwood, dogviolet. Can you name another
plant having this prefx?” “l can,” said a
boy, “Collie flower.”

In the hillbilly country a teacher was
correcting a boy who said: “l ain't gwine
thar.”

“That is no way to talk, Leviticus,” said
the teacher, “Listen: | am not going, thou
art not going, he is not going, we are not
going, you are not going. Now, do you
understand?”

“Yes, ma’am. They ain't nobody gwine.”

March-April, 1947

Williams

A brother in California calls attention to
the pronunciation of the word Philippi.
Many of us, no doubt, have been ending
this word with pie, but the dictionaries do
not sanction this. The word should be pro-
nounced Phi-LIP-pi, that is, place the ac-
cent on the second syllable. We do not
make this mistake with other forms of the
word, Phi-LIP-pi-an, Phi-LIP-pi-ans. But
notice the word Philippine ( Philippine Is-
lands or their inhabitants) is pronounced
PHIL-i-pin  (short i), or PHIL-i-peen;
Phil-i-PEE-no.

(We would be glad to have others send in
errors in English which may be discovered.)

How accurate are you in defining words?
Here are a few words taken from a recent
issue of the Herald. Try your skill on these.
Select the definition after each word which
you think is correct. A perfect score is 100,
take 10 off for each error and grade your
paper. See answers on page 30. (Apologies
to The Reader’s Digest.)

1. palatial—(a) pertaining to the roof of
the mouth; (b) a magnificent residence;
(c) an old-time carriage.

2. volitional—(a) pertaining to the exer-
cise of the will; (b) agreeing to a con-
tract; (c) to act in an ugly manner.

3. spontaneous—(a) growing or burning
rapidly; (b) devoid of moral quality;
(c) acting by internal impulse or en-
ergy.

4. avocation—(a) a pleasant dwelling place;
(b) subordinate employment; (c) work
by which one earns a living.

5. paramount—(a) superior to all others;
(b) a high elevation or hill; (c) a kind
of parrot.

6. resonant—(a) a quality of resin; (b)
capable of returning sound, ringing; (c)
a pulpy, sticky substance.

7. malign—(a) having an evil disposition;
(b) a small cord having two strands;
(c) a kind of duck.

8. extraneous—(a) an outside covering;
(b) an evil omen; (c) not belonging to,
foreign.

9. fantasy—(a) a kind of needlework; (b)
a false or delusive mental sensation;
(c) petty annoyance, or grievance.

10. cynical—(a) captious, snarling, doglike;
(b) pertaining to a heathen tribe; (c)
relating to a highly educated individual.

35 (103)



THE PREACHER’S SCRAPBOOK

Christ the Resurrection

One peculiar nature of Christ's claims is,
all He does is based upon what He is. He
gives life because He is the Life. He saves
because He is the Saviour. He energizes
because He is the Power. He raises from the
dead because He is the Resurrection, as He
said to Martha: “lI am the resurrection,”
before He raised Lazarus from the dead.
And what He could do for others He sure-
ly could do for himself!

He claimed to be the Son of God, and He
is “declared to be the Son of God with
power, by the resurrection from the
dead” (Rom. 1:4). Bishop Moule finely
says, “Without an effort He stepped out of
the depths of death, from under the load
of sin. It was no flickering life, crucified
but not quite killed, creeping back in a con-
valescence miscalled resurrection; it was
the rising of the sun. That it was, indeed,
daylight, and no daydream, was shown not
only in His mastery of matter, but in the
transfiguration of His followers.”—Selected.

(U< KKK ®*RHH»HN»

My Prayer Life

1 Has my prayer life been powerless be-
cause of some besetting sin?

2. Has my prayer life been hindered by
haste, irregularity, lack of system, unpre-
paredness of spirit or unbelief?

3. Has my prayer life been fruitless?
Have | really had such power with God
that | have power with souls?

4. Has my prayer life been limited to
my own life, to my own work, to my own
service for God?

5. Has my prayer life been intermittent
and starved?

6. Has my prayer life been growing? Do
| daily know more of the meaning, ef-
ficacy and power of prayer?

7. Has my prayer life been sacrificial?
What has it cost in time, strength, vitality,
and love?—Selected.

LLLLLK®DH»H»H»Y

One of the old writers, speaking of the
great redemption, puts it in this way:

“It's need—man’s fall and depravity.

“It's procuring cause—the love of God.

“Instrument of salvation—the Word of
God.

“Executive agent of salvation—the Holy
Spirit.

“Motives of salvation—blessings, judg-
ments, and curses of the law.

“Conditions of salvation—repentance and
faith.

“Fruits of salvation—holiness and wit-
ness-bearing and heaven.”—Exchange.
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The Bible— There It Stands'.

“The Bible—There It Stands!” was writ-
ten by A. Z. Conrad, pastor of Park Street
Congregational Church, Boston. It tells us
how that the Bible always “stands,” regard-
less of what happens in this world, for it
is God’s Word.

Century follows century—there it stands.

Empires rise and fall and are forgotten—
there it stands.

Dynasty succeeds dynasty—there it stands.

Kings are crowned and uncrowned—there
it stands.

Despised and torn to pieces—there it
stands.

Storms of hate whirl
stands.

Atheists rail against it—there it stands.

Agnostics smile cynically—there it stands.

Profane, prayerless punsters caricature it
—there it stands.

Higher critics deny its claim to inspira-
tion—there it stands.

An anvil that has broken a million ham-
mers—there it stands.

The flames are kindled about it—there it
stands.

The arrows of hate are discharged against
it—there it stands.

Radicalism rants and raves against it—
there it stands.

Fogs of sophistry conceal it temporarily
—there it stands.

The tooth of time gnaws, but makes no
dent in it—there it stands.

Infidels predict its abandonment—there it
stands.

Modernism tries to explain it away—there
it stands.—Words of Cheer.

about it—there it
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Marks of a Christian

The saintly Samuel Rutherford, Scottish
divine of the seventeenth century, wrote
thus to a friend:

“Ye may put a difference betwixt you
and reprobates, if ye have these marks: If
ye prize Christ and His truth so as ye will
sell all and buy Him; and suffer for it. If
the love of Christ keepeth you back from
sinning, more than the law, or fear of hell.
If ye be humble, and deny your own will,
wit, credit, ease, honor, the world, and the
vanity and glory of it. Your profession
must not be barren, and void of good works.
Ye must in all things aim at God’s honor;
ye must eat, drink, sleep, buy, sell, sit,
stand, speak, pray, read, and hear the
Word, with a heart-purpose that God may
be honored. Ye must show yourself an
enemy to sin, and reprove the works of

The Preacher's Magazine



darkness, such as drunkenness, swearing
and lying, albeit the company should hate
you for so doing. Keep in mind the truth
of God, that ye heard me teach, and have
nothing to do with the corruptions and new
guises entered into the house of God.
Make conscience of your calling, in coven-
ants, in buying and selling. Acquaint your-
self with daily praying; commit all your
ways and actions to God, by prayer, sup-
plication, and thanksgiving; and count not
much of being mocked; for Christ Jesus
was mocked before you.”—Exchange.

SR PP P

Divine Deliverance

Since divine grace has made provisions
for making man what he ought to be, every
man is responsible for what he is.

If we are sinful after God has made
provision to make us holy, then we are re-
sponsible for what we are, for God has
thoroughly advertised His remedy for sin.

We, therefore, are responsible for our
moral influence.

In other words, if we are not holy, we
are a hindrance and a detriment to those
with whom we associate.

We have been accustomed to hear it
stated that we ought to be holy in order
to live in heaven and in order to increase
our usefulness. These are axiomatic truths.
But it is also our duty to be holy in order
to avoid the injury which a wrong spirit
and example do to those about us in every-
day life.

If we saw a man drowning and refused
to help him, we would be responsible for
his death. Every Christian who has been
delivered from sin has a definite responsi-
bility toward those who are sinking in its
depths—War Cry.
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Maxims on Prayer

Before making a definite choice of an
object in prayer, consider well whether
the Spirit of all prayer lays it as burden
on your heart. That being clear, “pray
without ceasing” until you have the an-
swer, or at least the assurance of answer.

Those who deliberately choose for them-
selves the part of supplicator and inter-
cessor, will study to meet all the con-
ditions of a true channel of blessing, re-
moving all known obstacles either to the
inflow or the outflow of the Spirit's full-
ness. All privileges have their price.

Prayer is the very breath of piety.
There is, therefore, no surer index of
what you are spiritually, than what, in
your inmost self, you most desire and
yearn for; and of this the true prayer
habit is the natural and necessary expres-
sion.

March-April, 1947

Come boldly unto the throne of grace.
The rent veil has opened to all believers
the way to the mercy seat. God is more
willing to answer than we are to ask.
Let us not interpret beseeching as though
it were besieging. We have only to ask
and receive.—A. T. Pierson.

UK KLL®RRHINHN»

Infirm Christians

Weak Christians have infirmities, but
infirmity supposes life; and we must not
despise them—not in heart, word or car-
riage. We must rather, deny ourselves
than offend them. We must support them
—bear them as pillars—bear the house as
the shoulders a burden; as the wall the
vine; as parents their children; as the
oak the ivy. And this because they are
brethren. Are they not of the same body?
Shall the hand cut off the little finger
because it is not as large as the thumb?
Do men throw away their corn because it
comes into their barns with chaff? They
are weak. Bear with them out of pity. In
a family, if one of the little ones be sick,
all the larger children are ready to at-
tend it, which they need not do if it were
well. It should be done, likewise, because
Jesus Christ does so. “Bear ye one an-
other’s burdens,” and so fulfil the laws of
His command, and the law of His example.
He takes special care of His lambs, will
not quench the smoking flax, and is
touched with the feeling of our infirmities.
P. Henry.
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True Living

A candle that won't shine in one room is
very unlikely to shine in another. If you
do not shine at home, if your father and
mother, your sister and brother, if the very
cat and dog in the house are not better
and happier for your being a Christian,
it is a question if you really are one.

—J. Hudson Taylor

€K& ®RINININN

Our crosses in life are not something
that God imposes upon us. No, we take
them up of ourselves and bear them will-
ingly. “If any man will come after me,”
said Jesus, “let him deny himself, and
take up his cross, and follow me.” The
words, “take up” it has been pointed out,
show that “in the army of our Lord every
warrior serves as a volunteer.” David
Livingstone did not have to go to Africa;
but he went. Jesus Christ did not have
to go to Calvary; He had all power in
heaven and in earth; but He went. It is
when the thing we ought to do becomes
the thing we want to do that we truly
deny ourselves and take up the cross and
follow Christ.—Christian Observer.
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QUOTABLE POETRY

The Lord Is Risen!

Sing, soul of mine, this day of days.
The Lord is risen! v
Toward the sunrising set thy face.
The Lord is risen!
Behold, He giveth strength and grace;
For darkness, light; for mourning, praise;
For sin, His holiness; for conflict, peace.

Arise, O soul, this Easter Day!
Forget the tomb of yesterday,
For thou from bondage art set free;
Thou sharest in His victory,
And life eternal is for thee,
Because the Lord is risen!
—Author Unknown
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Rejoice
Christ is risen!
Heaven has opened!
Ring it forth, ye bells o' kirk!
Into every land proclaim it!
Sing it to the ends of earth!
This is day of glad new birth!

In rejoicing and thanksgiving,
Sing, ye ransomed of the earth!

Risen is the sinner’s Saviour!

In the tomb no more remains!

Son of God has opened for us

Everlasting life. Earth raise

New and joyous hymns of praise!
— Lillian Collier Gra\
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Twas a wondrous war | trow
Life and death together fought,
But life hath triumphed o'er his foe;
Death is mocked, and set at naught;
Yea, 'tis as the Scripture saith,
Christ through death hath conquered death,
Hallelujah!
— Charles Wesley
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Perfect Trusting

I cannot understand
The why and wherefore of a thousand
things;
The crosses, the annoyances, the daily stings,
I cannot understand;
But | can trust,
For perfect trusting, perfect comfort brings.

I cannot see the end,
The hidden meaning of each trial sent,
The pattern into which each tangled thread

is blent,

| cannot see the end;

But | can trust,
And in God’s changeless love | am content.

—Selected
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The Eternal Promise

Morning. But greater and more glorious

light,

Breaks on a world of sorrow, sin, and night,
The Day Star pierces through the mid-

night gloom,
Floods with its ray the open, empty tomb.

“Christ is not here, but risen from the

dead,”

Again, today, the precious words are said,
Unto the broken hearts in waiting give
New hope, in Him victorious to live,

To echo down the ages of all time,

With truth, with joy, with faith and hope

sublime.

“Why do you weep?” we hear the angel
say,

And, comforted, in gratitude we pray

To One who overcomes all death, all strife,

To Christ, who has eternal words of life.

—1Ina Duley Ogdon, in Christian-Evangelist
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Faith, Hope, and Love

Faith, Hope, and Love were question’d
what they thought
Of future glory, which religion taught;
Now Faith believed it firmly to be true,
And Hope expected so to find it, too;
Love answer'd smiling with a conscious
low,
“Believe? Expect” | know it to be true.”
—John Byrom, in Heart and Life
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My Witnesses

It is not ours to know the hour of Christ’s
return.

He bids us “watch and pray” while striving
faithfully

To give the gospel
oppressed,

And shall not we, with vision clear,
heralds be?

light to souls by sin
His

His power we shall receive for ev'ry task
He gives,

And trusting in His Word,
can never fail;

His Presence goes before, and nothing can
alarm.

In faith keep pressing on, and in His might
prevail.

our strength

“My witnhesses ye are”’—what precious words
of cheer!

What tho’' the foe assail, Christ keeps His
own alway;

When cares oppress and days are drear,
still trust His love—

Beyond the sunset's glow will dawn a
brighter day.
— Bessie Patten Gilmore
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The Anvil of God’s Word

Last eve | paused beside the blacksmith’'s
door,

And heard the anvil
chime;

Then looking in, | saw upon the floor,

Old hammers worn with beating years
of time.

ring the vesper

“How many anvils have you had,” said I,
“TO wear and batter all these hammers

s0?”
“Just one,” said he, and then with twinkling
eye,
“The anvil wears the hammers out, you
know.”

“And so," thought I, “The Anvil of God's
Word
For ages skeptic blows have beat upon,
Yet though the noise of falling blows was
heard,
The Anvil is unharmed, the hammers
gone.”
—John Clifford

(UK < ®RHRRHN

Prayer for Faith

If 1 could sing as larks can sing
And cleave the air on joyful wing,
I'd sing a song of faith so clear
That all the weary world might hear.

For we can never walk by sight
But grope as children in the night
To reach his hand and hold it fast
That he might lead us home at lasts

Oh, give us faith that we may lend

A helping hand to foe or friend,

And from our lives, oh, may there shine
A beacon star of faith divine.

Dear God, this prayer we ask of thee,
Give faith for each Gethsemane.
sadie M athers M iller, in Gospel Messenger.

(UL < K®HRRHIN»

Golden Anniversary

verla U. Y. Gorham
Fifty years, through joy and sorrow,
Through the sunshine and the rain,
Through the comforts and the blessings,
Through the trials and tests and pain,
Hand in hand you trod life’s pathway
Side by side you journeyed on
Trusting, praying, loving, sharing
Each day’'s problems one by one.

May your love, so true and consta7it
Like a benediction fall,

Pointing us to Christ the Saviour,
The great Lover of us all

God has given grace abundant,
May He still your refuge be,

Bless your fellowship together
"Till His face in heaven you see.

“‘March-April, 1947

A Channel Christian
S. J. Gardner

A channel Christian may | be
With passage open, Lord, to Thee,
That Thou mayest use me every day
To help some others on life’'s way.
Thy Spirit, Lord, | would not hold
Stored up in me, to hoard His gold.
I trust that Thou wouldst let me be
A source of help to all I see.

A channel Christian I'd become

That 1 may condescend to some

Who need a lift. O help me, Lord,

That | may bear Thy precious Word

In full compassion, urged by Thee

When God, the Spirit, wdrks through me.
I would be true to Thy design

That Thine own will may now be mine.

A channel Christian make me, Lord,
Supported by Thy glorious Word!
—Gospel Herald
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Think Gently of the Erring

Think gently of the erring;
Ye know not of the power
With which the dark temptation came
In some unguarded hour;
Ye may not know how earnestly
They struggled, or how well,
until the hour of weakness came
And sadly thus they fell.

Think gently of the erring,
Oh, do not thou forget,

However darkly stained by sin,
He is thy brother yet;

Heir of the self-same heritage,
Child of the self-same God,
He has but stumbled in the path
Thou hast in weakness trod.

Speak gently to the erring;
For it is not enough
That inndcence and peace have gone,
Without thy censure rough?
It sure must be a weary lot,
That sin-stained heart to bear,
And those who share a happier fate
Their chidings well may spare.

Speak gently to the erring;
Thou yet mayest lead him back,
With holy words and tones of love,
From misery’s thorny track; <
Forget not thou hast Often sinned,
And sinful yet must be;
Deal gently with the erring, then,
As God has dealt with thee.

— Julia A. Fletcher.
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SEARCHING TRUTHS FOR MINISTERS . .

The Secret

The secret of George Mueller's life and
amazing ministry is expressed in this strik-
ing word of testimony:—“There was a day
when | died, utterly died”; and as he spoke
he bent lower until he almost touched the
floor, “died to George Muller, his opinions,
preferences, tastes, and will; died to the
world, its approval or censure; died to the
approval or blame, even of my brethren and
friends; and since then | have studied only
to show myself approved unto God.”

SLLLLKS ® HRHINH»

Many preachers have qualified for the
ministry by their good moral training, ed-
ucation, and culture. They passed suc-
cessfully through all these doors and yet,
like Wesley, preached with the faith of a
servant because they had no inward wit-
ness that they were born of God. Think
of that great English preacher, Dr. Charles
A. Berry, who was cultured and preached
a fine social gospel till something hap-
pened; he was called to visit a dying wom-
an. He described the event to his friend,
Dr. J. H. Jowett, who tells of it in one of
his addresses:

“One night there came to me a Lancha-
shire girl, with her shawl over her head and
clogs on her feet. Are you the minister?
she said. ‘Yes,” ‘Then | want you to come
and get my mother in.’ Thinking it was
some drunken brawl, | said: ‘You must get
a policeman.” ‘Oh, no, said the girl; ‘my
mother’'s dying and | want you to get her
into salvation.” ‘Where do you live?’ . . . .
| found the poor woman dying. | sat dow
and talked about Jesus as the beautiful ex-
ample, and extolled Him as a leader and
teacher, and she looked at me out of her
eyes of death and said: ‘Mister, that's no
good for the likes o' me. | don't want an
example—I'm a sinner.’

“Jowett, there | was face to face with a
poor soul dying, and had nothing to tell her.
I had no gospel, and | thought of what my
mother had taught me, and | told her the
old story of God’s love in Christ's dying for
sinful men, whether 1 believed it or not.
‘Now you are getting at it,’ said the woman.
‘That's what | want. That's the story for
me.” And so | got her in, and | got in my-

self. From that night, added Dr. Berry,
‘I have always had a full gospel of salva-
tion for lost sinners.’"—br. G. W. Ridout
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A Program
There has just passed from the Ameri-
can scene a man who has meant much to
the modern age. As an engineering re-
search inventor he developed the turbo-
supercharger for airplane and automobile
engine. It is this device that was to give to
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modern planes their height, speed and range.
At the age of seventeen, while working as a
machinist for $4 a week, he conceived the
idea that fuel could be burned at a greater
increase of energy in compressed air. No
one thought much of the idea as he worked
his way through university and graduate
degrees. In World War | his services were
called upon only to have the war almost
over by the time many of the problems in
metallurgy and design were solved. Follow-
ing the war there was little interest in a
device to make a plane fly so high, so he re-
turned to his shop to work, taking out forty-
five patents on various mechanical devices
related to the turbo-supercharger. The per-
formance of modern planes with this device
had brought to him many honors. With a
life given to the development of a boy-
hood idea, this shy, quiet man said: “Well,
a fellow gets ideas and tries to carry them
out.”

The Apostle Paul said late in his life, “I
was not disobedient to the heavenly vision”
(Acts 26:19).

In many ways the Christian life may be
likened to this simple statement of an en-
gineer. We get or are given ideas. There
iIs an intellectual content to the Christian
faith. We get a conception of God, His na-
ture and His plan. We gain a knowledge
of sin, its roots and its flowering. We get
a vision of what our own lives can and
should mean. We see more clearly the hope
that is set before every child of God. From
it all we seek to live. Many discount Christ
and His message and redemption; we must
continue on disregardless. Throughout all
of our lives we have the task of carrying
out the “ideas” which we have received at
the Lord’s hand. So do we discover for our-
selves the purpose and value in life, in try-
ing to carry out the program that God sets
before us. If the turbo-supercharger can
claim a man’s thought and labor for a life-
time, the whole of a man’s days—indeed an
eternity—is not sufficient to explore to the
full the riches of God in Christ. The Chris-
tian gains a vision and is faithful to it

—Essex
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The habit of prayerfulness produces a
singular serenity of spirit. When one looks
into the quiet eyes of Him that sitteth upon
the throne, the tremors of the spirit are
stilled. Pharaoh, king of Egypt, is but a
noise, and the valley of the shadow of death
is tuneful with songs of praise. Storms
may rage beneath our feet, but the sky
above is blue. We take our station with
Christ in the heavenly places; we dwell
in the Sabbath of God.—bp. M. Mcintyre
in the Alliance Weekly.
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A PREACHING PROGRAM

Prepared by Rev. John E. Riley

The Three Praise Meetings

(Palm Sunday)

Scripture— Matthew 21:1-11.

Texts—And the multitudes . ... cried ....
Hosanna to the Son of David (Matthew
21:9; Hebrews 12:1; Revelation 15:2-4.

Introduction:

1 One of the most beautiful and yet one
of the strangest events recorded in the Bible
is the Triumphal Entry of Jesus into Jeru-
salem just five days before His crucifixion.
About the only way | can understand it is
to think that the Jews intended it to be the
acclaim of a temporal leader, but that God
designed it as the symbol of Christ's eternal
kingship.

2. | think we may find some insight and
spiritual help in relating this praise meet-
ing to two other praise meetings.

I. First, let us consider the triumphal
entry as a beautiful but external tribute
to Christ.

A. Let us see the setting that Sunday
morning. Jesus had about come to the
close of His public ministry. He came
through Jericho and arrived at Bethany on
Friday. On Saturday He was anointed at
the feast by Mary.

1 Preparations were on for the Jewish
Passover, which was to take place the 14th
of the month. This was the 10th, the day
the paschal lamb was to be taken up (Ex-
odus 12:3).

2. Jesus came in from Bethany on this
beautiful spring morning.

3. Then began the acclaim of the throng
as the people shouted and sang and threw
palm branches in the way before the Master.

B. But see the shadows on that beautiful
picture.

1. The limited vision and petty concepts
of the disciples themselves. They were
thinking chiefly in terms of bread and
thrones and riches and honor.

2. The shallowness of the throng’s ac-
claim. Many of them were truly drawn to
Jesus for at Pentecost and after, thou-
sands were converted. Yet it was this same
throng, but five days later, that cried out,
“Away with Him! Crucify Him! His blood
be on us and on our children!” Right here
we might well stop and ask ourselves if we
are just “camp followers.”

3. The hatred of the Pharisees. With
sharp tongues, poisonous looks, and hearts
as black as hell they mingled with the
crowd and gnashed on Jesus with their
teeth.
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1. Second, let us consider
praise meeting, the song of the church
through the ages. This second is not a
single scene. It is a panoramic view of all
of God’s people scattered through the ages.

A. How different this panorama from the
triumphal entry! This is sincere and in-
ward as against the insincerity and external-
ity of that Palm Sunday. Here we have
persecuted disciples, Christians in the cata-
combs, martyrs in the Pantheon and Col-
iseum, children leaving home for Jesus’
sake, converted heathen being beaten, ig-
norant people stammering praises, brave men
and women praying despite official ban.

Picture all the real heart devotion of all
of God’s people in every clime; listen to the
whispers of silent prayers, the shouts of
praise in tribulation; see the hands lifted
in testimony; the faces shining with adora-
tion; breathe in the fragrance of the de-
votion of millions loving God more than
gold, integrity more than self-interest, the
praise of heaven more than the plaudits of
men. What a glorious praise meeting!

B. But there are shadows even on this
picture.

1. The limitations of man.

Here are lips that open, but no sound is
heard. Dear old Sister G., after a stroke,
would get up in prayer meeting with face
all shining, eager to give her testimony. But
struggle and try as she would those throat
muscles and vocal chords would not work.
After a moment or two with face baffled
and now shadowed she would sit down
again—unable to speak. | can see her face
yet after all these years.

There are those who sing, but, oh, so
harshly and cracked. There are those who
want to offer to the Lord noble valiant
service, but their feet stumble and their
tongues stammer and their best service
seems but a few faded leaves.

2. The opposition of sin.

Martin Niemoeller stands in the pulpit to
preach; in march the brown shirts and
take him off to a concentration camp. There
he stays until he is aged far beyond his
years.

A young woman starts to go with God; her
friends ostracize her.

The devil captures the radio and movies
and newspaper and magazines. He is wor-
shiped by millions, while the King of kings
is little heard of and the Saviour's praise
is drowned out by the laughter, jazz, hys-
teria, and hate of the devil.

This second praise meeting is like a
beautiful symphony orchestra playing—but
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above it sounds the roar of elevated trains,
the cries of the mob, the clatter of a city,
and the crack of rifles. True, this picture
of God’'s suffering persecuted saints is in-
finitely more attractive than that of the
shallow throng—but it is not complete.

I11. Let us consider the third praise meet-
ing—heaven, where the lack in both of
these previous pictures will be made up
for and infinitely heightened.

A. In heaven there will
insincerity.

1. No fearful doubting disciples.

2. No carnal insincerity. No praises ex-
cept from holy hearts and lips.

3. No criticism and jealousy. Every heart
will be holy, every eye will be clear, every
note ring true, every hand clasp sincere,
every word honest—nothing there that de-
fileth or maketh a lie.

B. There will be nothing to hurt or de-
stroy in all His holy mountain.

1. Perfect freedom of praise.

2. Perfect unity of praise.

3. Perfect expression of praise. There
perfect hearts will be able for the first
time to express their worship of God ad-
equately. And there for the first time God
will be praised by His people without the
discord of sin about. | want to be there
to hear Sister G. shout.

be no shallow
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Immortality

(Easter Sermon)
scripture—Job 14:1-14.

Text—If a man die, shall he live again?
(Job 14:14).

Introduction:

1 The heart of the world still bleeds be-
cause of the war with its separation, suffer-
ing, and loss of life. Husbands, fathers,
brothers, sweethearts were lost overseas.
Some of them were buried at sea; some
were blown to bits; some lie rotting in some
jungle; some lie buried in shallow sandy
graves.

a) There are some who have been un-
touched by all of this, some who do not
care.

b) But among the millions who feel all
.of this there are three general reactions.

(1) There is a great wave of spiritism.

(a) It is very easy to understand how
people who have no vital faith and yet
long for some contact with departed loved
ones fall prey to spiritualism.

(b) How shall we explain spiritualism?
It is sleight of hand and deceit;- Houdini
and others have exposed it. It is the dom-
inance of powerful minds—natural mental
laws (hypnotism and mental telepathy). It
is sometimes devil power. Usually it is
devoid of moral or personality significance
(the most vulnerable chink in its armor).

(2) There is a wave of pleasure-seeking
and prosperity-seeking to drown the sor-
row of this war’s losses.
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(a) A this-world philosophy.

(b) An absorption with temporal
suits.

(c) A loosening of restraints.

(3)
vitalization of the Christian faith and life.
If this is great enough it will be the an-
swer to spiritualism (after-world emphasis
without salvation) and worldliness (for-
getting the after-world).

2. As never before we must reaffirm the
Christian faith and give Easter’'s answer to
Job’s perennial question, “If a man die,
shall he live again?”

3. Before we answer Job’s question, let
us state a few truths about immortality.

a) A belief in immortality does not neces-
sarily define clearly the kind of immortal
life.

b) There is a distinction between the
term “immortality” and the term “eternal
life” (as used in the Scriptures).

(1) “Immortality” is, we believe, an in-
alienable characteristic of all men by virtue
of creation.

(2) “Eternal life” is, we believe, the gift
of God through our Lord Jesus Christ. It
is the kind of immortality believers will en-
joy. If all personality is not immortal, then
none is, for immortality is not based upon
loving God, but upon the capacity to love
God.

4. Dr. George Buttrick, in a sermon of
twenty years ago, answered Job’s question
with the following main outline points. Since
I do not think they could be improved, |
would like to use them.

I. Immortality is in our instincts.

A. Universally men look forward to con-
tinued existence. The Etruscans in Italy
used to bury the ashes of their dead in
urns on which they carved the rising sun.
The Indians buried food and weapons for
the “happy hunting ground.” Many heathen
have buried wives and slaves with dead
kings. They have put miniature ladders in
the graves. We cannot crush this instinct.
Why not trust it as we do other instincts?

Il. Immortality is in our conscience.

A. When we view the sin and injustice
of the world, we say, “If there isn't a hell,
there ought to be.”

B. When we see the nobility and holy
character of the saints of all ages, we say,
“If there isn't a heaven, there ought to be.”

I11. Immortality is in our affections.

A. We cannot feel that we are parting
forever from those we love. A young col-
lege student in the early false dawn of
sophomoric learning scoffed at the idea of
immortality, but when someone suggested
that his mother then would go into the
ground like an animal, he cried out, “No!
that cannot be!”

B. We do not believe the universe can
foster the fair flowers of human affection
and then blast and blight them into ob-
livion.

pur-
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IV.  Immortality is in our sense of God
and our Lord Jesus Christ. “Those who
have known God cannot think of Him as
one who would blow out personality as if
it were a cheap candle.”

A. Jesus could not remain in the grave.
Death could not keep its prey. He tore
the bars away, Jesus my Saviour.

B. Because He lives, we, too, shall live.

A mother in London during the war re-
ceived a telegram telling her of the death
of her son on the battlefield. The telegraph
boy waited a moment to see if there would
be an answer. She looked up through her
tears and said, “No answer.”

But there is an answer! Easter says, with
triumphant tones, “Because He lives, we,
too, shall live.”

LLLL® N»H»H»H»»

If There Were No Easter

(Easter Sunday)
scripture— | Corinthians 15.

Text—If the dead rise not, then is not
Christ raised: And if Christ be not raised,
your faith is vain; ye are yet in your sins
(I Cor. 15:16, 17).

Introduction:

1 1 have chosen a text and a subject from
the greatest Resurrection chapter in the
Bible. Nearly every one of the fifty-eight
verses deals with the subject of the Resur-
rection in this the longest and most pene-
trating discussion of the subject found any-
where in literature. This chapter is found
in excellent company, preceded by the
great Love chapter, the thirteenth, and the
great Gifts chapter, the fourteenth.

2 Note Paul's procedure here.

a) In verses 1-11 he makes the plain and
unequivocal statement of the Christian doc-
trine of the Resurrection.

(1) 1 have declared the gospel
to you.

(@ The life and death and resurrection
and atonement of Christ as witnessed by
the apostles.

(b) And as witnessed also by me “as one
born out of due time,” unworthy of being
called an apostle and yet by the grace of
God a fruitful apostle.

(2) You have accepted and have be-
lieved, and have been transformed.

b) In verses 12-19 he deals with a doubt
or heresy which has arisen in the church:
“How say some among you that there is
no resurrection of the dead?” He asks, in
substance, “Do you know what it would
mean if there were no Easter?”

c¢) From verses 20-50 he interprets and
explains the Resurrection.

d) From verses 51-54 he describes the
final resurrection.

e) In verses 55-58 he ends with a paean
of praise to God for victory over death and
sin, and concludes with an exhortation to
steadfastness. There may be a lesson here

plainly
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for the preachers who end their sermons
habitually with a question. The pulpit may
often present a question and analysis, but
it should leave people with a final word that
is positive.
3 Let us return to the second division

of the chapter—“What if there were no
Easter?”

I. Someone says, “Why try to imagine
what it would be like with no Easter? It's
bad enough as it is.” Very true! Things
are pretty dismal as they are.

A. Life is bound with slavery.

1 In childhood we are bossed around by
parents and directed in the minor details
of life.

2. When we grow up we find that we still
are not free.

a) We are bound by the chains of custom.

b) By the necessity of making a living.

¢) By the strands of social existence,
taxes, laws, industrial rules, etc.

d) By the cords of international affairs.
An Austrian paper hanger suffers from
megalomania and millions suffer because
of it.

B. Life is tormented with suffering.

1. Suffering of body. Sooner or Ilater
pain will find us and blot out the sun and
the beauty of flowers and the voices of
loved ones, until we pray only one pray-
er, “Oh, God, deliver me from pain.” The
hospitals are full and sooner or later ev-
ery home becomes a hospital. We speak of
death as an enemy, but when pain seizes
us with fingers of steel, death seems a wel-
come release.

2. Suffering of mind.

Worry about tomorrow, about old age,
about the future of the world in the face
of inner moral decay and outer hateful
violence. Disappointment.

3. Suffering of heart and conscience.

C. Life is torn by separation. And then
comes the final separation. Even today
some of us are thinking of that new grave
out in God’s acre where part of our heart
is lying beneath the sod.

D. The world is a madhouse. It violates
the principles of intelligence; it violates our
sense of justice; it does not satisfy the crav-
ings of our hearts.

Our own lives are difficult enough, and
it sometimes seems that the whole world
will go to smash. Things are bad. Could
they be any worse? Have you thought of
what this world would be without Easter?
(I do not mean just the holiday; | mean
the fact, the reality, which it symbolizes.)

1. Let us think with Saint Paul of the
world without Easter.

A. If there were no Easter, then Christ
did not rise from the dead (v. 13).

B. If Christ did not rise from the dead,
then:

1. The Bible is untrue and the apostles
are all liars, false witnesses (v. 15). The
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world has too many liars as it is. But
what a catastrophe it would be, how the
foundations of life would shake, if the
Bible and the apostles were untrue.

2. Christ himself was an imposter. He
said that He was the Son of God and would
rise again. We are accustomed to promises
unfulfilled. But if the word of Christ is un-
true, what shall we do?

3. The universe is far worse than we
could have dreamed it was. What kind of a
God would God be if He permitted the
sweetest, most beautiful, strongest, purest
person that ever lived to be born in a man-
ger, to live in obscure poverty, to emerge
for three years to do good in spite of op-
position, and then be tortured to death by
a cruel hateful mob while He was still a
young man? If that were the end, | tell
you | wouldn't want to live in a world like
that.

4. Then goodness means nothing and we
are yet in our sins. If Christ did not rise,
then God is not a God of love and He does
not care to save us. If Christ did not rise;
then He was not the Son of God and could
not atone for our sins—then “Jesus Paid
It All” is a farce, and “He walks with me
and He talks with me” is a foolish fantasy.

5. Then there is no future life where all
the wrongs of this life are corrected

a) Where reason rules.

b) Where justice reigns.

c) Where love is supreme.

d) Where satisfaction is found.

e) Where saints and loved ones are etern-
ally reunited.

1. But, thank God,
Easter and there is an Easter even today.

A. Easter does not deny the dark dis-
grace of sin and death.

1. There was a mob. There was a cross.
There was a crucifixion. There was a tomb
in the garden.

2. All of these are still true today. The
hating mob still seems to rule. The cross
is oft erected end the good and right are
nailed to it. The tomb is everywhere found.

B. But Easter proclaims present victory.
Right and love are even now the better way.
Yes, there was a mob. But above the mob
stood and still stands the strong Son of
God. Yes, there was a cross. But love was
and is now triumphant and that symbol
of shame is transformed into a symbol of
glory. Yes, there was a tomb. But Christ
came from the tomb, and He lives today.

C. And Easter proclaims ultimate and
absolute victory. “Because He lives, we, too,
shall live.” Easter says once and for all,
“Right will triumph. In God’s own time and
place everything will be righted; sin and
death will be banished into the bottomless
pit.”

If Easter be not true,
"Twere foolishness the cross to bear;
He died in vain who suffered there;
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What matter though we laugh or cry,
Be good or evil, live or die,
If Easter be not true?

If Easter be not true—
But it is true, and Christ is risen!
And mortal spirit from its prison
Of sin and death with Him may rise!
Worth while the struggle, sure the prize,
Since Easter, aye, is true!
—Selected

LLLLL® HNH»NH»H»»

Mercy Rejoiceth Against Judgment
scripture—Romans 3:20-31.

Text—Mercy rejoiceth against
(James 2:13).

Introduction:

1. There is frequently found a personi-
fication of things and ideas in the Bible.
“Mercy and truth are met together; right-
eousness and peace have kissed each other.
Truth shall spring out of the earth; and
righteousness shall look down from heaven”
(Psalms 85:10, 11). “Wisdom hath builded
her house, she hath hewn out her seven
pillars” (Proverbs 9:1). To say the least,
this personification is vivid.

2. Here in the text we have personifica-
tion again. The exact picture is not as
clear as the truth it presents.

a) It could be a field of battle with
Judgment lying vanquished and Mercy sing-
ing a song of triumph. Such individual
combat was customary in ancient days.
The Battle of Troy is an illustration, as is

judgment

there was a first the song of Miriam after the destruction

of the hosts of Pharaoh in the Red Sea, or
the song of Deborah after the destruction of
Sisera and his army.

b) It could be the picture of a courtroom
scene with Mercy and Judgment both mak-
ing a plea for the accused. And Mercy
wins the case in defending the accused sin-
ner.

3. One thing is certain—it is superficial
and dangerous to reach the happy con-
clusion of salvation without first seeing
the dark and dire reality of sin and judg-
ment. The verse does not read—“There is
no judgment, only mercy.”

God’s judgment is so real that the sinner
might well tremble. Do not underestimate;
do not slight it; do not pass over it and
deny it. Rather, ponder it well—it is a ter-
rible thing to fall into the hands of the
living God. It.is a mark of wisdom to have
a wholesale fear of the judgment. The old
whaling captain used to say, “l do not
want a man in the boat with me who is not
afraid of a whale.”

I. Heed well, this is not unfair judgment.

A. Everything good cries out against un-
fair judgment.

1. There may be cases where people have
sincerely felt that God was unfair and un-
kind. Eventually God will justify His deal-
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ines with men. But when men accuse God
it is usually because they are trying to ease
their own consciences.

2 If Unfair Judgment rears its head,
Mercy will not be needed; for Conscience,
Reason, and all the forces of Uprightness
will rise to do battle.

B. Banish from your mind all thought
of arbitrary rule, crooked lawyers, political-
ly minded judges, dishonest “bought” juries.
Banish all thought of inhumane monarchs,
despotic dictators, corrupt political ma-
chines, and criminal bribes. For we are
dealing with the Moral Governor of the
universe, who can do no wrong.

Il. This is fair judgment,
reckoned with.

A. Everything within us cries out for
equitable justice and judgment.

1 There is so much deliberate injustice
here. From the small heme circle to the
marts of trade and the law courts, to the
great circles of national politics and inter-
national intrigue, there is so much deceit and
injustice.

2 Even at the best and with the best of
intentions there is so much miscarriage of
justice.

3. Life at times is so off balance as to
make us rise up to call for some power to
put things straight again.

B. But this judgment brings death upon

and to be

1 “All?” you say. Yes. “For all have
sinned” (Romans 3:19-26). “Guilty of all”
(James 2:10)—the law is a seamless robe
and when it is torn it is no longer whole.
The leprous man is a leper, however small
the spot may seem. The real essence cf
sin is unbelief and rebellion against God.
“Of sin because they believe not on me”
(John 16:9).

2 “Death?” you say. Yes! Not vindictive
punishment inflicted by an arbitrary tyrant
God. It is rather the inevitable, inexorable
working of moral laws. “The soul that
sinneth it shall die.” We have brought up-
on ourselves God’s judgment and we stand
condemned to eternal darkness. And v'e
wait in the death cell of conscience.

3. We wait in vain for someone to de-
liver us. We wait for Justice, but Justice
has condemned us. We wait for Honesty,
but she has nothing to say for us. We wait
for Right and Fairness, but none can speak
in our behalf. We are justly condemned
by our own conscience and the case seems
hopeless. But suddenly there is a strong
clear persuasive cry, and Mercy pleads for
us.

IIl. Mercy rejoices against Judgment.

A. Who is this Mercy? The Mercy of
God! Oh, but | thought God was the one
who judged me! He was, but the very
God who to be just and holy condemned us,
has in loving mercy provided a way to set
aside our just condemnation.
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1. The purpose of judgment is complex.

a) To protect the innocent from injury.

b) To act as a deterrent to sin and an in-
centive to good.

¢) To uphold the standards of right and
to express God’s holy nature.

2. God has no wish to punish people just
for the sake of punishment, and if He can
find some way to uphold the moral law, to
protect the innocent, and to make men
holy, He will gladly do so however great
the cost to himself may be.

3. God’'s Mercy cries out and points to
Calvary where the Son of God suffered and
died, atoning for the sins of those who be-
lieve in His name.

B. The basis of Mercy’s plea is not our
ignorance, nor our innocence, nor the in-
justice done us, nor the good we have done,
for Mercy must admit our sins. Mercy'’s
plea is the atonement of Jesus Christ.

Five bleeding wounds He bears.
Received on Calvary;

They pour effectual prayers.

They strongly plead for me;
“Forgive him, O forgive,” they cry.
“Nor let that ransomed sinner die.”

S KKLLL®DININNN

The Spiritual “Sine Qua Non”

scripture— Ephesians 1:1-14.

T ext— Holiness, without which no man shall
see the Lord (Hebrews 12:14).

Introduction:

1 Life is a process of selection. The best
way to live is to choose the best.

a) There is unending glamor and con-
fusion in the claims that are made upon us
today. The whole advertising world is doing
its best to make us think everything ad-
vertised is absolutely essential to our happi-
ness and well-being. One man has defined
depression as being forced to get along with-
out the things our fathers never had.

If we give heed to all claims we would be
led distracted to the poor farm, if not put
seme place in a padded cell.

b) The same din and confusion is found
in the religious world. Every man has a
new patent medicine, a cure-all, a remedy
for the ills which religion is supposed to
reach. Here is one that says, “Keep the
seventh day and you will be saved.” An-
other who says, “Read Science and Health
and follow Mrs. Eddy.” (Where? | wonder.)
Another, “Cast yourself into the muddy sea
cf free philosophy and thou shalt be healed.”
Another, “Adopt the superman psychology
and- quell your fears and inhibitions and
obsessions and complexes.” And people cry
(ut, "What shall | believe?”

c) Above the commercialism and bargain
driving and dishonesty and blindness rings
the voice of Jesus. Everyone who will hon-
estly stop and listen will confess, “Never
man spake as this man.” “Thou hast the
words of eternal life.”
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(1) First, Jesus insists upon the priority
of religion and morals—"“Seek ye first the
kingdom of God.”

(2) But how shall I find God? Again,
Jesus speaks—“He that hath seen me hath
seen the Father.” “Believe on the Lord
Jesus Christ and thou shalt be saved.”

(3) But how may I live in the presence of
God? Again comes the voice of the New
Testament—"“follow peace with all men, and
holiness, without which no man shall see
the Lord.”

2. Today | wish to speak about the great
essential, the holiness without which no
man shall see the Lord.

. Holiness of heart is desirable.

A. It concludes that inward struggle in
the heart between good and evil. Paul
cried out, “When | would do good, evil is
present with me. . . . Who shall deliver me
from the body of this death? | thank God
through Jesus Christ our Lord.” There is
still disagreement concerning the inter-
pretation of the seventh chapter of Romans,
but there is no doubt that in the experience
of the carnal believer there is a doubt drag,
a living death to bedevil the unsanctified
heart. The double-minded man has a ter-
rific struggle—"and they please not God,
and are contrary to all men” (I Thess. 2:15).

B. It is desirable because it is the con-
dition in which we were made to live—
holiness is health. It is natural for us to be
holy, not in the sense that we were born
into the world inclined to be holy, but in
the sense that we were originally made to
be holy and can never be normal nor truly
happy until we are holy. We were created
in God’s image, with capacities for truth and
goodness; until we know the truth and do
the good we are abnormal and not in har-
mony with our structural make-up.

We follow the easy freedom of the world
and soon find that it is bondage. We pur-
sue the irresponsible pleasures of sin and
soon find that they have bitter dregs. It is
only as we accept the moral law and pur-
sue duty instead of pleasure that we find
true freedom and joy. As the locomotive
finds its highest usefulness in following the
two steel rails, so the human soul finds its
highest being in following the two rails of
regeneration and entire sanctification.

Singleness of heart—"1 delight to do thy
will, O God”—is the normal estate of man.

1. Holiness of heart is necessary. It is the
sine qua non of seeing God.

A. Because God is holy and cannot look
on sin with the least degree of allowance.
Before one of His angels the Roman keepers
did shake and become as dead men. From
a glimpse of His passing glory Moses' face
shone with a dazzling brilliance. Isaiah felt
his own sinfulness when he saw the Lord.
God cannot be in the presence of sin—nor
sin in the presence of God.

B. Because God's purpose in creating man
was to establish a society of pure beings.
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“According as he hath chosen us in him be-
fore the foundation of the world that we
should be holy and without blame before
him in love” (Ephesians 1:4). “That in the
dispensation of the fulness of times he might
gather together in one all things in Christ”
(Ephesians 1:10).

C. Because the carnal mind is sure to
cause us endless sorrow and is likely to
cause us to backslide. And, furthermore,

if we see the opportunity of being delivered
from it and refuse, we thereby forfeit our
justified state.

D. Because it is useless for us to pray
for the salvation of sinners if we are re-
fusing to let God’s grace accomplish the
work of cleansing in our own hearts.

I1l. Holiness of heart is obtainable.

A. It is not absolute perfection—it is
Christian perfection.
B. It is provided by grace. Jesus suf-

fered outside the gate to provide us this
experience (Hebrews 13:12).

C. It is a complete work—"And the very
God of peace sanctify you wholly; s
faithful is he that calleth you, who also will
do it” (I Thess. 5:24, 25).

D. It is a divine gift received by faith.
“Who also will do it” (I Thess. 5:25). “Pur-
ifying their hearts by faith” (Acts 15:8, 9).
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Riches—Kept or Lost

scripture— Philippians 4:4-8.

Text—Keep thy heart with all diligence.
for out of it are the issues of life (Proverbs
4:23).

Introduction:

1. Life has inestimable treasures to be kept.
a) Health is a treasure to be guarded.

(1) We do not realize the value of this
instrument of life we call the body. The
eye may seem to be an insignificant thing,
but once gone it forever takes with it all
the beautiful world of shades and colors.
With hearing goes the sound of beloved
voices, of song birds, of the gurgle of brooks
and wind in the trees, the jingle of bells, and
the crunch of snow on frosty mornings.

(2) There are growing efforts to pre-
serve and prolong physical life.

b) Wealth is a treasure to be kept.

(1) Not hoarded.

(2) But kept in a way that will benefit
both the individual and society.

c¢) The virgin strength of our generation
is a treasure to be guarded jealously. To
this end we ought to dedicate ourselves to
the abolition of war, if it is possible.

d) Natural resources are a treasure to
be kept.
1) After a wild run on the banks of

nature which we thought unlimited we have
settled down (or have we?) to a more con-
servative system of withdrawal and scientific
deposits.
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(@) Laws and bureaus and agencies can-
not accomplish this task unless Mr. Average
Citizen co-operates.

e) There are innumerable treasures of
human, historic, or scientific interest that
are to be “kept” jealously.

One day | asked a guard in the Metropoli-
tan Museum of Art in New York City for
an estimate of the contents of the entire
Museum. He looked at me and laughed.
“Ask me something easy,” he said. “Do
you see that single piece of furniture over
there? Well, that's worth at least a half-
million dollars.” Men have spent billions
of dollars collecting masterpieces and relics;
millions more to erect huge buildings to
house them. And constantly the guards are
walking back and forth, "keeping” those
treasures.

2 But the text says, "above all keeping”
keep thy heart.

1. “Keep thy heart."
here refers to something more than, some-
thing different from the physical organ un-
derneath the fifth rib that receives the
blood, purifies it, and sends it coursing and
pulsating through the veins again. It re-
fers to the whole personal life of man, to
all his actions and reactions, thoughts and
feelings, purposes, desires, to the seat of it
all, the self.

A. Keep thy intellect. Never compromise
with the untrue. Never lost your intellect-
ual integrity and never relinquish the truth
though it cost you your life. The untrue
is not an external cloak, a mask, or make-
up. It becomes identified with you, so that
you lie to yourself and to the Holy Ghost,
as did Ananias; and your whole world be-
comes a contradictory, fighting, babbling
prison house of anarchy.

Truth can never bring anything but free-
dom and health and harmony. Untruth
brings nothing but disease of the intellect.
It throws one treasure after another out
of the soul and finally denies God, who is
the Truth. Therefore, “keep thy intellect,”

love the truth and “the truth shall make
you free.”
B. Keep thy memory. Memory is the

storehouse of the soul. Into it moment by
moment, hour by hour, year by year you
are putting all your experiences. There in
your mind all the experiences of the past
are united with the experiences of the
present; together with an unknown quantity
of will power, they make you what you are
today. Your memory is unlimited. Psy-
chologists say that nothing is ever forgot-
ten, that anything can be recalled if there
is a strong enough stimulation. Your mem-
ory is eternal; its walls and contents are
indestructible—once you deposit something
there it remains. Therefore keep thy mem-
ory.

C. Keep thy affections and feelings. Feel-
ings are the spontaneous expressions of
the individual, the naive reflex actions of
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The term “heart”

the mind. That is the reason one man said,
“If you would know an individual, catch
him in an unguarded moment.” The em-
otions are the raw materials out of which

life is built. Therefore, keep thine emo-
tions.
D. Keep thy will. The will is not sim-

ply a faculty of the mind; it is the whole
person in action. The will is identified, if
possible, more closely with the self than
even the feelings are. The ideal condition
is for the will and feelings to be identified
—Jesus said “l delight to do thy will.” But
the will is the sovereign of the soul, and in
the moral realm, a man is judged by what
he wills to do. The intellect indicates the
path to take; the emotions formed by her-
edity and past experience surge this way
and that; it is the will, the sovereign of
the soul that makes the choice and whips
the powerful steeds of emotion into line.
Therefore, keep thy will from evil.
Il. “With all diligence” or “Above all
keeping.”

A. There is an emphasis here on degree
or value.

1 It is presupposed that there are other
things of value to be kept.

2. But this phrase stresses the supreme
value of this treasure and urges supreme
effort to preserve it.

3. There is an indication here of the
reason why this choice should be made,
i.e., other treasures are dead weights, they
must be saved; this treasure saves.

B. There are many important choices
in life, such as the selection of a life’s work,
a life’s companion, etc.

C. But the greatest choice a man ever
makes is the choice between saving “some-
thing” and saving “himself,”—things or his
soul.

D. Men are capable of more concerted
sustained effort than we realize.

1. There are men obsessed by one idea—
such men as Napoleon, Alexander, Hitler;
such men as St. Paul; “this one thing | do."

2. There are men whose strength and
ability are multiplied by their devotion to
some cause. Such men as the Greek shep-
herd who had never raced before, but who
won the marathon only by his intense long-
ing to restore the laurels to his native land.

3. Then let us, above all keeping, keep our
heart.

Il. “For out of it are the issues of life.”

A. The present world is determined by
the heart.

1. We make the world we live in physical-
ly. Without eyesight the world of color dis-
appears. An old maxim says—“To the man
with shoes on the whole world is covered
with leather.”

2. We make the world we live in mentally
and morally, too. The cow lives in a differ-
ent world than man does. The evil man
looks upon the world as a series of op-
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portunities for sinful indulgence. The good
man looks upon life as a wealth of ex-
perience with the riches of live and service
and beauty, all overshadowed by a kind if
sometimes misunderstood providence. The
cow and the hog and the dog could not
change their station in life if they would.
The sad thing is that the evil man could
change his world but will not. By giving
his heart to God he would find all his feel-
ings and outlooks and desires changed.
The fruits of life now come from the heart.

B. All future life is determined by the
heart.

1. There is a tendency toward fixation in
the will. The way you choose today de-
termines largely the way you will choose
tomorrow. Hence, your present is making
your tomorrow.

2. In the unknown tomorrow, in the long
eternity, you will still make your world.
Your evil desires, your sinful unforgiven
past, your unrighted will—will make your
eternal world a hell. Your heart, filled with
God, will be heaven.

(UL < LLL®RRNH»

A Perpetual Sacrifice

scripture—Philippians 3:12-21.

Text—God is the Lord which hath shewed
us light; bind the sacrifice with cords,
even unto the horns of the altar (Psalms
118:27).

Introduction:

1. This text
tract attention.

a) It is unusual because of its setting.
It is fcund in a psalm of praise. The Psalm-
ist praises the Lord for His mercy; shows
how good it is to trust God; looks forward
to the coming of Christ. Then abruptly we
find this exhortation to consecration.

b) It is unusual because it speaks of
binding the sacrifice unto the altar with
cords. Very few places in the Scriptures
use such terminology as this.

2. Upon further study it will be seen to
fit into the rest of Scripture.

I. This sacrifice, using the text in rela-
tion to us, is a living sacrifice. Hence the
reason for binding it to the altar.

A. There are some scriptures which shed
light upon this passage.

1. Abraham “bound Isaac his son and
laid him upon the altar upon the wood”
(Genesis 22:9).

2. Jesus offered himself as a living sacri-
fice. “No man taketh my life from me,”
said He, “lI lay it down of myself and I
take it va again.” (See Hebrews 7: 24-28;
9:11-15, 19-28).

3. A third scripture, one practically
synonymous with the text, is: “l beseech
you therefore, brethren, by the mercies of
God, that ye present your bodies a living
sacrifice, holy, aceptable unto God, which is
your reasonable service” (Romans 12:1).
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is unusual enough to at-

This is not an offering of things or even
a sacrifice of the body by flagellation or

affliction. It is an offering of self, a giving
of the self to God. It is not negation of
self; rather it is the renunciation of self-

centeredness; it is the subordination of self
to God.

B. A living sacrifice fulfills every require-
ment of a dead sacrifice, and more.

I. In the customary sacrifice of the Old
Testament times there were three chief
phases (Lev. 9:8-11). There was first the
shedding of blood and its being sprinkled
on the horns of the altar, or, in the annual
atonement, on the mercy seat in the Holy
of Holies. Second, there was part of the
animal burnt upon the altar. Third, there
was the casting of the hide and other waste
parts cutside the camp. Without lapsing
Into unconvincing symbolism | think | can
see a meaning for each of these phases
that relates to us as living sacrifices.

a) Of course, we are saved not by the
shedding of our own blood, but by the blood
of Christ. But when it comes to ourselves
as living sacrifices there must be that which
corresponds to the shedding of blood. There
must be a pouring out of ourselves on the
altars of service. Repentance, consecration,
intercession, sorrow, service, burden for
others—all mean the pouring out of self.

b) The second phase of the sacrifice was
the burning on the altar, signifying the of-
fering of our love, our time, our talents
to God. Someone has said after studying
the life of David Livingstone—“There is
more than one way to burn a body.”

¢) The third phase of the sacrifice was the
removal of some of the animal to the out-
side of the camp.

(1) That means not only the renunciation
of sin.

(2) It means also the renunciation of
even the legitimate things which may be out-
side of God’'s will for us. “All things are
lawful for me, but all things are not ex-
pedient,” said Paul. But a sacrifice while it
is living may remove itself from the altar.
Therefore the exhortation reads:

Il. “Bind the sacrifice with cords.”

A. The first step is to break the cords
that bind us to the world. The habits and
associations and affections that bind one to
the world hold one away from God. One
cannot serve God and Mammon. Whether
it be by conscious serving of those ties or
by cultivation of the desire for God until
the ties to the world are broken, or by
both, in any case the ties to the world must
be broken before the soul can cleave to
God.

John Weightman, now in heaven, felt an
irresistible call to preach. He sold his pros-
perous New York farm and went out to
preach holiness. His neighbors thought him
a fool, and they said, “Poor old John! Poor
old John!” But poor old John followed the
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Lord clear to the pearly gates and on in-
sice.

B. But even after sinful associations are
broken we still find something on the in-
side of us that doesn’'t want to stay on the
altar. The carnal mind within us must be
crucified. We must "die out."

C. But even that is not enough. We
must bind ourselves to the altar in a per-
petual, sustained consecration.

1 By refusing any compromise or letting
down in our consecration. Like Abraham
who kept the buzzards from his sacrifice
until the “smoking lamp and burning fur-
nace passed between the sacrifice” (Genesis
15:11).

2 By doing every positive thing to keep
in the will of God. By every good associa-
tion, by every good habit, by every means
of grace, by constant attention | want to
bind myself to the altar.

Ill.  Bound even unto the horns of the
altar.

A. Upon the altar, not tied loosely to it.
Exposed and defenseless, like Isaac, to the
sharp demands that our Father may make
upon me, even to the giving of my life.

B. This is a perpetual sacrifice. We are
never loosened from it. This is not what
some people mean when they speak of dy-
ing daily. Too many times they believe in a
daily dying which never leaves one quite
dead. Like the people who believe in grow-
ing into holiness—they never quite get it.

This is not getting closer and closer to
the altar. It is getting to and upon the
altar in the crisis of entire consecration
and entire sanctification and then staying,
staying, staying there.

UK LLL®IRINN

Redemptive Power

Scripture—Romans 1:14-17.

Text—l am not ashamed of the gospel of
Christ: for it is the power of God unto
salvation to every one that believeth
(Romans 1:16).

Introduction:

1 Power is so very often destructive
that we do not dare to say power is good
until we have found out just what kind of
power it is.

a) The power of intelligence may be
used to shame and embarrass and cut and
kill.

b) The power of the tongue may be used
to ruin another’s reputation, to inflame a
destructive mob.

The classic example of destructive power
in our generation is Adolph Hitler. Born
a poor and common man with an unusual
sense of his own importance, this Austrian
paper hanger discovered he had an emo-
tional power in speaking. By enthusiasm and
intrigue he bored his way into the vitals
of the German government and gained con-
trol. With his companions in crime he near-
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ly killed the soul of Germany, reached out
to kill the soul of the world by devastating
propaganda and military might.

The fact is that today we are suffering as
we are largely because we have worshiped
power. We have built machines and have
fallen down to worship them. We have
scorned the spiritual and have deified the
material. Unless, it may be, our latest cre-
ation, the atom bomb, has frightened us so
thoroughly as to change us.

2 The power that Paul writes of here
and concerning which we are speaking is
something altogether different.

a) The greatest power in the world is not
loud and showy. It is often quiet and mys-
terious.

You stand beside a great forest and it is
almost soundless—a few birds singing, a
gentle breeze whispering through the trees
—but there is more activity going on there
than in a great noisy factory. Trees are
drinking in moisture, absorbing carbon di-
(xide and other chemicals, sap is moving,
trees are growing, lumber is in the mak-
ing, and leaves are giving off oxygen.

Ycu lie on the hilltop and gaze off at the
rristy path leading to the sun. Millions of
tons of water rising in vaporization to
the sun, but not a sound is heard.

b) So it is with this great power, the
power of God.

(1) To be sure all power is of God.

(2) But specifically, the power of God in
redemption—how gentle! how strange! how
mysterious! how wonderful!

I. Consider the purpose of that power.

A. Even more fundamental than the pur-
pose of God in redemption is the purpose of
God in creation.

1. We will never understand all of it if
we live to be a million (and we will), but
this we do know—in creation God had a
kind and benign and holy purpose.

2. He made men in His own image after
llis likeness that they might have fellow-
ship with Him.

3. That He might lavish His love upon
them.

4. That men might find full happiness in
Him.

B. But we can never adequately under-
stand the loving purpose of God until we
see it in redemption. The love of God Is
seen most vividly against the crimson back-
ground of sin.

1. Observe in the latter half of this chap-
ter, beginning with the 18th verse, one of
the blackest pictures of sin to be found in
all literature. Here is the need. Here in
letters of crimson we see described the
condition of humanity that cries out for
healing, for cleansing.

a) They renounced the truth, verse 25,
etc.

b) They scorned the supreme glory of
God by humanizing God and deifying man
(vv. 23 and 25).
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c) They fell into moral confusion and
degradation (v. 26).
2. It was to save men from all of this

and to restore them to creation’s purpose
that the redemptive power of God is re-
vealed.

1. Observe the revelation of this power.

A. There is a universal intuition of God
in man’s soul. “That which may be known
of God is manifest in (to) them” (v. 19).

B. All through the ages God has given
intimations of His purpose “which he prom-
ised afore by his prophets in the holy scrip-
tures” (v. 2).

1. His promises.
2. His providences.

C. But finally He came in His Son Jesus
Christ, so supreme a revelation that it is
called the gospel of Christ. X

1 His nature “by human descent be-
longeth to the family of David, but by His
Spirit of holiness was miraculously marked
out Son of God” (Weymouth).

2. The attestation of His deity, “by the
resurrection from the dead” (King James)
or “after resurrection from the dead” (Wey-
mouth) .

3. His outflowing grace (v. 5) “by whom
we have received grace.”

a) Paul's own experience and testimony.

b) The experience of these Roman Chris-
tians—"that your faith is spoken of through-
out the whole world” (v. 8). Here at li-
centious Rome, with its gladiatorial contests
and all the dry rot which led later to its
downfall, were a people who were glori-
ously saved.

4. His great commission (v. 5). Paul
says that he not only received grace from
Christ, but also an “apostleship” or “com-
mission for His name’s sake to win men
to the obedience that springs from faith”
(Weymouth). And so Paul says, “l am
debtor to carry this revelation of God.”

I11. Observe the recipients of this power.
“It is the power of God unto salvation to
every one that believeth” (v. 16).

A. There are no restrictions of
Greeks, Jews, Gentiles, Romans—all
this power.

B. There are no restrictions of righteous-
ness. It is the “righteousness of God.” There
is no man so good that he does not need
this.

C. There are no restrictions of unright-
eousness. The Redeemer God is able to save,
as one man put it, “from the guttermost to
the uttermost.”

D. The one great condition is faith—"“be-
lieveth.”

Conclusion:

Redemptive power—the world perishes

for the neglect of it.
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No Beauty in the Rose of Sharon

scripture— Isaiah 53.

Text— There is no beauty that we should
desire him (Isaiah 53:2). | am the rose
of Sharon, and the lily of the valleys
(Song of Solomon 2:1).

Introduction:

1. All of us know that much depends up-
on our point of view.

a) Because of the varied approaches to
nearly every question we ought to be as
broadminded and sympathetic as possible.

The farmer prays for rain, but the boys
want sunshine so that they may play base-
ball, and the girls want sunshine so that
they may have a picnic.

It is so easy to be positive about our de-
sires or about our conclusions. Whereas it
might be the part of wisdom not to be so
positive about things. For example, the
sky we see above our heads does not ex-
ist nor ever did exactly as we see it; a
little thought about the speed of light, the
distances of the stars, etc. will make that
plain.

b) But we must not become so broad-
minded that we have no convictions, for
after all there is an ultimate right. Right
is right in itself, not simply because of ma-
jority vote or because of the strongest
army.

2. What is right, then, and how can one
know it? Jesus Christ is Right. He is the
Truth; and nations, schools, people, or-
ganizations, philosophies, and ideas will be
determined by their relationship to Him.

a) He is the center of the Bible. “They
are they which testify of me,” said Jesus
of the Bible (John 5:39).

b) He is the center of life. “The gift of
God is eternal life through Jesus Christ our
Lord” (Romans 6:23).

3. The texts represent two diametrically
opposed points of view—there is no beauty
that we should desire Him (the worldling’s
point of view), and He is the Rose of
Sharon (the Christian’s cry of adoration).

. It seems strange to us that there should
be anyone who could look at Jesus Christ
and say, “Away with Him.”

A. And yet there always have been those.

1. Scribes and Pharisees hated Him and
tried to trip Him.

2. The people cried,
Crucify Him!”

B. And there are those today who say
the same thing.

1. Multitudes that openly scorn God and
religion and especially Christ.

“Away with Him!

2. The great majority are indifferent;
they are practical though not theoretical
atheists.

According to the statistics put out by
The Federal Council of Churches there are in
this country 23,419,701 that profess to be
Catholics, 31,706,463 that profess to be Pro-
testants, and 4,641,184 that profess to be
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Jews. That means there are approximately
70,000,000 who profess no religious con-
nection whatsoever. We all know how many
people profess a church connection who
never darken a church door.

C. Why is it that Christ appears to them
as a root out of dry ground, with no form
or comeliness, with no beauty, a despised,
rejected man from whom they hide their
faces in shame?

1. Because everything about Him con-
demns them. Therefore to protect their
pride and to ease their consciences they
turn their backs on Him.

2. Because He is sinless, and since they
find their pleasure in sin. they must see
nothing attractive about Him. They say,
“What a dreary life you Christians lead!
No tobacco, no liquor, no dances, no card
parties, no Sunday joy rides? What on
earth do you do for amusement?”

3. Because His strength is of a different
kind from that they know and admire.

a) They admire cutting sarcasm—power
of tongue; brilliance—power of mind; fame
—power of influence; force—power of phy-
sical might. They admire beauty and vain
pride, war paint, elaborate attire, and span-
gles.

b) He was humble; He never was cute and
showy. He did not rely on physical might.
He never sought the aid of evil associates.
He was always humble, loving, and un-
selfish.

4. Because in His revelation to the world
He took upon Him the form of a servant
that He might save us from our sins.

a) His life was deliberately chosen.

(1) That only the sincere and humble
might follow Him.

(2) That He might bear our sins and
atone for our race.

b) He was born under suspicion, liv™I
as a humble carpenter, and then as a poor
itinerant preacher about whose head gath-
ered a growing cloud of hate until he was
crucified as a criminal. If he had appealed
to their love of pride and self and sin and
ease and riches, He would have appeared
beautiful to them. But He appealed to
their eyes of spiritual vision and they did
not respond.

D. But their reactions to Him condemn
them and not Him.

A young man in an art gallery laughed
derisively at some of the famous paintings
hung there. An artist spoke to him, “Young
man, you, not the paintings, are on trial!”
Thou didst leave Thy throne and Thy king-

ly crown

When Thou earnest to earth far me;

But in Bethlehem’'s home was there found,
no room

For Thy holy nativity:

Thou earnest, O Lord, with the living Word
That should set Thy people free:
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But loith mocking scorn and with crown of
thorn,
They bore Thee to Calvary:

O come to my heart, Lord Jesus!
There is room in my heart for Thee.

11. The Christian looks upon Jesus as
the Rose of Sharon.

A. The Christian has removed the great
obstacles to seeing His beauty.

1. He has confessed his sins. When the
sinner stands before the spotless Christ it
is a terrible experience. Shame and re-
morse overwhelm him; either he must run
from the Christ with eyes and heart closed
to the truth, or he must run to Him plead-
ing forgiveness. This latter is what the
Christian has done.

. 2. He has opened his heart for cleansing
through the baptism with the Holy Ghost
and fire, so that now:

a) He sees clearly with the eye of faith.

b) He thinks as God thinks.

c¢) He loves out of a pure heart fer-
vently. ‘Blessed are the pure in heart for
they shall see God.”

B. Christ is the Rose of Sharon, beautiful
in:

1 Humility. 2. Purity. 3. Love. 4. Cour-
age. 5. Tenderness. 6. Justice. 7. Su-
premacy over things. 8. His indescribable
deity.

SLLKS K ®RNNN M

What Price Victory
scripture—I| Corinthians 9:19-27.

Text—And every man that striveth for the
mastery is temperate in all things. Now
they do it to obtain a corruptible crown;
but we an incorruptible (I Cor. 9:25).

Introduction:

1. It is wonderful how an old familiar
passage of scripture will open up and yield
us fresh blessing.

a) | heard this scripture preached from
or about so much when | was a boy that I
thought | would never preach from it my-
self.

b) But I now find fresh challenge and in-
spiration in it for my own soul.

2. It can be observed that Paul
vigorous, active man.

a) He did not have the perfect balance
of Jesus, either mentally or emotionally.

b) His figures of speech and metaphors
are generally active. He refers to running,
boxing, and wrestling, as well as to mil-
itary life. His references to the Isthmian
games would certainly be vivid and real to
the people of his day. They still strike a
responsive chord in the hearts of those who
are interested in athletics, especially in
those who are familiar with the history of
the Olympic Games.

We see in this passage of scripture

I. A Common Course.

A. There is only one way of salvation—
Jesus Christ, the way. "Neither is there

was a
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salvation in any other: for there is none
other name under heaven given among
men, whereby we must be saved” (Acts 4
12).

B. This is not a spectator game—every-
one must be in it. At his own peril a man
stands on the sidelines.

C. This is not every man for himself—
Paul's concern was that every one should
be saved. “Brethren, my heart's desire for
Israel is that they might be saved” (Rom-
ans 10:1).

1. He deals here in the context with hin-
drances that may trouble those who run
this course.

a) He discusses the problem of idol
meat—"if meat make my brother to offend.”

b) He discusses the criticisms leveled
against Barnabas and himself.

2. He deals here with helps to others.

a) Testifies that he would gladly give up
some of his rights that he might win men
to Christ—such rights as wife or remuner-
ation for his gospel labors.

b) Becomes all things to all men that
by all means he might win some. No one
acquainted with Paul would think of his
being a chameleon, changing colors with
every background. Paul never yielded con-
victions, but he did yield personal desires
if thus he could win someone to Christ.

This is a common course—our only way
of salvation, and we ought to help one an-
other along the way.

Il. A Rugged Race.

A. Failure means great loss—being a
“castaway.” It was a thing of terrible shame
to be disqualified in these Isthmian races.
The honor of a laurel wreath was great
enough to fire all of Greece. One can im-
agine, then, the corresponding shame.

Paul says, in effect, “Lest, after having
been a ‘judge’ in the race, I myself should
be disqualified, | beat my body black and
blue.”

1. Failure here means loss of heaven.

2. Failure here means the fires of hell.

B. The demands of the race are great.

1. Must renounce sin—“Come out from
among them, and be ye spearate, saith the
Lord, and touch not the unclean thing”
(Il Cor. 6:17). In those ancient Isthmian
games, no slave, no professional soldier, no
one who had corrupted his community
could qualify for the races. When a man
had qualified and had been accepted by the
judges his name was called out. It was a
matter of great pride to be accepted in the
race, even if the wreath was not won.

2. Must subordinate other things.

a) Subordination is seen in all of life.
The successful doctor must pass up other
things if he is going to practice effectively.

b) Even legitimate things may have to
be laid to one side. The boys in training
must leave the pastry and sweets if they
are going to stay in the running.
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3. Must endure hardness—no Christian

who reads his Bible will be surprised at
trials and persecutions. “All that will live
godly in Christ Jesus shall suffer persecu-
tion” (Il Tim. 3:12). “Brethren, think it
not strange concerning the fiery trial which
is to try you, as though some strange thing
had happened unto you” (I Peter 4:12). We
should expect difficulties and become ac-
customed to them.

a) We must forget critical spectators.

b) Keep our body under—“our soul on
top,” as the little girl described it.

¢) Looking unto Jesus the author and
finisher of our faith.

I11. An Incorruptible Crown.

A. The award of the ancient Greek races
was only to one or a small group.

B. And that was a perishable award. For
the Olympian games, it was a wild olive
wreath; Pythian games, a laurel wreath;
Nemean games, parsley wreath; Isthmian
games, pine wreath.

C. Ours is an incorruptible crown, and ev-
eryone may receive it.

1. It is not the fickle honor of a crowd
—but the praise of God.

2. Not a fading wreath—but an eternal
crown.

3. Not a passing experience—but ever-
lasting life.

a) Unending—no curtain will ever ring
down, no sunset ever draw the shades of
night, no good-bys, no separation, no un-
finished symphonies, no joys cut short—
unending life.

b) Unending
life at its best.

(1) The approval and love of those we
respect—God and the saints.

(2) Unbroken fellowship with Kkindred
spirits.

(3) Activity and service without strug-
gle and ache and pain and perspiration.

« (4) Life satisfied but never satiated.
Conclusion:

When a Greek winner came home the
ancients would cut a passage through the
wall for him so that he came triumphantly
through a gate that had never been used
before.

There are twelve gates to that wonderful
city, gates that have seen numberless saints
come marching in. May we so run that we
may receive an abundant entrance into
that eternal city.

life—all the elements of
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The Grace of God

scripture— Titus 2:11-15.

Text—For the grace of God that bringeth
salvation hath appeared to all men (Titus
2:11). For the grace of God has appeared
to save all (moffatt).

Introduction:

1. There is now as always a need of doc-
trine. Paul wrote to Timothy, “Take heed
unto thyself and to the doctrine.”
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a) There are two extreme positions in
regard to the value of doctrine in religion.
Ore is that doctrine is everything. This is
represented by the strongly creedal church-
es. The other is that doctrine is nothing.
“It doesn't matter what a man believes as
lecng as he lives right.”

b) The right position, as is usually the
casg, is the middle of the road. Religion is
a doctrine to be believed, an experience
to be enjoyed, and a life to be lived.

Dr. Chapman has defined doctrine in prac-
tical terms by saying that it is “the knowl-
edge as to how to get there, the knowledge
of directions.” He has said that while the
mest important thing is to get there your-
self, i.e, to become saved and sanctified
(and ihat you can do without very extensive
theological training), yet it is also very im-
portant to learn doctrine so that you can
instruct others also. It is amazing how few
people can give clear geographic, cross-
country directions. It is amazing, too, how
few people can give clear spiritual direc-
tions (in other words, they do not know
“doctrine"” well enough). “Indoctrinated”
does not mean “opinionated.”

2 Today | would like to take one of the
most common doctrinal phrases and delve
into its meaning—"“the grace of God.” “What
is the grace of God?” You say, “Why,
that's an easy question. We all know that.
We read it many times in the Bible; we
sing about it and speak about it in our
prayers and testimonies.”

The term “grace of God” is certainly
quite familiar to us. And yet none of us
comprehend it as fully as we think we do.
so manifold and so vast is it. All we can
begin to do is to scratch the surface of
its meaning.

3. There is a filling in, an expansion, of
our concepts as time goes by.

Nampa, ldaho, was to me just a name a
few years ago. It was the location of one
of our Nazarene colleges, a place where
some of my friends lived. But how that
concept has filled in since then, for Nampa
is now home to me. It means frosty white
sage brush on December mornings with
mallard ducks flying overhead, just out of
gunshot; it means irrigation ditches, fer-
tile farms, snow-capped mountains, great
Union Pacific locomotives, the campus of
N.N.C., revival meetings, and a thousand
other things.

4. Experience makes words real to us.

The angels will sing “Holy, Holy, Holy,”
but when the saints sing “Redeemed, how
I love to proclaim it,” the angels will fold
their wings, for “angels never felt the joy
that our salvation brings.” Oh, yes, “grace”
is a charming sound in a believer's ear!

1. “The grace of God,”
definition of the term, is the unmerited fa-
vor that God bestows upon men.

A. There is no question about the “un-
merited.” “All we like sheep have gone

March-April, 1947

in the simplest

astray; we have turned every one to his
cwn way.” We were all sinners, unlovely
and unclean. We had been rebellious against
God, had turned from Him. We were puny,
petty, and selfish. We had done nothing for
which God would have felt obligated to us.

B. But God nevertheless looked upon us
with favor. That does not mean that He
approved our sins. It simply means that He
adjudged that something could be made of
us.

The Scriptures tell us that when the Lord
had finished various stages of His creation,
He looked upon them and saw that they
were good. And God still sees that man is
good—good in the sense that he is “sav-
able” or salvable; good in the sense that
something can be made of him. It makes
my heart tremble when | imagine what
would have been our future if God had
looked at fallen humanity and had said,
"No. They are not worth it. | cannot do
anything with them. They are not worth
saving.”

But, thank God, He looked on us with fa-
vor and decided to redeem us.

Il. "The grace of God” means more than
that. It means the love of God and all He
did to save us. “But God who is rich in
mercy for his great love wherewith he loved
us, even when we were dead in sins, hath
guickened us together with Christ, (by grace
ye arc saved) . . . .” (Ephesians 2:4-10).
"Ye know the grace of our Lord Jesus Christ,
that, though he was rich, yet for your
sakes he became poor that ye through his
poverty might be rich” (11 Cor. 8:9).

A. When God looked upon us and de-
cided we were worth saving, He did not
stop there. His heart went out to us in
great throbbing love. Of course, it must
be understood that God's love is revealed in
creation; but it certainly is revealed anew
in redemption.

B. The “grace of God” does not mean
casual approval or disinterested favor. It
means infinite love and compassion, un-
limited mercy, matchless, affection, great
tenderness. “Grace” is so great, so throb-
bing, so fervent that it becomes interchange-
able with “love.” “Jesus beholding him
loved him” (Mark 10:21).

C. But grace did not stop with loving us.
It became active and made redemption a
reality. “But we see Jesus .... made a
little lower than the angels .... that he by
the grace of God should taste death for
every man” (Hebrews 2:9). “Propitiation”
lor our sins (Romans 3:24, 25).

Pour all the meaning of such terms as
incarnation, humiliation, crucifixion, atone-
ment, and redemption into that wonderful
expression, “the grace of God”; it contains
them all.

Ill. But the “grace of God” goes even
further: sometimes it refers to the result
of God’s love in our lives. It refers to all of
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the benefits and experiences that come to
us through the favor of God.

A. Experience—"into this grace wherein
we stand, and rejoice in the hope of the
glory of God” (Romans 5:2).

We say, “l have grace in my heart,” or
“He is in an experience of grace.”

B. Sometimes grace refers to God’s help
and strength. “My grace is sufficient for
thee for my strength is made perfect in
weakness” (Il Cor. 12:9, 10). The two terms,
“grace” and “strength,” can be interchanged
without destroying the meaning of the verse.
“God is able to make all grace .... that
ye ... . having all sufficiency” (II Cor. 9:8).
Grace and sufficient are interchangeable
here, too. Note also Psalms 84:11.

C. In fact, the “grace of God” includes
every good thing we have—forgiveness,
peace, purity, power, wisdom, sweetness,
patience, etc. Let us be good stewards of
the manifold grace of God.

V. But the grace of God does not stop
when it flows into the heart of man. It
then flows out to others. “Let no corrupt
communication proceed out of your mouth,
but that which is good to the use of edifying
that it may minister grace unto the hearers”
(Ephesians 4:29).

A. The moral state of the church is the
condition of “great grace upon them all”
(Acts 4:33). What does it mean? It means
that God Is with the church, that perfect
love rules, that the blessing of the Holy
Spirit fills and floods their hearts. Out of
the church’s inmost being shall flow rivers
of living water.

B. Grace is forfeited when it does not
flow outward and downward to men. But,
when it is shared, flowing like Ezekiel's

stream, bringing healing and fish and fruit
and fowl wherever it goes, then it grows
deeper and goes ever onward.

Conclusion:

Let great grace be upon us. What beauty
shall then be ours! What sweetness! What
victory! What power! What blessing! What
glory! For grace is God and God is grace.
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The Unlearned Lesson

scripture—Titus 2:11-15.
Text— Titus 2:12, 13.
Introduction:

1. This message follows the preceding
message on “The Grace of God.” This is
the predicate—the former is the subject; the
grace of God teaches us.

a) I have no sympathy with that attitude
of mind which rejects information and
closes itself to truth. As soon as we cease
to learn we cease to live. When we lose our
desire to learn we already have one foot
in the grave.

A little konwledge is a dangerous thing.
Drink deep, or taste not the Pierian spring.
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b) The key to life can be found only at
the feet of one teacher, i.e, the grace of
God.

(1) AIll other teachers, if given pre-em-
inence, will distort life. Science, if made
the center, will disparage philosophy, the-
ology, and religion. Poetry will rob life of
its power and practicality and push. Music
will prove insufficient for the moral rug-
gedness of life. And so on.

(2) Only if you make Christ the center
of your life and make the grace of God
your teacher will life be right. Otherwise,
your thinking will be distorted, your life
will be unwisely invested, and your eternity
will be without hope.

2. The word *“teaches” might be more
accurately translated “disciplines.”

'‘a) There is no doubt that experience is a
good teacher; it is also a dear teacher. A
man who has not received a school educa-
tion will often say that he has learned in
the school of hard knocks. In fact the pro-
cess of learning, anywhere, is accompanied
by hard knocks, literal or figurative or
both (it was both in my case).

b) The “grace of Gecd” will teach us dis-
ciplinary lessons. Some of the lessons which
we disciples, learners, will learn will come
by reason of severe chastening, sad heart,
uneasy conscience, bitter regret, or even by
bereavement.

3. Here in the two verses of the text we
have a survey of the lessons grace is trying
to get into our heads, our hearts, and our
lives.

l. The Denial—"denying ungodliness and
worldly lusts.”

A. Grace begins with a “don't.” It starts
off life with a warning that there are dan-
gers, with the demand that we give up cer-
tain things, that we separate ourselves from
that which will harm us.

1. The first serious lesson life teaches us
is that there is the possibility of loss. The
man that would go along the road taking
down the fences at embankments, the red
signals at curves and crossroads, the warn-
ing bells at railroad crossings would not be
a friend. He might say, “I don't want to
frighten people. | don't want to spoil life.
Life is too valuable.” That is just the rea-
son danger signals are about everywhere.
Life is too valuable to lose carelessly.

2. God's grace insists upon our separat-
ing ourselves from ungodliness and world-
ly lusts because of the indescribable worth
of the human soul.

B. It is because of God's love for us that
He says in Lesson Number One, “Quit un-
godliness and worldly lusts.”

1 Ungodliness—that which is indiffer-
ent to or contrary to God.

a) The anti-godly.

b) The un-godly. “Flee,” says Grace,

“from anything that will lead you to love
God less.”
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2. Worldly lusts.

a) This term does not refer primarily
to the wild beasts of passion.

b) Rather it refers to the entangling al-
liances—the lust of the flesh, and the lust
of the eye, and the pride of life. The secu-
lar spirit you will have to renounce if you
are going with God.

Il. The Program of Life—“we should
live soberly, righteously, and godly in this
present world.”

A. The standard of sobriety may seem to
be difficult to find. At least in the law
courts it seems to be, for different judges
will ask men to recite riddles, walk a
straight line, or submit to a blood test.

1 It is not enough to say that a man is
not drunk.

2 It is not enough to say that he is sane.

3. It is not enough to say that he is an
average sensible citizen, good and reason-
able.

4. This sobriety referred to here means
a proper understanding of the values of life,
a realization of the worth of one’s immortal
soul, and a resolution to save that soul.

B. Righteousness is the second great
standard or principle in this program of life.

1. This righteousness must be such as to
meet the world’s demands upon us—recti-
tude of life, fulfillment of one's obligations,
kindness, honesty, courage, and fairness.

2. It must be such as to make one feel
comfortable in the presence of God. Too
many lives look “telltale gray” in the pres-
ence of the white purity of Christ.

C. Godliness is the third and most im-
portant standard. This is the place where
more than any other men fail. God asks
more than sobriety and righteousness of us;
He asks godliness. But this third and high-
est claim is the very source of the power
to meet all the other claims. What is god-
liness? It is God-likeness.

1. It is consciousness of God.

2. It is love of God.

3. It is worship of God.

4. It is recognition that God is the su-
preme good in the world.

5. It is glad obedience to God.

I1l. The Perspective—“looking for that
blessed hope, .... the glorious appearing of

our Saviour Jesus Christ.”

A. You cannot have the right perspective
unless you look at everything from the
epoint of view of eternity.

B. That upward look is

1. The Christian's goal. Nothing is to
have any value or significance except in
relation to the kingdom of God.

2. The Christian's hope. “When these
things begin to come to pass, then look up
and lift up your heads; for your redemp-
tion draweth nigh” (Luke 21:28). This
f' rward look to the second coming of Christ
is an anchor to the windward.
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Conclusion:

Let us learn the kindly stern lessons of
Grace while we may profit, lest we learn
too late to profit.
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The Gift of God

scripture—AcCts 2:38, 39; Luke 11:9-13.

Text—Ye shall receive the gift of the Holy
Ghost (Acts 2:38).

Introduction:

1 Let me be specific in declaring what
I mean by “the gift of God.” | mean the
baptism with the Holy Spirit, the infilling
of the Holy Spirit which is the privilege
and necessity of every believer as a child
of God, coming as a second definite work
of grace.

a) The term could have various meanings.

(1) The general term, “gift of God,” may
be applied to any blessing. “Every good gift
and every perfect gift is from above” (James
1:17).

(2) In the Scriptures spiritual gifts or
gifts of the Spirit are spoken of—qgifts of
healing, prophecy, etc.

(3) When we speak of the greatest gift
in the world we think of Jesus Christ. God
gave heaven’s richest treasure for our sake.
“God so loved that he gave—" (John 3:16).
“Thanks be unto God for his unspeakable
gift” (11 Cor. 9:15).

(4) Faith is a gift of God. “For by grace
are ye saved through faith; and that not of
yourselves: it is the gift of God” (Ephesians
2:8).

(5) Eternal life is the gift of God. “The
gift of God is eternal life through Jesus
Christ our Lord” (Romans 6:23).

b) But not the least of the meanings of
this term is that specific truth which I
have chosen—the pouring of the Holy Ghost
on believers.

(1) Why should any Bible-believing
Trinitarian minimize the advent of the Holy
Spirit when in the Scriptures it is on a par
with the advent of the Son? The Holy
Spirit is coequal and coeternal with the
Father and Son. He is the agent of Christ's
conception, Christ’'s guide and anointer. He
is Christ’'s successor, promised by Christ,
without whom Christ's work would be in-
complete and ineffectual. He is the agent
of salvation—for we are convicted by the
Spirit, born of the Spirit, led by the Spirit,
taught by the Spirit, protected by the Spirit,
changed by the Spirit into Christ's like-
ness.

(2) The Scriptures have much to say of
the Holy Spirit as God’s gift to His chil-
dren.

(a) It should be borne in mind that
there is a limited sense in which the be-
liever has the Holy Spirit. “Now if any man
hath not the Spirit of Christ, he is none of
his” (Romans 8:9).
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(b) But the believer has not been filled “He shall

with the Spirit, baptized with the Spirit,
received the gift of the Spirit. Jesus made
the distinction to his disciples—“for he
dwelleth with you, and shall be in you”
(John 14:17). The believer is born of the
Spirit, but he is not baptized with the
Spirit. This distinction is made clearly in the
Scriptures.

I. This Gift of God is the purchase of the
blood of Christ. “Wherefore Jesus also, that
he might sanctify the people with his own
blood, suffered without the gate” (Hebrews
13:12).

A. Christ died not only to save sinners.
He died also to sanctify believers, i.e., to
bestow upon the sons of God the bequest
of the Father, the gift of the Holy Ghost.
“Christ also loved the church and gave
himself for it; that he might sanctify and
cleanse it” (Ephesians 5:25). “This is the
will (the bequest) of God, even your sancti-
fication” (I Thess. 4:3).

B. In old Testament symbolism the oil
of anointing was placed upon the priest
only where the blood of the sacrifice had
already been placed, thus indicating that
the basis of anointing or cleansing is the
atonement. (See Leviticus 8:22f.).

Il. This Gift of God is for believers, for
twice-born men.

A. Itis specifically stated that sinners can-
not receive and are not entitled to receive it.
“The Father will give you another Com-
forter .... whom the world cannot receive”
(John 14:16, 17). “The natural man re-
ceiveth not the things of the Spirit of God”
(I Cor. 2:14). Jesus prayed thus: “I pray
not for the world, but for them which thou
hast given me” (John 17:9). Simon the
sorcerer is rebuked for trying to buy the
Holy Spirit (Acts 8:20).

B. It is also stated and assumed beyond all
reasonable doubt that those for whom the
gift was intended were converted men. See
the 14th through the 17th chapters of the
Gospel of John. Jesus, in His farewell mes-
sage to His disciples and in His high priest-
ly prayer for His disciples, makes this
plain over and over again. “They are not
of the world even as | am not of this
world.” “And, behold | send the promise
of my Father upon you .... and they re-
turned to Jerusalem with great joy; and were
continually in the temple, praising and bless-
ing God” (Luke 24:49f). These men were
blessed and happy believers.

I1l. This Gift of God, the Holy Spirit, is as
much a necessity as was the Gift of God,
the Son.

A. It is not a luxury—not a gift in the
sense of not being needed—but a gift in
the sense of being unmerited or unearned.

B. It was the prayer of Jesus for His
disciples. (See John 17.)

C. It was the promise of Jesus to His
disciples.

56 (124)

give you another comforter”
(John 14:16). “Whom the Father will send
in my name.” (John 14:26). “It is expedi-
ent for you that | go away .... 1 will
send him” (John 16:7). “Jesus spoke to the
woman by the well of Samaria of “the gift
of God.” (John 4:10). In John 7:39 the ex-

planation is given—“this spake he of the
Spirit.”

D. It was the command of Jesus for
His disciples.

“And commanded them” not to depart from
Jerusalem “but wait for the promise of
the Father, which, saith he, ye have heard
of me” (Acts 1:4f.). “But tarry ye in the
city of Jerusalem until ye be endued with
power from on high” (Luke 24:49).

E. It was the need of New Testament be-
lievers and is the need of believers today.

1. For deliverance from the carnal mind:
contentious (I Cor. 1:11); bickering, lack
of good spiritual digestion (I Cor. 2:If.);
lack of spiritual understanding (John 16:
12, 13); lack of stability (I Thess. 4:3). (See
also | Thess. 3:13.)

2. For the unification of believers—John
17:21.

3. For empowerment—Acts 1:8.

4. For fruitfulness—John 15:2.

5. For fitness for heaven—Matt. 25:1-13;
Heb. 12:14. Justification gives us the right
to heaven. Entire sanctification gives us
the fitness for heaven.

F. This Gift is not alone for the apostles
or for preachers, but for all believers. “The
promise is unto you, and to your children,
and to all that are afar off, even as many
as the Lord our God shall call” (Acts 2:38f.).
It is the Father's delight to bestow this
Gift. (See Luke 11:13 and Ephesians 1:4.)
“You .... have been stamped with the seal
of the long-promised Holy Spirit, which is
the pledge and installment of our common
heritage, that we may obtain our divine
possession and so redound to the praise of
his glory” (Ephesians 1:13, 14 Moffatt).
Conclusion:

Oh, Believer, you are one of God's be-
loved children. Will you not receive “the
Gift” He has for you?
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“The Condition, the Process and the
End of Salvation”

Text—God hath from the beginning chosen
you to salvation through sanctification of
the Spirit and belief of the truth; where-
unto he called you by our gospel, to the
obtaining of the glory of our Lord Jesus
Christ (Il Thessalonians 2:13, 14).

Introduction:

1. Salvation is divine in its origin; “God
hath chosen you.” Jesus said to His disciples
(John 15:16), “Ye have not chosen me, but
I have chosen you, and ordained you, that
ye should go and bring forth fruit, and that
your fruit shall remain.”
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Salvation is born in the heart of God,
born of the love of God reaching after a lost
and sinful world. It is not a program of
reconstruction developed by a board of in-
vestigators or a legislative body. It is not
a remedy prescribed by the American Medi-
cal Society. It is not an ideal conceived
by poet or philosopher. It is not a social
reform proposed by a research committee.
It is not the child of a man’s brain, born in
a library or laboratory or senate chamber.
Were it any of these it would be partial,
imperfect, and powerless.

Water can rise no higher than its source.
Neither can anything human lift humanity
above itself. Man can behold heights of at-
tainment that are noble and lofty, but his
fondest vision is small and ugly compared
to the perfection which God desires for His
creatures. “Eye hath not seen, nor ear
heard, neither hath entered into the heart
of man the things which God hath pre-
pared for them that love him” (I Corin-
thians 2:9). “But God hath revealed them.”

The psychologists tell us that we can
never imagine anything that we have not
experienced. We may dream of some such
queer creature as we have never seen, but
upon analysis we will find that this queer
creature is made up of the parts of animals
which we have seen. If that is true, then
how could fallen man with his downward
look and evil heart even imagine the per-
fect salvation that God hath prepared for
us. Even if he could have dreamed of it he
could not have made it effective.

To be sure, man has a part to play in the
scheme, but salvation is of God. God
thought it, He brought it to completion, He
presents it to us. The beauty, the strength,
the saving quality of redemption is all of
God—for salvation is just getting in touch
with God.

He is the Shepherd, we are the sheep. He
is the Lover, we are the loved. He is the
Saviour, we are the saved. He is the For-
giver, we are the forgiven. He is the Sanc-
tifier, we are the sanctified. He is all and
in all.

2. Salvation is eternal in its scope—eter-

nal in its initiation in the heart of God,
and eternal in its results—“from the be-
ginning.”

Salvation is not the afterthought of a

surprised, chagrined deity. It is the eter-
nally prepared redemption for a world that
God foreknew would fall into sin.

3. These two verses of the text give us
the fundamentals of salvation:

l. The condition or modus operandi of

salvation—"belief of the truth.”

“Ye are saved through faith; and that
not of yourselves: it is the gift of God:
not of works, lest any man should boast”
(Ephesians 2:8, 9).

A. There are certain
faith or “belief of the truth.”

1. The hearing of the truth—“How shall
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prerequisites to

they believe in him of whom they have not
heard?”

2. Repentance (forsaking of sin)—pre-
requisite to saving faith.

3. Entire consecration—prerequisite to
sanctifying faith.

4. Obedience.

B. But it is faith, the upward, depend-
ent, trusting look, that brings God to our
hearts and does the work.

If you reject this way you will try in
vain for peace of conscience. You will
strive and struggle and strain to no avail.
But if then you will cry out, “O Lord, I
believe you will save me for Jesus sake,”
you will find the work is done.

A boy was struggling and thrashing in
the water, and his mother called out to a
bystander to save him. The man seemed
to pay no attention. But when the boy
gave up and went down, the man dived
in and saved him. When we give up, real-
izing we cannot help ourselves, then the
Lord reaches down His hand and lifts us
up. One might walk ten miles to church
and take thousands of steps, but until one
takes the last step one is not in church.
Faith is the last step.

The sinner may be pictured as a man in
a well. He piles up his repentance and
restitution on top of one another, but he
still is unable to reach the top. But when
he acknowledges his need and reaches up
the hand of faith, the Lord catches him
and pulls him up into the sunlight of His
presence.

Dr. Chapman tells of the early Texas
market days when a whole countryside
would gather in to buy and sell. It was a
hard job to water all the horses and cattle
by hand. One day some Yankee from the
big city sold the town fathers an automatic
pump which was run by the pressure of
the horses on a big platform. Many of the
horses from the plains were pretty skittish
and would not put their front feet on the
platform. But, finally, whip and spurs and
thirst would get them on the platform, and
at once the refreshing water would flow
into the trough. So it is with our faith—
we must get on the promise before salvation
comes.

Il.  The process of salvation—"sanctifica-
tion of the Spirit.”

The capital “S” indicates that reference
is made here to the Holy Spirit, but His
cleansing agency is exerted upon the hu-
man spirit so that the meaning is the same.
The process of salvation is the cleansing of
the human spirit by the Holy Spirit.

A. There is no cleansing process in the
world to compare with entire sanctification.

1 Men can accomplish scientific won-
ders. Men can purify hundreds of gallons
of water a minute. The dirty rushing
waters of the Colorado River are cleansed
so that the cities along its banks may
drink it
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There was a laundry which advertised its
thoroughness with this slogan: “You can
drink the last rinse.”

Men can wash air or gas or almost any
material substance.

One day one of my members came to the
parsonage and asked for the privilege of
demonstrating a certain vacuum cleaner.
He ran the machine over our parlor rug
and picked up so much dirt that had been
left by our old vacuum that my wife was
a bit embarrassed. He dumped out the
little pile of dust and dirt, and then said,
“Bring me a glass of water from the
kitchen.” Then he snapped on the ma-
chine again and the air pulled the dirt into
the machine and came out again so clean
that as it blew upon the glass of water
it left no dust at all. The salesman, with
a proud smile, drank the glass of water.

2. Men can do many things for their own
betterment.

0) They can wash their bodies.

. b) They can remove many things from
their lives and their minds. Reform can
be very effective in many cases.

3. But no man can get to his own heart
to purify himself right at the center of
his being. It takes the mighty baptism with
the Holy Ghost and fire to purge the mo-
tives, the dispositions, the wellsprings of
personal life.

B. The process of sanctification of the
spirit is begun at conviction and finished
at entire sanctification (the refining of the
spirit will go on even after the cleansing
of the spirit is complete).

Numerous places in the New Testament
believers are called “saints,” because they
had been born of God and because they
were clean of the sins of their past lives.

But entire sanctification is a purging from
sin, not sins. It is the deliverance from sin
in the motive life, in the dispositions.

C. Is there nothing then after the ex-
perience of entire sanctification? Oh, yes.

1. The spirit is pure when a man is en-
tirely sanctified so that in a sense that
man is completely saved.

2. But that individual may backslide,
so that we generally think of a man as
being completely saved when he gets to
heaven.

3. Again, though a man is pure in spirit
after he is entirely sanctified, he is not
perfect in the sense of maturity. Sanc-
tification is completed at the second work
of grace, but glorification, beautification,
enlargement, development in Christlike-
ness goes on forever.

Ill.  The end or the goal of salvation—
“Obtaining of the glory of our Lord Jesus
Christ.”

A. What is glory? It is grandeur, mag-
nificence, radiance, light, and bliss. Glory
is a word used to describe royalty, splendor,
beauty, perfection.
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B. Christ's glory is His deity—Omnis-
cience, omnipresence, omnipotence, per-
fection, holiness, absolute beauty.

C. To obtain “the glory of our Lord Jesus
Christ” is to be received into His eternal
presence. That means:

1. Freedom from all sin.

2. Freedom from all suffering.

3. Indescribable bliss.

4. Ineffable beauty.

Conclusion:

To be where every virtue and every joy
is unbounded, .to be in the presence’ of
God—that is glory, that is the end of salva-
tion, that is the most desirable of all con-
ditions.

The Church
Is the Habitation of God

scripture— Ephesians 2:11-22.

Text— Ye also are builded together for an
habitation of God through the Spirit
(Eph. 2:22).

I. Introduction.

A. The Church is not a mere building
of wood and stone.

B. Church—an organized body of “born-
again” souls.

C. Church—more than an organization;
is a divine, living organism.

Il. The nature of the Church of the liv-
ing God.

A. Church—the most noble and wonder-
ful work of Christ.

B. Church—the temple of God: Christ its
founder and foundation (“I will build my
church . J

C. Church |s the “body of Christ”—holy
men and women.

D. The Church is a divine institution.

E. Church is beautiful, lofty; and worthy
of reverence.

it

F. The Church is a spiritual home, a
shelter for souls.
G. God dwells in the Church; in in-

dividuals in the Church.

I1l. The Church as the habitation of God.

A. The presence of God is the life and
light of the church.

B. We must not grieve God away from
the church.

C. Since the church is the habitation of
God, it must be a place of love, forgiveness,
and fellowship.

D. As the living habitation of God, the
church should be active, aggressive, and
victorious.

IV. The Church is the living witness of
God.

A. A vital witness for truth and right-
eousness.

B. A constant radiant lighthouse for God.

C. Church is a dispenser of justice,
mercy, and goodness.

D. A place of prayer, glad praise, and
divine worship.
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E. A place of soul passion, heart bur-
den, and living testimony.

F. A place where God may be sought,
found, and retained.—H. B. carvin.
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Poiver in Preaching

Our gospel came not unto you in word
only, but also in power, and in the Holy
Ghost, and in much assurance (I Thess.
1:5).

What constitutes real power in preaching?

. Is it intellectual power?

There is, of course, such a thing as in-
tellectual power. AIll of us who have sat
under preachers have sensed at times the
power of intellect in the speaker. In-
tellectual power is good, in its proper place.
A man ministering to the people of this
generation must cultivate his intellect; we
are ministering to a haughty and learned
generation. If our message is to appeal to
them it surely requires intellectual force
and power. The preacher’s intellectual power
should be cultivated and nourished. This
should be done by reading, studying, and
thinking. Read all you can that others have
written, above all think for yourself. Orig-
inal thought in itself lends power to the
preacher. It is refreshing to hear a message
that has depth, originality, thought. Many
of the great preachers among men have
been men of gigantic intellects.

Yes, intellectual power is good.

But if intellectual power be the only pow-
er the preacher possesses his message would
be like a sounding brass or a tinkling cym-
bal. America’s pulpits are full of men who
have great intellectual power, but beyond
that nothing—their ministry is impotent.

Il. Is it psychological power?

There is also such a thing as psychological
power. The preacher and personal worker
should be a student of psychology. The one
who is a student of psychology will have
persuasive power over other men. The
Lord Jesus certainly was a psychologist
and manifested the highest type of psycho-
logical power. The power of psychology,
properly used, is not amiss in the Christian
minister. Men who possess strong psycho-
logical power are men who are able to lead
others. And when that ability to lead is
used to lead men in the right direction, to
the Lord Jesus Christ, it is good.

But, preacher, guard the use of this pow-
er. If it becomes the chief power of your
ministry, the thing you rely upon mainly,
it will be a snare and a pitfall. We have
many masters of psychology in the pulpits
of Christendom, but they are not leading
souls to a saving knowledge of Jesus Christ.
Psychological power in its place is very good;
by itself it is a snare.

I1l. Is it power of oratory?

No one will question the value of oratori-
cal power in the greatest business in the
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world, that of persuading men to be recon-
ciled to God. How many times an otherwise
good message has been rendered ineffectual
because of the blundering manner in which
the preacher has given it forth. Not that God
cannot bless without human ability, for He
most certainly can, but human talent dedi-
cated to God is a polished shaft in the
divine bow.

No one can deny that the gift of oratory
adds something to the preacher’'s sermon.
Good oratory enables one better to grasp the
message, it keeps the mind from wandering
iway to other things, and fixes it more per-
manently in the mind and heart. But,
preacher, don't depend on oratory. Though
you speak with the tongues of men and of
angels, and that be all, you are nothing,
your message is nothing, your ministry is
nothing. Pulpit oratory unanointed by the
real divine power is only like imitation
fire, it consumes nothing, it warms nothing.

IV. Is it power of personality?

There is such a thing as power of per-
sonality. Personality does add something to
pulpit ministry. It does lend something val-
uable to the sermon. Particularly to the
missionary is power of personality bene-
ficial.

But alone the strongest personality in the
world is helpless to persuade people to be
saved. If you have personality surrender it
to the Holy Spirit, and' your personality
filled by Kim will constitute a real power.

V. It is spiritual power!

Without God’s anointing upon us, with-
out God’s power within us, without God's
blessing surrounding us, all these other
powers are less than nothing. The power
that is needed in the pulpit today is the
power of God, the power of the Holy Spirit.

Spiritual power comes through surrender
to the will of God, constant feeding upon
the Word of God, and constant communion
with God. To have spiritual power our
lives must be free from known or cherished
sin. They must be emptied of self. We must
be clean vessels.

God, give us this kind of power in
preaching!—The Gospel Message.
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Forgiveness: Human and Divine

Divine: Acts 5:31; | John 1:9.

Human: Matt. 11:25; Luke 17:4.

Scripture— Matthew 5:39-46.

Text—Be ye Kkind one to another, tender-
hearted, forgiving one another, even as
God for Christ's sake hath forgiven you
(Eph. 4:32).

I. Introduction.

A. Forgiveness
of love.

B. Forgiveness is the most essential ele-
ment in human and divine relationships.

C. Forgiveness was made necessary by
man’s fall and sin.

is based upon the law
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D. Forgiveness is the legitimate offspring
cl love and mercy.

E. Christ is the New Testament example
and standard of forgiveness.

Il. Divine forgiveness in operation.

A. All sin is rebellion and disobedience
to God.

B. Sin deserves the penalty and punish-
ment of broken law.

C. Divine forgiveness was born of God’s
love and mercy for fallen man.

D. Christ's death on the Cross satisfied
both divine justice and mercy.

E. All who are to receive God’'s forgive-
ness must freely forgive one another.

F. Actual forgiveness from God is based
upon repentance and obedience toward God.

I11. Human forgiveness is enjoined upon
us By God.

A. Kindness, tenderheartedness, and for-
giveness are characteristics of all Christians.

B. Christian love makes forgiveness pos-
sible.

C. You can not “love your enemies” with-
out forgiving them, and vice versa.

D. All Christians can carry the spirit
of forgiveness.

E. Actual forgiveness is based upon mu-
tual repentance and mercy.

IV. Human and divine forgiveness in
practice.

A. Christ as our example of forgive-
ness—"“Father forgive. ..

B. When God forgives, He forgets.

C. Forgiveness requires confession and
forsaking of sin.

D. God promises forgiveness only to those
who forgive.

E. Christian peace and happiness is based
upon mutual repentance and forgiveness.

—H. B. garvin
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What the Grace of God Teaches

Text—The grace of God that bringeth sal-
vation hath appeared to all men, teach-
ing us that, denying ungodliness and
worldly lusts, we should live soberly
rightedusly, and godly in this present
world (Titus 2:11, 12).
Introduction—Paul’'s Epistle to Titus,

whom he had left in the Island of Crete
as a pastor, gives some helpful information
about God’s grace. It has appeared to all
men. It is intended to teach people cer-
tain things. Three attitudes of life are em-
phasized: “soberly,” one’s attitude in re-
gard to himself; “righteously,” one’s atti-
tude toward other people; “godly,” one’s
attitude toward God. Let us consider each
of these attitudes in turn.

I. One’'s Attitude in Regard to Himself.

A man has a responsibility to himself.
He needs to be careful how he treats the
body God has given him. He has a duty
to his mind. He has a soul and is respon-
sible whether it be saved or lost. If he
makes a failure with the one body, soul
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and spirit God has given him he will
never have another. How exceedingly
important it is that a person care for the
trust God has given him! Too many peo-
ple act as though life were a cheap affair,
and squander their time and strength as
though they had several bodies and souls.
Many people make no effort to conserve
their physical strength, to improve their
minds, or save their souls. They dope
their bodies with whisky, beer, and tobacco
and waste their strength in pampering
their appetites. The sober man lives long-
er, lives happier, and is more likely to be
saved than the intemperate man.

Il. One's A ttitude to His Fellow Man.

The word “righteously” describes a man’s
right attitude to other people. Six of the
Ten Commandments instruct us how to be-
have toward other people. The first duty
that confronts a person in childhood is
his duty to parents. This is stated in the
first Commandment concerning duty to
persons: “Honour thy father and thy
mother.” A child who is trained to do
this and keeps this Commandment will not
ordinarily go wrong regarding other duties
to his fellow men. There are not only the
negative duties due to fellow men—what
not to do to them—nbut there is the positive
command emphasized by Jesus, as well as
in the Old Testament. “Thou shalt love
thy neighbour as thyself” (See Lev. 19:
18 and Matt. 23:39). We should be in-
terested in the body of our fellow man,
in his mind, and in the eternal welfare of
his soul. The measure of our interest in
our fellow men is based on how much we
love ourselves. Tire sober man loves his
own body, soul, ana spirit enough to care
for their good. Such a man is more apt
to care for the well-being of his fellow
men than the one who is careless about
his own eternal welfare. Too many peo-
ple live for “Number One” as it is popu-
larly known. The man whose entire at-
titude is “What can | get out of life” is no
great lover of his fellow man. The true
attitude of a man of God is, “What good
can | do for others.”

IIl. One’s Attitude Toward G od

The last attitude the apostle enjoins
upon us is our duty to God. While men-
tioned last, it is the most important at-
titude. We owe everything we have and
enjoy to God. The great love He has
manifested in giving His Son to die for
our salvation is but little requited by the
majority of human beings. How wicked
it is to ignore God, to take His name in
vain, to trample underfoot the precious
blood of Christt The vast majority of
people, even in lands where the gospel is
preached practically ignore God in all their
dealings. Even among professing Chris-
tians the day of worship is frequently
filled with selfish interest. The average
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Christian gives far below even a tithe of
his net income to God’'s purposes. The
missionary program of God elicits our best
endeavors in God’'s work. Think of the
indifference to the missionary cause shown
by the fact that the average so-called
Christian averages about the price of a
postage stamp a week for the greatest en-
terprise ever committed to man.

conclusion— Note in closing the last
four words of the text—"“in this present
world.” The things demanded by the
apostle are to be practiced right down here
in the world. If people do not practice
these things the evidence is they have not
come under the teaching of grace, for the
text says grace teaches these tilings.
Reader, do you qualify as one whom grace
has taught?—w ittiam M. smith, in The
Gospel Minister.
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A Threefold Exhortation

1 To Walk: “Behold, | come quickly”
(Rev. 22:7).

2. To Work: *“Behold. | come quickly”
(Rev. 22:12).

3. To Watch: “Surely 1 come quickly

(Rev. 22:20).—The Witness.
LLLLK®RR»H»H»Y»
Texts and Themes
of Pre-Easter Sermons
“Words to the Cross”

The mob: “If Thou Art the Son of God
Come Down.”

One Thief: “Remember Me.”

Chief Priests: “Himself He Cannot Save.”

The Soldiers: “Let Us Cast Lots.”

Pilate: “What | Have Written | Have Writ-
ten.”

The Centurion: “This Man Was the Son
of God.”—Rev. Orville Kuhn

“Portraits of Passion Week”
“The Day of Triumph” (Sabbath)
“The Day of Assertion” (Monday)
“The Day of Opposition” (Tuesday)
“The Day of Devotion” (Wednesday)
“The Day of Gethsemane” (Thursday)
"The Day of the Cross” (Friday)
“The Day of Resurrection (Sabbath)

— Rev. Emerson R. Ray
“Faces at the Cross”
“A Shamed Face”
“A Scornful Face”
“A Tear-stained Face”
“A Sinner’'s Face”
“A Mother’s Face”
“A Changed Face”
“A Radiant Face”
—Rev. Walter R. Young

These Shared His Cross
"The Woman Who Loved Him”
"The Man Who Betrayed Him”
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“The Stranger Who Served Him”
“The Friend Who Failed Him”
“The Father Who Gave Him"
—Rev. Albert W. Dodds

The Cross
“The Awe of the Cross”
“The Abolition of the Cross”
“Our Account with the Cross”
“The Appeal of the Cross”
“God’s Answer to the Cross”
— Dr. Herbert Braun
The Cross of Christ
The Appeal of the Cross
The Blood of His Cross
The Purpose of the Cross
The Enemies of the Cross
The Offence of the Cross
The Death of the Cross
The Triumphs of the Cross (Easter)
The Word of the Cross
The Fellowship of the Cross
Glorying in the Cross
— Rev. Roy W. Hofstetter
—The United Presbyterian
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Sermon Series

Rev. Orville Kuhn, pastor of the Fourth
Church, Pittsburgh, is preaching a series
of pre-Easter sermons as follows: “Jesus
Is My God,” “Jesus Is My Teacher,” “Jesus
Is My Friend,” “Jesus Is My Master,” “Je-
sus Is My Leader,” “Jesus Is My King.”
“Jesus Is My Saviour,” and “Jesus Is My
Lord.”

Rev. H. H. Ford, pastor of the Slippery
Rock, Pa., church, is preaching a series of
sermons preceding Easter on the general
theme, “The Things We Most Surely Be-
lieve.” The themes are “God Is Our Fa-
ther,” “Christ Is Our Savoiur,” “The Holy
Spirit Is Our Helper,” “God Does Forgive
Sin,” and “The Church Is a Fellowship,”
and “The Gift of God Is Eternal Life.”

Dr. Paul S. Montgomery is preaching a
series of sermons on “Characters in the Cru-
cifixion” in the First Church, Pittsburgh.
“The Traitor,” “The Coward,” “The Con-
script” and “The Christ and His Rugged
Cross” are the characters mentioned in the
themes.

Rev. John A. Hunter is devoting his
Lenten sermons to a series on the letters to
the seven churches in Asia Minor as re-
corded in The Revelation. Sermon themes
are: “The Cold Church,” “The Rich Church,”
“The Church at Satan's Capital,” “Jezebel's

Church,” “The Dead Church,” “The Con-
quering Church” and “The Disgusting
Church.”

The Ligonier congregation is enjoying a
series of Pre-Easter sermons by the pastor,
Rev. James C. Stormont. The following are
his sermon themes: “Withhold Good Tid-
ings?” “From Discipleship to Apostleship,”
"Never Man So Spoke!” and “Hosanna!
Blessed Is He!"—The United Presbyterian
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MISSIONARY DEPARTMENT

A Life Set Free

This is the story of my life since my youth
when | lived with my father. He was a man
who did not know God. When | was eight
years old, | wanted to go to Sunday school,
but he would not permit me to go. | spent
my time thinking, “When shall | be free
from the hand of my papa?” But the Lord
loved me and heard my petition. He saw
my heart, and when | least expected it, my
papa went off to the revolution. | certainly
was sad for one thing because | was with-
out anyone who would help me to get
clothes, but | was glad because | was free
to go to meetings all the time. My papa left
me a shirt and underclothes, and this |
could use to go to Sunday school. This
was in 1926. Thus | grew up under the law
of God.

When | reached the age of sixteen years,
in 1937, | felt the Holy Spirit speak to my
poor heart. There was an evangelical pas-
tor where | was born and lived. The town
is called Asang, a little place having forty-
six houses. The pastor had recently come
to this place. | went to the pastor and
asked if | could be a member of the church.
He asked me how old | was, and | told
him, sixteen years. Then he said, “All right,”
and put my name in a notebook. When |
saw my name in the book, it seemed to me
that it was also written in heaven. Thus
the pastor taught me for three months the
Scripture every day. | accepted the Lord
with all my heart. When the Lord changed
my life, | felt so satisfied and slept well.
When | woke at night, | felt the presence
of God. Thus | walked for four years,
working in a gold mine, and the men knew
that | was with Christ. After a while I went
home and then later went into the moun-
tains to wash gold. After working three
days | fell very sick and felt my body grow
weaker. Then | called my little sister and
told her that | felt I was going to die and
that she would be left alone. She began to
cry, and | felt my heart moved with pity.
I called a faithful man, Angel Menador,
and asked him to take care of the little girl.
He said not to worry, that he would take
her for his daughter. Then | thanked him.
When night came, | prayed to my Lord
while lying in bed. | prayed these words,
“Heavenly Father, | feel so bad, but, Lord, if
it is Your will that | die of this sickness, thus
it will be.” But in my heart | said, “Lord,
give me more life. | will get up from here
and will do Thy will.”

The Lord heard my prayer, and then a
servant of the Lord came and prayed for me
and put her hand on my chest. The prayer
went up to heaven, and God heard. In a
little while-1 felt better. 1 got well soon
and could get up and go about.
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Then the Lord showed me a vision during
my sickness on my bed. Behind me a voice
spoke softly, “Remigia, get up. | will show
you the punishment of the sons of the land.”
Then | answered, “Who art thou, Lord?”
He said, “1 am the God of Abraham, lIsaac,
and Jacob.” Then | turned to look behind
me and saw the Lord dressed in a long
white robe. | was frightened. | said, “I
can not get up.” He lifted me up with His
hand and took me to a high plain and
showed me an open plain. He said, “What
do you see?” | said, “Only a plain.” He
said, “Thus the Lord will do in three days
to the land.” He also showed me a house
on a rock. He said, “All who build their
house on the rock will not be carried away
by the river." Within three days a cyclone
came. This was in 1942. He also told me,
“Not a hair of your brothers will be lost.”
The river overflowed all the houses and
destroyed all but the house of the woman
who prayed for me. She still lives and is
about seventy years old and still strong.

In 1943, | came to Catacamas with the call
of the Lord in my heart. | went to Juticalpa
and there met Don David Schneider. |
went to the Conference in Tegucigalpa in
1944, and while Senorita Caffray preached,
| felt the call of the Holy Spirit and went to
the altar, and the Lord sanctified my heart.
Some time later | felt another call to study
and went to. La Esperanza to study with
Don Arthur Vesper. That was a time of
blessing for me. After school | went to the
Conference in Tegucigalpa again and then
here to Catacamac to work and help in the
Mission here. The Lord has helped me, and
| have made some money to help me in my
studies this year in the Bible School. 1
have been hunting alligators with my brother,
and we skin them and sell the skins.

I want to study and prepare myself for
the word of the Lord. | ask you to pray
for me that | may be faithful and win many
for Him—<Call to Prayer.

KLLLL® R HH»H»»

A Search for Happiness

Having spent the best days of my youth
believing all that was said by what I
called my church, and without finding the
happiness which my soul desires, | began
to seek something which would give me sat-
isfaction, but it was all in vain.

| had heard others say that the Bible was
the Word of God, and that it contained the
account of the creation of the world. This
gave me the desire to possess one, and it
was not difficult to obtain. Although | did
not understand it, that did not stop me
from reading it.

One night, while walking down the street,
I came upon the Evangelical Chappl in
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Buenaventura. As there was a meeting in
progress, | entered, listened, but did not un-
derstand very much. As | had my Bible,
I continued going to the services until at
last | accepted Christ as my Saviour.

I was hated by my folk at home and by
my friends. Then | understood the words
of the Lord when He said, “If ye were of
the world, the world would love his own:
but because ye are not of the world, but
| have chosen you out of the world, there-
fore the world hateth you.”

| asked the Lord to give me strength to
conquer. He has done so, and now my de-
sire for all humanity is that they might be
saved out of this world of wickedness.
—Frederico Alfonso Salazar (Student in
Bible School in Columbia).
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A well-known missionary to Turkey was
offered a consulship in one of the chief
Turkish cities at a princely salary. “Why in
the world did you not accept such a chance?”
asked a young man in amazement. “Well,”
was the quiet reply, “l declined to step
down from an ambassadorship to a consul-
ship!”—Exchange.
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Anchor of the Soul

Raul, a fine lad of nine years, was the son
of outstanding Christians in the Huanuco
Church. He, too—although he had not be-
gun to make public testimony in the serv-
ices—was always present at the meetings
and manifested a living faith in the Lord
Jesus Christ.

He accompanied his father to a Bible
conference in one of the villages, hiking
some ten miles over rugged mountain trails.
While walking barefoot through a field to
attend a baptismal service, he stepped on a
thorn, and through the wound contracted
the deadly tetanus (lockjaw) germ. The
onset of the disease was grim and relent-
less. and within a short time, with rigid
spine and tight-locked jav/s; suffering un-
told internal agony, the boy was at death’s
door.

Raul was anointed and prayed for, and it
seemed that his suffering eased. The in-
ternal organs which had been paralyzed be-
gan to function, and his appetite returned.
Nevertheless, about two o’clock the following
morning, with that mysterious sense that
atheists and skeptics can never satisfactor-
ily explain, the boy knew that his young
life here would soon be over. He called his
father and talked to him of his going and
asked him to pray with him. Then, after
bidding good-by to each one present, he
closed his eyes. The lips that had been
twisted with torturing pain formed into a
peaceful, assured smile, and he said quietly,
“Jesus, Jesus Christ.” Raul was Home.

The next morning the father, to whom
Raul had been an inseparable companion,
was virtually radiant with joy and peace in
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telling us of the incident. The victory man-
ifested by both the mother and father dur-
ing the funeral service as they joined in
singing the hymns of hope, was a wonder-
ful contrast to the hopeless despair which
is usually so evident at funerals in this land.

How can we explain all this—Raul’s
peaceful departure, his evident glimpse be-
yond the veil before he had quite left us,
and the victory of his parents? It can best
be explained in the words of Hebrews 6:19,
“Which hope we have as an anchor of the
soul, both sure and stedfast, and which en-
tereth into that within the veil.”

And what if the gospel had not come to
Peru?—The Alliance Weekly.
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To Shed Light

A poor, blind" woman in Paris put 27
francs into a missionary offering. This
amount seemed high for a woman of her
means and it was suggested that she could
not afford it. “Yes, sir, | can, | am blind,
and | said to my fellow straw-workers,
‘How much money do you spend in a year
for oil in your lamps when it is too dark

to work? They replied, ‘Twenty-seven
francs.’
"So, | found that | save so much in the

year because | am blind and do not need a
lamp, and | give it to shed light to the
dark, heathen lands.”

It would be interesting to know what we
could give to missions if we cut down on
some very unimportant expenditures.

LLLLL®DINRH»NH»Y

What Seek Ye

The story is told of a man who visited
India every year to enjoy his favorite sport
of hunting wild animals. After a time he
became thoroughly accustomed to the habits
of the people, learned some of their lan-
guage, and acquainted himself with many
of their customs, but he had little knowledge
of the Christian missionary’s work and no
use for his teachings.

One day he met a missionary, and in the
course of conversation remarked that he
had been coming to India for more than
forty years but he had never seen a Chris-
tian convert.

The missionary replied, “lI have lived in
India for fifty years and | have never seen
a tiger.”

The hunter’'s surprise brought an im-
mediate response from the Christian work-
er, "You see, | have never looked for tigers.”

In this world we see exactly what we
look for. If we would have Christ in our
lives, we must search out the things of His
Kingdom. If we would derive the most
good from God's Word, we must carefully
study its pages. There is plenty of good
in the world. When we look for the best in
others we find it, and when we examine
God’s dealings with us, we recognize His
beneficent providence in our lives—War
Cry.
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ILLUSTRATIONS

Afraid of the Resurrection

Sitting down beside the great Makaba,
illustrious for war and conquest, | stated
that my object was to tell him my news. In
the course of my remarks, the ear of the
monarch caught the startling sound of the
resurrection.

“What!” he exclaimed with astonishment.
“What are these words about? The dead—
the dead arise?”

“Yes,” was my reply. “All of the dead

shall arise.”
“Will my father arise?”
“Yes,” | replied, “your father will arise.”

“Will all the slain in battle arise?”

“Yes.”

“And will all that have been Kkilled and
devoured by lions, tigers, hyenas and croc-
odiles also arise?”

“Yes, and come to the Judgment.”
| repeated with increased emphasis.

After looking at me for a few moments he
said:

“Father, | love you much. Your pres-
ence and your visit have made my heart
white as milk; but those words about the
resurrection are too great to be heard. The
dead cannot rise—the dead must not rise!”

“Why,” | inquired, “must | not speak of a
resurrection?”

Raising and uncovering his arm, which
had been strong in battle, and shaking his
hand as if quivering a spear, he replied:

“l have slain my thousands—and shall
they rise?”—bpr. M offatt.

This
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Unhappy

The oldest working detective in the world
at the age of 77 still gets his man. White-
haired, wearing steel-rimmed glasses, mild
of manner, with a kind of faltering step, no
one would suspect him of being one of the
wiliest and most resourceful of investigators.
Naturally, he has many stories to tell. By
experience he says that most fugitives give
no trouble. “Their conscience tells them
they have done wrong. They expect to be
picked up anyhow—and lots of them are
grateful. They get tired of running around.”

There is an old fallacy hanging on in
men’s minds that there is some extra plea-
sure in doing evil. To do wrong has a kind
of fascinating promise of greater enjoyment.
On the contrary, many conceive a life of
purity and godliness as both unhappy and
uninteresting. The experience of life is not
so. Sin subtracts from life’s joys. Sin adds
to life’s miseries. “There is no peace, saith
my God, to the wicked” (Isa. 57:21). But
godliness with contentment is great gain.
“Knowing that of the Lord ye shall receive
the reward of the inheritance: for ye serve
the Lord Christ” (Col. 3:24).—Essex.
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The Sunday School Chronicle says: “A
woman who was showing a massive piece
of family silver apologized as follows when
she took it from the closet, ‘Dreadfully tar-

nished. | cannot keep it bright unless I
use it’ That is just as true of faith as it
is of silver. Tucked away in the Sunday

closet of the soul and only brought for
show, it needs apology.”
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Keep Close to the Shepherd

One of the most interesting sights of
shepherd life is to watch the flock fording
a stream. The shepherd leads as usual,
and the sheep follow in a string at his heels,
but in the middle of the stream they begin
to lose their footing and drift with the cur-
rent.

The shepherd hurries forward, grasping
first one and then another, pushing as many
as he can reach in front of him, and haul-
ing others up again at the pressure of the
water. As soon as he reaches the opposite
side he hastens along the bank and draws
out those that have been swept down and
have reached the far side faint with the
struggle.

The sheep fare best that keep nearest the
shepherd.—G. M. M ackie.
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Let God Wind, You Up

Jed was a tough old sailor. One day
when he was on shore leave he wandered
into a mission in a great city. Jed had not
been to church for many a day, but he was
interested in the sermon. The preacher
noticed Jed’s interest and managed to speak
to him with reference to his soul's salva-
tion, before he left the building.

But Jed shook his head. “It ain’t no use,
preacher,” he protested. “If | gave up
drinkin’ an’ swearin’ today, I'd jes’ be as
bad as ever tomorrow.”

The preacher took out his watch, and
said:

“My friend, do you think that the maker
of this watch could wind it up again?”

“Why, of course, he could.”

“Well, God is your Maker, isn't He?”

Jed nodded slowly. “lI reckon He is.
Leastways, that's what preachers tell me.”

“Well, don't you think He could wind
you up and keep you going?”

“I've never thought about that, sir,” Jed
answered.

“Come to Him, then, and prove His power.
He can put you in working order, and keep
you going on board your ship, and among
rough companions, just as easily as here in
church.”
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Jed sought salvation. Some eight or nine
months later, when he happened to land in
that seaport city again, he found his way
back to the mission.

“Thank God, it worked, pastor!” he ex-
claimed when he met the minister again.
“lI made up my mind that every morning
I would kneel down and ask Him to wind
me up for the day, and every night | would
thank Him for having done it. And he did!”

Jed's experience can be the experience
of every sincere and honest seeker after
God. It is wrong to think that our temp-
tations will be too strong, or that it will do
no good to try.

“The eternal God is thy refuge, and un-
derneath are the Everlasting Arms.”

If God “winds us up” every morning, we
shall never “run down,” but always live
such lives that will be pleasing to our
Maker—c hester E. shuler, in Gospel
Herald.
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Why Dr. Stratton Quit Smoking

And every man that hath this hope in
him purifieth himself, even as he is pure
(I John 3:3). The late Dr. John Roach
Stratton, valiant defender of the faith,
gave this testimony, “l wish to bear my
own personal testimony that | did not
overcome the habit of smoking until the
truth of the return of our Lord came
home clearly to my mind and heart. When
I did thus believe that Jesus Christ is
surely coming back to this world again,
even as He plainly promised, and that His
coming for His church—the redeemed—
may be at any moment, | found grace to
throw pipes and cigars away completely,
never to take them up again. | did not
want Jesus to come back and find me with
a breath that was offensive, or presenting
the sorry spectacle of a preacher with a
pipe or cigar in the corner of his mouth!”

While the Blaze Is Young

A young man was caught fleeing from a
post office which he had robbed of several
hundred dollars. When his pastor visited
him in prison he asked, “Roy, when did
you begin to steal?”

The reply was, “l guess | began when |
was in the first grade. One day | took
some pennies from my brother’'s bank to
buy some candy. He didn't miss them, so
I never put them back. Then | began to
steal pencils from the desks, and money
from pockets in the coat-room. None of the
things | took seemed important at the time
but the habit kept growing on me—and
here I am.”

It is surprising how some little wrong
fast turns into a big one. The secretary
who lost her job this week from being un-
tidy and careless, began to be that way in
grade school, and the habit of half-doing
her work, and of not caring how she looked
grew into a big hindrance.

The businessman caught cheating the
shareholders in his company, began cheat-
ing when he looked over at his buddy’s
test paper at school for an answer he didn't
know—and the habit grew.

The way in which habits of laziness, dis-
honesty and selfishness grow out of one’s
control reminds us of a forest fire. A
match is dropped near a pile of leaves or
brush. It first smoulders, then bursts into
a flame. In a few minutes it gets hot
enough to get afire the green timber, and
before long the whole forest is a blazing in-
ferno. Many bad forest fires have been pre-
vented by a new Kkind of watchfulness.
When a tiny curl of smoke is sighted by
a forest ranger from a tower, a plane is
sent out at once with several men dressed
in protective helmets and padded suits.
These men, equipped with parachutes, are
dropped on this young forest fire, and with
shovels and axes, extinguish the blaze.
Better put out the fire while it's small.
—Publisher Unknown.

BOOK NOTICES...............

By Rev. P. H. Lunn

The Way

By E. Stanley Jones (Abingdon-Cokesbury,
$1.00)

Another book of daily devotional read-
ing with a page for each day of a year. This
pocket-size volume deals definitely with
problems of Christian experience. Dr. Jones
doesn't always use the time-worn vocabu-
lary of ministers of the gospel and Chris-
tian workers. He presupposes no knowl-
edge of vital religion and leads the reader

March-April, 1947

step by step to Christ, and to victory in
the Christian life. A sincere seeker though
confused could hardly fail to find satisfac-
tion of heart by reading and following the
guidance of this book.

TWO Hundred Select Illustrations

By Stuart P. Garver (Eerdmans, $1.50)

The way books of illustrations keep com-
ing from religious publishers proves that
there is a constant demand for such ma-
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terial. Here are 185 pages of illustrations in-
cluding a scripture and a topical index. A
minister cannot have too many books of this
type, for an apt illustration in a sermon is
the margin between failure and success.

Successful Letters for Churches

By Stewart Harral (Abingdon-Cokesbury,
$2.00)

It seems strange that someone hasn’t done
this long ago. Most pastors keep in touch
with their constituents by means of letters.
And writing a good form letter is an art;
an art that many business men have not
begun to master. This author gives help-
ful, practical suggestions for making church
letters pull. Certain it is that interesting,
persuasive letters will help create loyalty,
promote stewardship, build up attendance,
and in general further the interests of God’s
kingdom. | consider this a worthwhile book
for any alert pastor.

Dachau Sermons

By Martin Niemoller (Harper, $1.50)

Never before has there been just such a
collection of sermons such as these. Dur-
ing Niemoller's last days at the Dachau
concentration camp, a small group of prison-
ers was permitted to meet monthly for wor-
ship. To this group Martin Niemoller
preached the sermons now published in a
first English edition. The author says,
“Amidst the horrors of those days the gos-
pel remained alive for us as the power of
God. It remains even now our only hope.”

This is as good a place as any to an-
nounce three reprints of popular books by
Harper. They have been scheduled for
some time but paper stortages have held
up production.

The first one is one
sermons and Outlines compiled by Fred-
erick Barton. Here are 455 pages of com-
plete sermons and outlines by outstanding
preachers such as Baxter, Beecher, Bush-
nell, Chapman, Finney, Gordon, Martin
Luther, Maclaren, Moody, Spurgeon, and
Torrey. The price is $1.69. It is extremely
doubtful that another edition can be printed
at this price.

The other two are companion volumes,
Sermons on Biblical Characters and More
Sermons on Biblical Characters, both by
Clovis G. Chappell. In each volume are
character sketch sermons on sixteen well-
known Bible characters. The price is $1.25
each.

Hundred Revival
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The New Testament: Its Form and Purpose
By Lindsay B. Longacre (Abingdon-Cokes-
bury, $2.00)

While not a formal Old Testament intro-
duction, this book presents in a very read-
able and interesting way the modern liberal
view of the Hebrew Scriptures. It seeks to
tell the story of the appearance and ac-
ceptance of those ancient writings.

The author has recently retired from over
thirty years of service as professor of Old
Testament literature and religion at [liff
School of Theology, in Denver. Before that
he spent ten years in Methodist pastorates.

Dr. Longacre finds the beginning of a
“Bible” in the writing of Deuteronomy in
the seventh century s.c. This was the “book
of the law” discovered in the temple in
the eighteenth year of King Josiah; that is,
in 621 B.c. To illustrate their philosophy of
history—set forth emphatically in Deuteron-
omy—the Deuteronomists proceeded to pro-
duce four more books: Joshua, Judges, Sam-
uel, and Kings.

Some time after the return from the
Exile a group of priestly writers prepared
a second Bible, consisting of our four books
of Genesis, Exodus, Leviticus, and Num-
bers. Whereas the Deuteronomic Bible had
traced the history of the post-Mosaic per-
iod, the “Priest’'s Bible” traced the history
of pre-Mosaic times.

A third section of the Old Testament soon
appeared, the books of the prophets. Then
came the wisdom literature, found mainly
in Job, Proverbs, and Ecclesiastes, as well
as in two apocryphal books, The Wisdom
of Solomon and Ecclesiasticus.

One of the best chapters in the book is en-
titled “A Temple Hymnal,” on the Psalms.
Attention is called to the various types of
Psalms in the collection of one hundred and
fifty.

In common with most Old Testament
scholars of our day, the author speaks dis-
paragingly of the work of the Chronicler—
Ezra, Nehemiah, and Chronicles. These
books contain highly idealized accounts of
the past and are not historically reliable,
he maintains.

Dr. Longacre writes as a liberal. But
his attitude is more devout and reverent
than that of many critics. At no pla”™e does
he stoop to sarcasm or flippancy in dis-
cussing sacred matters. If one wishes to ac-
quaint himself with the point of view of
liberal scholarship in the OIld Testament
field, this is a good book to read. The
author’'s most glaring error is his tacit re-
jection of authoritative divine inspiration.

— Ralph Earle
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Dr. J. B. Chapman's
NEW BOOK

HOLINESS TRIUMPHANT

and
OTHER SERMONS ON HOLINESS

Chapter Titles

® Holiness ® Holiness Conditioned
« Holiness in Introspection « Holiness Imparted
® Holiness in Extroversion ® Holiness Exhibited
= Holiness Instrumented ® Holiness in Crisis

e Holiness Imputed ® Holiness in Process

= Holiness Triumphant

Eleven sermons; 128 pages. Cloth cover; attractive jacket
Price, $1.25

NAZARENE PUBLISHING HOUSE
2923 Troost Ave., Box 527, Kansas City 10, Mo.
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The eJ¥ijnamic  Series

Three volumes written by A. Paget Wilkes, one time missionary to Japan
under the Japan Evangelistic Band of England. These books have had a
wide circulation in England and some have been imported for the States.

We consider ourselves fortunate in obtaining permission to publish and dis-
tribute these excellent titles in our own United States.

The Dynamic of Redemption

Virtually a treatise on the blood of Christ. Here is considered the pur-
pose of the pouring forth of the life blood of our Redeemer; the “why” of
the Atonement. It sets forth a comprehensive picture of God’'s redemptive
plan.

There are sixteen chapters: the first, The Blood Shedding of Christ. Fol-
lowing are fourteen chapters discussing the blood as related to Revelation,
Conviction, Propitiation, Peace, Forgiveness, Regeneration, Sanctification,
Redemption, Consecration, Access, Assurance, Victory, Life, Condemnation.

Price, S1.25
The Dynamic of Service

The author’s thesis is that the Spirit of God offers every Christian the
dynamic of a commission. We cannot escape it. It isn't enough to live in
peace with your neighbor and to love others in an abstract way. It is spirit-
ual bankruptcy to evade the imperative of the Lord's “Go ye.” It is a
solemn yet blessed duty io save men.

This book deals with fundamental, not surface aspects. Three chapters
on Diagnosis of Man: The Desires, the Understanding, the Will, are peerless.
Two other chapters, The Sense of Need, the Sense of Sin, are classic. No
sincere Christian can read this book without great profit.

Price, $1.25
The Dynamic of Faith
No spiritual person would question the importance of faith. “The most
vitally important matter in spiritual life is faith. All depends upon faith. All
the treasures of heaven are open to faith. All power is given to him who can
believe. Therefore every Christian may well ask, What is it to believe?
How can | have faith?’” This volume is an effort to point the way, not only
to saving faith but faith for holiness of heart.
Cloth board covers, attractive jacket in colors.

Price, $1.25



